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ABSTRACT
Every known human society has some form of marriage. In every
complex society governed by law, marriage exists as a public legal act and
not merely a private romantic declaration. The American Heritage
Dictionary of the English Language (2000) gives the following entry for the
word marriage “a solemn or earnest pledge or promise binding the person
making it to perform a specified act or behave in a certain way”. Since
Marriage is a social event, it has its own social components such as
participants, aims and norms that are religiously ruled and linguistically
realized in texts.
Arabic and English marriage belong to two different cultures of
different origins; the components of each culture such as religious, social
conventions, traditions, etc. play tremendous role in the configuration of
marriage. This thesis is a contrastive pragmalinguistic analysis of the English
marriage Biblical verses and the Arabic Traditions of prophet Muhammad
(P.B.U.H). It intends to investigate the application of the pragmatic theory
to religious texts and to analyze them in a way similar to that used in
conversational speech acts in spoken language.
The present study is limited to marriage topics from the Traditions of
Prophet Muhammad (P.B.U.H.) in Arabic and the New Testament in English.
These topics have been selected with a view to achieve the closest possible
correspondence between the texts of the two languages studied.

The treatment of the subject in this study has been conducted on the
basis of five hypotheses: (1) Speech act theory can be applied to marriage
religious texts; (2) Marriage texts require the use of different types of
speech acts. Prophet Muhammad's Traditions and the New Testament
must have shown such uses; (3) The speech acts utilized in both texts show
correspondence in their types; (4) Marriage verses have both literal and
implied meaning; (5) Marriage is a speech event and the analysis of its
language should be done through the analysis of its components, namely ,
Participants , Ends and Norms
The model of analysis is an eclectic one consisting of three models: 1.
Since marriage is a social event, Dell Hymes' (1974) model has been chosen
for the analysis of this event, 2. For the analysis of speech acts this study
applies the rules set by Weirzbecka (1984) for certain types of illocutionary
acts and the felicity conditions from which these rules are extracted. 3. To
analyse the literal as well as the implied meaning, Barthe's (denotation and
connotation has been applied.
To investigate the validity of these hypotheses, fifteen Prophetic
Traditions in Arabic and fifteen New Testament verses in English have been
examined.1977) model of
The analysis of the texts is supported by a statistical analysis
constructed to find out the frequency of each type of speech act in each
Tradition and in each Verse in both texts. This proves that any increase in
types and frequencies of speech acts in Arabic texts are accompanied by an
increase in types and frequencies of speech acts in English texts. This fact

justifies the limited number of Traditions and Verses examined in this
study.
The findings of this study have proved the validity of all hypotheses
of the research. They have revealed the applicability of speech act theory to
religious language; they have shown the correspondence between the
speech act types in both texts; different types of speech acts have been
found and; the Prophetic Traditions and the New Testament have shown
the uses of these types.
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CHAPTER ONE
INTRODUCTION
1.1 The Problem
This study will try to answer the following questions:
1. What types of speech acts are employed in marriage religious texts in
the two languages that are related to the following social components:
Participants, Purpose and Norms?
2. How the speech acts of marriage texts are realized linguistically?
3. Is there a correspondence in the type of speech act and the type of the
social components in English and their counterpart in Arabic?
4. Do religious texts have more than one type of meaning?

1.2 Aims of the Study
The present study aims at:
1. Showing the surface as well the deep meanings that underlined
marriage religious texts.
2. Manipulating speech acts theory to achieve better understanding of
selected marriage religious texts in the Prophet Traditions and in the

New testament and showing how the Speech Act Theory can be applied
to marriage religious texts in the literature of both English and Arabic
languages.
3. Carrying out a statistically supported contrastive analysis to find out
how often each type of speech act has been utilized to realize the social
components concerning marriage in both texts.
4. Showing how these marriage texts are realized by those speech acts
and how successfully their intended illocutionary force has been
conveyed.

1.3 The Hypotheses
It is hypothesized that:
1. The Speech Act Theory can be applied to marriage religious texts
such as those found in the traditions of Prophet Muhammad
(P.B.U.H.) in Arabic and the Authorized Version of the New
Testament in English, where various speech acts are used.
2. Marriage texts require the use of different types of speech acts with
various degrees of explicitness of force, because the ultimate objective
of religion in general is to secure a favourable response from the
addressees, thus requires the use of different speech acts. The
Traditions of Prophet Muhammad (P.B.U.H.) and the New Testament
must have shown such uses.

3. The speech acts utilized in the texts selected for study from
English and Arabic show correspondence in their types.
4. Marriage Traditions and Biblical verses have both literal and
implied meaning.

5. Marriage is a speech event in its own context of situation and the
analysis of its language should be done through the analysis of its
components, namely, Participants, Ends and Norms.
1.4 The Procedures
The procedure consists of the following steps:
1. Making a selection of texts with marriage concept from the
Traditions of Prophet Muhammad (P.B.U.H.) in Arabic and the
Authorized Version of the New Testament (King James) in
English.
2. Revealing the surface meaning (denotation) as well as the deep
meaning (the connotation) of the selected data.

3. Analysing the speech acts found in the selection made.
4. Classifying the speech acts under analysis.
5. Finding out any correspondence between the two languages in this
connection.

1.5 Limits of the Study
The present study will be limited to fifteen common marriage topics
from the traditions of Prophet Muhammad (P.B.U.H.) in Arabic and the
same number from the New Testament in English. This limitation to the
number is confined by the three social components, namely, Participants,
Ends, Norms.
1.6 Value of the Study
The present work, which intends to apply the Speech Act Theory to
marriage religious texts, is hoped to be of value in linguistic study, since it:
1. Fills a gap in the studies of the Prophetic Traditions in Arabic and
the New Testament in English where the relevance of the Speech
Act Theory is overlooked.
2. Provides a significant contribution to research in language
universals as far as the use of speech acts is concerned.

CHAPTER TWO
A SURVEY OF RELEVENT LITERATURE
2.1 Pragmatics: The Relation between the Sign and its Use
Compared with other branches of linguistics, pragmatics has only
recently come on to the linguistic map. It nevertheless became a significant
factor in linguistic thinking in the 1970's. Since then, pragmatics has
developed as an important field of research. (Nodoushan; 1995:16)
Pragmatics may be roughly described as "the study of the meaning of
linguistic utterances for their users and interpreters" (Leech, and Thomas,
1985: 173). To explain what pragmatics is, it is necessary to explain the
concept of semiotics1.
Charles Morris (1938) (quoted by Levinson, 1983: 1) defines
pragmatics "as the scientific study of the properties of signaling systems,
whether natural or artificial." In general, semiotics refers to the study
within philosophy of sign and symbol systems. In this sense, the term
semiotics may be just as failingly applied to the study of artificial signs such
as traffic lights, or of signs used in animal communication, as to human
language. In practice, however, work in pragmatics has principally be
carried out on human language, or "natural language" as logicians are
accustomed to call it. Carnap (1941:8) states:
In semiotics, the general theory of signs and languages, three fields are
distinguished. An investigation of language belongs to pragmatics if explicit
reference to a speaker is made; it belongs to semantics if designate but not
speakers are referred to; it belongs to syntax if neither speakers nor designate
but only expressions are dealt with.

It seems that Carnap tries to equate pragmatics with the study of
natural languages. He believes that there is always a room for pure
pragmatics, which is concerned with concepts like utterance, and intention
and their logical inter‐relations. (Levinson,1983:3). He further classified
Pragmatics into three distinct areas: (1) Syntactic or syntax which is the
study of signs in relation to one another; (2) Semantics which is the study
of signs in relation to their so‐called designata or what they refer to; (3)
Pragmatics which is the study of signs or sign systems in relation to their
users. each level has its own rules:
Syntactical rules determine the sign relations between sign vehicles;
semantical rules correlate sign vehicles with other objects; pragmatic rules
state the conditions in the interpreters under which the sign vehicle is a
sign. Any rule when actually in use operates as a type of behaviour, and in
this sense there is a pragmatic component in all rules.

( Moris; 1938: 30)
Van Dijk (1977:140), on the other hand, focuses on the functions of pragmatics.
He believes that pragmatics has two tasks. The first task is to turn objects 2
(discourses or sentences or possible words, etc.) into acts. In other words; what
has been the abstract structure of the utterance‐object must become the
abstract structure of the utterance‐act. The second one is to place these acts in a
situation, and formulate the conditions stipulating which utterances are
successful in which situation.
So it may be said that pragmatics concerned with three‐termed relations
namely, (a) a linguistic form, (b) the communicative functions that these forms
are capable of serving with, and (c) the context in which those linguistic forms can
have communicative functions. (Fillmore Cited in Cole, 1981:141) shown in the
following figure:

Pragmatics

Semantics
Syntax
(Form)

(Function)

(Context)

Figure (1): The Pragmatic Relations
Those three levels seem that they are autonomous, but in fact they are
interrelated, i.e. the explanation of any one of them leads to the
interference with the other.
However, pragmatics has come to be applied to the study of language
from the point of view of its users, especially of the choices they make, the
constraints they encounter in using language in social interaction, and the
effects their use of language may have on other participants in an act of
communication or as Levinson puts it when he says (1983: 24) "pragmatics
is the study of ability of language users to pair sentences in the contexts in
which they would be appropriate. "This context can be classified into two
types: a context, which is primarily determined by society’s institutions, and
a context, which is created in interaction. He calls the first societal and the
second social. (Mey, 1993:42)

Yule (1996:3) relates pragmatics to the study of meaning as
communicated by a speaker (or a writer) and interpreted by a listener (or a
reader), it has consequently more to do with the analysis of what people
mean by their utterances. In other words, what the words or phrases might
mean by themselves. This type of study explores how a great deal of what
is unsaid is recognized as part of what is communicated. Yule (ibid.) also
focuses on context and how it influences what is said. It requires a
consideration of how speakers organize what they want to say in
accordance with whom they are talking to, where, when, and under what
circumstances. He also defines pragmatics as a study related to the
speaker's intended meaning or it is the investigation of invisible meaning.
"Pragmatics is the study of how more gets communicated than is said"
(ibid.).
Thomas (1995:2) does not believe in the speaker's meaning, which
focuses firmly on the producer of the message and obscures the fact that
the process of interpreting involves different levels of meaning. So, he
defines pragmatics as "meaning in interaction" since this takes account of
different contributions of both speakers and hearers as well as that of
utterance and context to the making of meaning. (ibid.:23)
In brief, pragmatics is the study of language from the point of view of the
users, especially of the choice they make, the constraints they encounter in
using language in social interaction, and the effects their use of language
has on the other participants in the act of communication. In other words,
pragmatics includes the study of: (1) how the interpretation and use of
utterances depends on knowledge of real world; (2) how the relationship
between the speaker and the hearer influences the structure of sentences;
and (3) how speech acts are used and understood by speakers.

2.2 Classification of Pragmatics
Pragmatics was born out of the abstractions of philosophy rather than
of the descriptive needs of linguistics. This accounts in part for the
difficulties which were later experienced by linguists when they tried to
apply pragmatic models to the analysis of stretches of naturally-occurring
discourse. As such, the focus of pragmatics has been on an area between
semantics, sociolinguistics, and extralinguistic context. The boundaries
between pragmatics and other areas have not been determined precisely (cf.
Leech, 1983: 5-7; and Wierzbicka, 1991: 15-19).

Pragmatics, however, has not been without its own discrepancies. To
resolve some of its oddities, several derivative terms have been proposed for
the classification of the wide range of subject matters involved in
pragmatics. Leech (1983: 11) draws on the term “pragma-linguistics” to
refer to the study of “the more linguistic end of pragmatics – where we
consider the particular resources which a given language provides for
conveying particular illocutions (namely, the speech act performed by an
utterance).” He (1983: 10) uses the term “sociopragmatics” to refer to the
“sociological interface of pragmatics.” In other words, sociopragmatics is
the study of the way in which conditions on language use derive from the
social situation. In his treatment of the “register” of pragmatics, Leech uses
the term “general pragmatics” to refer to the so-called “abstract study of the
general conditions of the communicative use of language, and to exclude
more specific ‘local’ conditions on language use.”

Rose and Kasper (2001: 2) share the view with Leech and consider
pragmatics the study of communicative action in its sociocultural context.
They classify pragmatics into two components: pragmalinguistics and
sociopragmatics.

Related to

Grammar

Sociology
Figure (2) General Pragmatics
(Rose & Kasper, 2001: 2)

Wales (1993: 368) observes that pragmalinguistics has been used by
some scholars to refer to the more linguistic end of pragmatics where these
matters are studied from the viewpoint of the structural resources available
in language
Leech (1983: 11) on the other hand, draws on the term "pragma‐
linguistics" to refer to the study of the
more linguistic end of pragmatics where we consider the particular resources
which a given language provides for conveying particular illocutions (namely,
the speech act performed by an utterance ).

In other words, Pragmalinguistics refers to the resources for
conveying communicative acts and relational or interpersonal meanings.
Such resources include pragmatic strategies such as directness and

indirectness, routines, and a large range of linguistic forms which can
intensify or soften communicative acts.
Verschueren (1999: 496) points out that while the field of
pragmatics in its widest sense constitute many diverse approaches (without
clear‐cut boundaries) united by a common functional (social, cultural,
cognitive) perspective on language in communication, pragmalinguistics
(linguistic pragmatics, pragmatic linguistics, internal pragmatics) focuses
primarily (though not exclusively) on the study of linguistic phenomena (i.e.
code) from the point of view of their usage.
Pragmalinguistics concerns the ability to use appropriate linguistic
means to perform a given speech act. Thus it does not ask about “what
does X mean?” but “what do you mean by X?” It is interested in the
functions, intentions, goals and effects of language use in specific social
situations. (Sharyan, 2003: 6).
Concerning sociopragmatics, it is considered a branch of general
pragmatics that refers to the sociological interface of pragmatics. The
choice of any term or word is usually determined by a variety of social
factors: the particular occasion; the social status, or rank of the other sex;
age; family relationship; occupational hierarchy; transactional status (i.e. a
doctor‐patient relationship); race or degree of intimacy (Wardllaugh, 1990:
251‐274). In other words, socio‐pragmatics is the sociological interface of
pragmatics.
Leech (1983: 10) uses the term "sociopragmatics" to refer to the
"sociological interface of pragmatics." In other words, sociopragmatics is
the study of the way in which conditions on language use derive from the

social situation. So it is 'concerned with ''external'' factors, that is, with
those aspects of the selection and interpretation of linguistic form that
happen to be determined by social and cultural factors' (Escandell
Vidal, 2004:348)
Thus, pragmatics is related to stylistics and sociolinguistics in their
study of social relationships existing between participants, and of the way
extra‐linguistic setting, activity, and subject matter can restrain the choice
of language features and varieties or as Crystal (1989:121) puts it:
In spite of the fact that in theory we can say anything we like, in practice we
must follow the social rules that constrain the way we speak.

Pragmatics is the study of language from the point of view of the
users, especially of the choice they make, the constraints they encounter in
using language in social interaction, and the effects their use of language
has on the other participants in the act of communication. (Crystal, 2003:
301).
Along the same lines, Crystal (1992: 310) speaks of "applied
pragmatics" as the study of "verbal interaction in such domains as
counseling, medical interviews, judicial sessions, where problems of
communication are of critical importance." (ibid.) refers to "literary
pragmatics" as the study of the relationship of "production and reception
of literary texts to their use of linguistic forms." This area of research
usually involves an interaction between linguistics, literary theory, and
the philosophy of language. In this tradition, such topics as the use of
regional dialect, obscenity, or blasphemy in drama (in relation to their
effect on the attitudes and sensibilities of reader or audience) are

developed into. As such, pragmatics includes the study of: (1) how the
interpretation and use of utterances depends on knowledge of real world;
(2) how the relationship between the speaker and the hearer influences the
structure of sentences; and (3) how speech acts are used and understood
by speakers.

2.3 The Speech Act Theory
Among all the general theories of language usage, speech act theory
has probably aroused the widest interest. This theory had its origin in the
British philosophy. It was initiated as a theory of thinking by the British
philosopher John Austin (1962). It has been modified and developed in the
course of time to be known as "speech act theory", and later adopted and
further developed by the American philosopher Searle (1969) in his
influential book entitled Speech Act. ( Mey; 1993:109‐10).
The term "speech act' has originally come as a translation of the
German term Sprechakt of Buhler 1934 (Lyons, 1977:726). It was adopted
and utilized by Austin in his theory in a series of lectures delivered in 1955
which were published in a book after his death in 1962, entitled How to Do
Things with Words.
According to Levinson (1983: 226), speech act theory has been
tackled by anthropologists (eg, Malinowski, 1922), linguists (eg, Firth,
1957), sociologists (eg, Mead, 1934), sociolinguists (eg, Hymes, 1971),
pragmaticists (eg, Bach and Harnish, 1979; Levinson,1983; Leech,1983;
Verschueren, 1987 and Yule, 1996), literary pragmaticists (eg, van Dijk,
1976 and Pratt, 1977), stylists (eg, Leech, 1969; Hickey, 1989), applied
linguists (eg, Bates, 1976 and Traugott & Pratt, 1980), generative

transformationalists (eg, Chomsky, 1965), semanticists (eg, Katz, 1977;
Lyons, 1977; Palmer, 1981 and

Saeed, 1997) and Philosophers (eg,

Strawson, 1950; Austin, 1962; Searle

1969; Sadock, 1974 and Grice,

1975). (See al‐Sulaimaan, 1997:4)
In his first lectures, Austin (ibid.:3) made a distinction between two
types of utterances: Constative and Performatives.
Constatives are introduced to describe the world by the property of
being true or false, i.e, they can be analyzed in terms of truth or false
conditions.

Performatives, whose name is derived from perform, are utterances
which can be evaluated for felicity. In other words they are neither true nor
false, it has its own job which is done through the performance of action,
i.e., they are utterances used to act on the world (ibid.:5).
Later on he changed his view to say that both Constatives and
Performatives can be evaluated equally for felicity or truth‐ value .And
within this new position, Austin classifies the speech acts into three main
types namely; Locutionary, illocutionary and Perlocutionary:

1. The locutionary act is the act of saying something.
The illocutionary act is the act accomplished in saying something .
2. The perlocutionary act is the act accomplished by saying something.
(Cruse; 2000:331)

The locutionary act is considered

the basic act of utterance which

produces a meaningful linguistic expression. For example, If someone has
difficulty with forming the sounds and words to create a meaningful
utterance in a language, then he or she might fail to produce a locutionary
act. For example, producing: 'Aba mokofa' in English will not normally count
as a locutionary act, whereas if someone utters the sentence I will be there
tomorrow; this indicates that he is making a locutionary act (Yule;1996: 4).
The second act is called the illocutionary act, which is performed via
the communicative force of an utterance. One might utter the sentence It is
very cold outside to make a statement, an order to close the door, a
warning, or any other communicative purposes. This is also generally known
as the illocutionary force of the utterance.
The third dimension is the perlocutionary act. This type of act is
activated when Speakers simply create an utterance with a function without
intending it to have an effect. In other words, depending on the
circumstances, one may utter I have just made some coffee on the
assumption that the hearer will recognize the effect he intended, e.g., to
account for a wonderful smell, or to get the hearer to drink some coffee.
This is also generally known as the perlocutionary effect (ibid.: 49).
Jones (2004:2) agrees on Austin's theory of speech act as he believes
that this theory rests on the fact that language can sometimes be used to
accomplish an action. For example, when a Christian child is baptized, the
priest will say the words "I baptize you.....", and as a result of those words
being

spoken,

the

child

is

baptized.

Similarly,

if

a

VIP

is

naming a ship at its launch, he or she will say something like "I name this
ship The Flying Dustbin", and that then becomes the name of the ship.
Wierzbecka (1987:22) on the other hand, supports Austin in pointing
out that many speech acts can be used performatively, but she states that
the speech act verbs can differ from one another as to the degree of their
performativity. For example, while both the frames "I boast…" and "I
threaten…" are unacceptable, boast can be introduced by a combination of
the verb boast with a model as in "I have to boast that I managed to do X
today," whereas threaten can not be used in this way.
She (ibid.) also says that some verbs can be used in two different ways.
For example, the verb order can be performed by means of a bare
imperfective as in the utterance "stop it", and can be performed using the
formula "I order you to stop it".
Austin's thoughts were modified by Searle (1969) through a number
of contributions. The main contribution is his distinction between intention
and convention. He argues that that "meaning is more than a matter of
intention; it is also at least sometimes a matter of convention.
Adams (1985:46) affirms that most speech acts are intentional in the
sense that they are communicative. For example, in making a promise,a
speaker intends to obligate himself to the future act. It is his intention rather
than convention that obligates him to the future act, whereas conventional
speech acts are greatly influenced by the circumstances in which speech acts
occur. They are often not difficult to understand, i.e., we can make promises
to people in different situations, but we only fire certain people under
certain circumstances.

He (ibid.) cites the following examples to clarify the above distinction,
that is, each of the following exhibits a different interpretation:
1. You'll be fired.
2. You are fired.
Adams (ibid.) argues that utterance (1) is considered an intentional
speech act since it is open to interpretation and misunderstanding ,whereas
(2) which is a conventional speech act, uttered under the appropriate
circumstances, is not open to such interpretation and misunderstanding.
The hearer in the second one as said by that angry boss recognizes that he is
fired. Thus conventional speech acts must often be defined in terms of the
contexts in which they are exploited.
Searle’s (1969: 65) second contribution is the felicity conditions of
the illocutionary acts. For Searle, felicity conditions form a group of
necessary conditions for the performance of a certain act. If these
conditions are all present, the act will be performed successfully (ibid.). He
classifies these conditions into four types:
1.Propositional
2.Preparatory
3.Sincerity
4.Essential

Each condition has its own function shown in the following table:

Table (1): Searle's Felicity conditions and their Functions (1969)
The Function

The Condition

They express the proposition of the sentence
in question. They count as an expression of
the psychological state.
They refer to the intention and knowledge of
the hearer. They tell what the speaker implies
in the performance of the act .They have to be
satisfied by the speaker
They tell what the speaker believes, intends
and desires in the performance of the act.

They are the constitutive rules that determine
the type of illocutionary act.

NO.
1

Propositional

2
Preparatory

3
Sincerity

Essential

4

The third contribution that Searl has made is his distinction between
"illocutionary force indicator ' and "the propositional indicator "(ibid.: 30)
For example in the following utterance:
Example: (2.1)
I promise that I will be here tomorrow
The clause I promise is the marker of the illocutionary force and the clause I
will be here tomorrow is the marker of the propositional content of the
speech act.
Wierzbicka's (1978:18) puts it in another way ,and she declares that
speech act can be seen as 'bundles' of components each one presents a
certain mental prediction. It starts with the first person "I" like 'I
assume…', 'I want…' etc. These components are divided into two kinds

namely; 'dictum', and 'illocutionary purpose'1. The dictum is the first
component in the frame represented by the content of the utterance as it is
actually produced by the speaker and preceded by 'I say…'. The second
component in the frame is the illocutionary purpose which represents the
speaker's intention behind producing that utterance preceded by 'I say this
because…' (ibid.)
Within these distinctions, Searle (1975:70) made a comparison
between direct and indirect speech acts. He calls the former as Literal
whereas the latter as non literal as in the following examples offered by him:
Example: (2.2)
Can you pass the salt?
Example: (2.3)
Please pass the salt.
Finch (2000:183) adds that in direct speech act there is a match
between speaker's utterance and speaker's meaning, in other words, the
form of the utterances coincides with what the speaker is intending to
convey while in an indirect speech act, the speaker means something
different from what the utterance means. In other words, wherever there is
a direct relationship between a structure (declarative, interrogative,
imperative) and a function (statement, question, command/ request), there
is a direct speech act. And whenever there is an indirect relationship
between a structure and a function, there is an indirect speech act (Yule,
1996: 54).
Wierzbicka derives the term 'dictum' from the mediaeval theories of language, while 1
the illocutionary purposes is derived from Searle 1976, but with certain modifications
(Wierzbicka, 1987: 18).

So, a declarative used to make a statement is a direct speech act, but a
declarative used to make a request is an indirect speech act. For example,
the sentence It’s cold outside Is considered a declarative when it is used to
make a statement like:
I hereby tell you about the weather,
and consequently functions a direct speech act. But when it is used to
make a command/ request, like:
I hereby request of you that you close the door,
it is functioning as an indirect speech act.
Wierzbicka (1987:3) on the other hand, concentrates on the important
roles of speech acts in peoples' lives as when she states:
Words such as suggest, request, criticize, hint, boast, complain, or accuse, are
crucially important to the way we perceive the world we live in‐the world of
human relationships and human interaction.

What Wierzbicka wants to say is that public as well as private lives
can be conceived as a gigantic network of speech acts , for example, it is
enough to open a daily newspaper to see to what extent news consists of
them . Phrases such as "X accuses Y of Z", "X predicts…", X blames Y…", "X
offers…" and so on, seem more common than any other category of
headlines (ibid.).

She further claims that "there are kinds of speech acts for which
English has no names, and these too, deserve to be studied" (ibid. 10).

2.3.1 Classification of Speech Acts
In fact a number of approaches for classifying SAs have been adopted,
but the basic distinction still being employed are due to Austin and Searle.
So we shall begin by these two pioneers, and then follow them with the
others.

2.3.1.1 Austin's Classification
Austin (1962: 150‐163) comes up with five general classes of speech
acts:
1. Verdictives: They “consist in the delivering of a finding official or
unofficial, upon evidence or reasons as to value or fact, so far as
these are distinguishable.” (p:153) This class includes the verbs
estimate , assess, diagnose, rank, appreciate, grade, define, analyse,
etc. as shown in the following example:
Example: (2.4)
I appreciate your work.
2. Exercitives: "The giving of decision in favour of or against a certain
course of action, or advocacy of it. It is a decision that something is to
be so, as distinct from a judgment that it is so.” (p:154). It’s

an

exercise of powers, rights or influence. Exercitives comprise the verbs
appoint, pardon, name, bequeath, nominate, order, dare, beg,
request.
For example a judge may utter the following sentence:
Example: (2.5)
I sentence you to five years.

3. Commissives: They “commit the speaker to a certain course of
action.” (p: 157) The verbs promise, contract, bet, etc. are used with
this type of speech act which could be shown in the following
example:
Example: (2.6)
I plan to leave by airplane.
4. Behabitives: They include "the notion of reaction to other people’s
behaviour and fortunes and of attitudes and expressions of attitudes
to someone else’s past conduct or imminent conduct.”(p:158). This
class involves blame, congratulate, apologize, thank, as in
Example: (2.7)
I apologize.

5. Expositives: “they are used in acts of exposition involving the
expounding of views, the conducting of arguments, and the clarifying
of usages and of references.” (p: 161) Exposition is achieved by
affirm, report, remark, agree,etc. shown in the following example:

Example: (2.8)
I assume that you will come tomorrow.

2.3.1.1.1 Austin's Syntactic Structure of the Performative Verbs
The syntactic structure of the performatives should be I+ present
declarative active form.
Austin (1962: 5) first introduces performatives as containing explicit
performative verbs in the first person singular indicative active. Later he
(ibid.: 56‐57) expands his notion of performatives to include other possible
performative forms such as the passive form with the second or third
person. He justifies this change in his theory that "person and voice anyway
are not essential." (ibid.)
Following are syntactic conditions for the fulfillment of correct
performatives:
1. Performatives can normally occur with the adverb hereby to mean ‘in
uttering this performative’. This adverb "is a useful criterion that the
utterance is performative" (ibid.: 57)
Example: (2.9)
I hereby declare the bridge open.
Whereas the use of hereby is not possible with non‐performative verbs of
speaking:
Example: (2.10)
*2 I hereby tell the truth. (Cruse, 2000: 334)
2. Performative verbs are grammatically restricted. The verbs must be in
present (non‐past, non‐future, non‐perfect) tense, because the IA is

* Asterisk means that the sentence is incorrect.

defined on the moment of saying an utterance. Consider the contrast
between the performative in (2.11) and the non‐performative in (2.12) in
the following examples:
Example: (2.11)
I promise to take Max to a movie tomorrow.
Example: (2.12)
I promised to take Max to a movie tomorrow. (Allan: 1998)
In (2.11) the speaker is making a promise, whereas in (2.12) the speaker is
reporting that a promise was made.
Austin (1962: 56) notices that the present tense is different from the
present continuous tense and distinct from future and past tenses. Present
tense is 'habitual indicative' and it is in a way performative. He states the
following:
The 'present', as distinct from 'continuos present', has normally nothing to do
with describing (or even indicating) what I am doing at present, 'I drink beer', as
distinct from 'I am drinking beer', is not analogous to a future and a past tense
describing what I shall do in the future or have done in the past.

3. The performative verbs may occur in either the simple aspect or
progressive aspect, since the simple aspect is normally used in on‐the‐spot
reporting
Example: (2.13)
I warn you that the legal action will be taken
Example: (2.14)
I am warning you that the legal action will be taken
4. Performative clauses could be active or passive.
Example: (2.15)
I hereby command you to surrender.

Example: (2.16)
You are hereby commanded to surrender.
5. The performative clause must be declarative and "real, actual, factual"
i.e. denotes an actualization of the IA. An explicit performative clause
cannot be interrogative, imperative or subjunctive. None of the following
examples is performative. (Allan: 1998)
Example: (2.17)
Shall I bet $ 50 on the cup?
Example: (2.18)
Get out of here!
Example: (2.19)
Should I recommend her for the job?
(ibid.)
6. There are constraints on the modal auxiliaries that may occur in
performative clauses. Thus in English the typical indicator for the future is
the modal auxiliary will.
Example: (2.20)
I will hereby promise to visit you next time I’m in town.
The modal will should be used in its ‘root’ meaning “act on one’s will,
desire, want hence insist” on carrying out the IA named in the performative
verb, for instance, promise.
In the example (2.20), the sentence denotes an ongoing act that can
be re‐written: "I will with these words make the promise to visit you…". So
if the visit is not fulfilled, there will be a case of breaking of a promise. This
example which has a performative promise contrasts with the predicted
promise in

Example: (2.21)
Tomorrow when I see her, I will promise to visit next time
I'm in town.
The hereby adverb cannot be inserted between 'will' and 'promise' in which
confirms that 'promise' here is not a performative verb. In this example,
'will' denotes an unactualized event, namely the future act of promising.
As for the other modals for instance, can, could, in uttering them we
mean ‘have the power to’ in accordance with its root meaning, then they
are carrying out illocutionary force (henceforth IF) of having the ability and
power. Concerning the model might, it states the possibility that the
speaker will promise without actualizing a promise. (Allan:1998) Therefore,
Example: (2.22)
I might hereby authorize your release. (ibid.)
is considered a non‐ performative act.
7. The subject of the performative clause is conditioned by the fact that the
speaker is agent for either him or herself or another person or institution
responsible for enforcing the illocution described by the performative verb:
Example: (2.23)
We, the undersigned, promise to pay the amount within ten
days.
Example: (2.24)
You are hereby authorized to pay $ 550.

Example: (2.25)
The court permits you to stand down.
(ibid.)
8. Explicit performatives can be negative. The illocutionary force of a refusal
can be shown either by using a performative verb of refusal:
Example: (2.26)
I refuse your request
The same holds true with the performative verb of promising.
Or by the negative performative verb:
Example: (2.27)
I don’t grant your request
Example: (2.28)
I don’t promise to come to your party
Example: (2.29)
I promise not to come to your party.
The difference between the following two sentences is that, in (2.28) the
sentence is an act of not‐promising, which is different from (2.29) that is an
act of promising not to do something.
The adverb hereby must be placed before the negative, and not
between it and the verb, as in:
Example: (2.30)
*I do hereby not grant your request for more funds.
Example: (2.31)
I hereby don’t grant your request for more funds.
(Allan 1986: 171)

2.3.1.2 Searle’s Classification
Searle (1975: 355‐57) recognizes five kinds of SAs
1. Assertive (Representatives): have a truth‐value; show words‐to‐world fit
and express speaker’s belief through the established proposition (p:335) .
This class includes verbs like assert, complain , state, affirm , report ,
conclude ,etc. as in the example:
Example: (2.32)
Whitman wrote religious poems.
2. Directives: are an attempt to get hearer to do something, therefore, they
show world‐to‐world fit, and express the speaker’s wish or desire to do it
(ibid.).Directives includes verbs such as : ask , order, request, demand,
advice, warn, etc. For example the speaker may utter the following
utterances to let some one do something:
Example: (2.33)
Give me some orange juice.
3. Commissives: commit the speaker to some future course of action, so
they show world‐to‐worlds fit, and the speaker expresses the intention for
doing(ibid.:356) verbs denoting commissive are promise ,vow, commit,
threaten, pledge ,etc. as clearly shown in the following example:
Example: (2.34)
I will come tomorrow
4. Expressives: express the speaker’s attitude to certain state of affairs
specified (if at all) in the propositional content. There is no direction of fit, a
variety of different psychological states, and propositional content must be
related to speaker and hearer. (ibid.: 357). In other words, the speaker
expresses his psychological state: pleasure, pain, likes, dislikes, or sorrow.

This class has verbs like apologize , thank , congratulate welcome ,condole In
the following utterances , the speaker expresses himself clearly:
Example: (2.35)
I apologize for stepping on your toe.
Declarations: bring about correspondence between the propositional
content and the world; thus direction of fit is both words‐to‐world and
world‐to‐words. Searle recognizes no psychological state for declarations.
(ibid.)This class includes verbs such as quit, nominate, declare, name ,etc, as
when the jury Forman declares:
Example: (2.36)
We find the defendant guilty

2.3.1.3 Wierzbicka's Classification
Wierzbicka (1987:33) in her semantic dictionary makes a semantic
analysis of 237 verbs grouping them into 37 classes. Each one has a number
of performative verbs ranged between two to eleven verbs. Each group is
identified by one of its verbs. As an example the praise class contains praise,
commend, compliment, boast, and praise group and credit. The semantic
meaning for the verb praise can be seen as follows:
1.
2.
3.
4.
5.
6.

I'm thinking about Y.
I'm thinking good about Y.
I feel something good thinking of Y.
I say: Y is good.
I think I have good reasons to say this.
I think something good has to be said about someone (Z) because of that.

7. I say this because I want to say that I think something good about Y.
(ibid.:198)
She (ibid.3) states that the verbs referring to SAs constitute one of the
most important areas in the vocabulary of any language, which function as
vehicle of life in complex and modern societies. For example, from morning
to night, people ask, answer, argue, promise, thank, nag, and so on. And
from morning to night one needs to interpret what other people are saying,
what kind of speech acts they are performing, e.g. was this threat or a
warning? Was this a suggest or rather a demand? And so on.
Many of the meanings and understandings, at the level of ongoing
process interpretation of speaker’s intent, depend upon culturally specific
conventions, so that much of the meaning in any encounter is indirect and
implicit. The ability to expose enough of the implicit meaning to make for a
satisfactory encounter between strangers or culturally different speakers
requires communicative flexibility.

2.3.2 The Relation between Sentence Type and Its Speech Act
Structurally speaking, speech acts can be distinguished and grouped
into three types of sentences. Each type contributes to the meaning of the
speech act and identifies the primary illocution of the utterance. In the
following examples we can easily recognize the relationship between the
structure of the sentence and the general communicative function:
1‐ Declarative: I speak English
2‐ Interrogative: Do you speak English?
3‐ Imperative: Speak English!

For wide elaboration of the relation between the structure of the
sentence and its general communicative function, we are going to discuss
each type separately and in detail:
2.3.2.1 Declarative Sentences
Austin (1962:3) originally considered them constatives, but later he
decided that declaratives too are performatives and there are no
differences between John is brave and I (hereby) state that John is brave
except that in the second sentence the performative is explicit.
Lyons (1977: 745) reminds the reader that the typical statements “will
have the form of a simple declarative sentence; and that assertion is an IA
which when combined with a propositional act, makes the utterance into a
statement.”
As Searle (1979: 18‐19) points out that the declarations' effectiveness
fails only when one or more of the accompanying conditions vanish such as
when a marriage is performed by a layman and not by a priest. He
concentrates on the importance of the declaration describing them as
'performative' in the sense of 'action‐performing':
Example: (2.37)
I promise to be there.
Leech (1983:180) says that declaration is an official saying of words in
the right place and time:
a declaration is rather like a sacrament: it is an outward and audible sign that an
abstract (psychological, social, or spiritual) action is being performed… in
formally opening a bridge, for example, one makes it 'open' in the sense that it
is henceforth permissible to use the bridge. (Any physical action accompanying
the declaration, such as cutting a ribbon, is simply ceremonial and sacramental,
like the speech act itself.)

The importance of declarations is that they bring about a social
change. They can be performed verbally and non‐verbally like the raising of
an umpire's finger.(ibid.)
Allan (1986:206) argues that there is a coincidence between
sentence type and illocutionary force. A declarative sentence, for example,
can be used in performing any categories of speech act including:
First: directives
Example: (2.38)
1‐ I ask you to tell me your name. [Question]
2‐ I request that you pass the salt. [Request]
3‐ I order you to put down your arms. [Requirement]
4‐ I forbid you to speak to him. [Prohibition]
5‐ I advise you to accept his offer. [Advisory]
6‐ I consent to your marrying Whistlethrip. [permissive]
Second: Acknowledgment
Example: (2.39)
I'm sorry
Third: Commissives
Example: (2.40)
I promise that I'll go tomorrow. [Promise]
You need my help, Cynthia. [offer]
Fourth: Predictives
Example: (2.41)
I predict that Labor will win
Fifth: Constatives
Example: (2.42)
I assert that all women are cleverer than men.

Sixth: Declaratory acts
Example: (2.43)
I name this ship Titanic. [Effective]
I pronounce you guilty as charged. [Verdictive]
(ibid.: 206)
Allan (1998) describes declaratives as statements including denials,
reports, prediction, promises and offers and they express social interaction
such as greetings, thanks, apologies, congratulations, etc. They are
generally expressions of speaker's belief about the world and they are
direct means to a goal. The most suitable occurrence of such speech acts is
the public and official speeches such as opening a governmental project,
declaring war, getting married, buying a house…etc. They are typically
announced within a social group and the speaker should acquire sanction
by the community, institution, or committee, to perform such acts under
stipulated conditions. The success of the declarations relies on the speaker
being sanctioned by the community regardless of the hearer's reaction as
an individual and the validity of the declaration effectiveness is irrelevant to
the hearer's reaction.
Cruse (2000: 337) points out the fact that a sentence in declarative form
can have a wide range of illocutionary force. For example, the sentence He
is leaving can function as a promise, or a threat, or a command, or even
congratulation:
Declarative sentence form has often been regarded as in some sense the 'basic'
sentence form, and it is easy to go from this to regarding it as a 'neutral' form
from which all others are 'derived'. It is therefore not surprising it has a wide
range of applicability….Being 'basic', it can be extended in ways that other forms
cannot. But it none the less has a much more restricted, non‐extended range of
interpretations…It would be a mistake, however, to believe that every
declarative, to be understood, must be 'translated' into a sentence containing
one of the overt performatives. (ibid.)

He proposes an alternative view that is the function of the declarative is to
express the proposition and any performative force appears in the form of
implicatures.
2.3.2.2 Interrogative Sentences
It includes requests, exhortations, suggestions, warnings, etc. They have
acceptability values: "Does the speaker really want A done, and if so is
hearer both able and willing to do it? This indicates the participation of the
hearer in the whole process of communication. (Allan: 1998)
Lyons (1977:338) suggests that if someone is alone and says Now where
is my wallet? Here he is not in the case of addressing a question to a hearer
but merely posing it to express doubt or ignorance. He also says that if
someone says No! to a command, one is refusing to comply to the desired
action, but if one says No in answer to Is John here?, one is not refusing to
answer the question, but is actually answering the question.
He (ibid.:748) further distinguishes between commands and requests.
He says that 'one can be polite or impolite in the way in which one makes a
request; and an impolite request is not a command.'
The crucial difference between a command and a request seems to be rather
that a request leaves to the addressee the option of refusal to comply with the
command, whereas a command does not.

But there is one way in which this kind of refusal cannot occur when the
word, please, is added to the sentence. Open the door, please, which is
normally a request.

Allan (1986: 207) defines interrogative construction as an invitation
to the hearer to comply in performing a certain act, and says "speaker's
seeking hearer's compliance is an imposition on hearer… the interrogative
frames, questions and requestives." These are subclasses of directives and
are kinds of requests: in a question Speaker asks Hearer to tell Speaker
something; in request Speaker asks Hearer to do some act. So the
difference can be easily recognized in that the question requires a verbal
response, and a requestive requires a nonverbal response.
Example: (2.44)
of questions: What's the time?
Did you know that Austin was an Englishman?
Example: (2.45)
of requestives: Can you pass the salt?
Will you close the window?
Cruse (2000:338) says "all interrogatives express ignorance on some
point and aim at eliciting a response from a hearer which will remove the
ignorance." He adds that there are two kinds of question: the first kind is
the Yes/No questions. For example, Is John brave? is a proposition that aims
at eliciting a response indicating whether this proposition is true or not. The
second kind is an incomplete proposition seeking a response which
completes the proposition which is true. For example, the question What
time is it? is a proposition seeking a response The time is X. that gives a
value for X and makes the proposition complete and true.
2.3.2.3 Imperative Sentences
It includes commands, permissions, legal judgments, baptisms, etc.
for which Hearer must consider the question "Does Speaker have the
authority to utter certain utterances in this context?”

Lyons (1977:746) argues that:
The imperative forms of the verb carry no overt indication of tense and person;
it is important to realize that commands and requests, of their very nature, are
necessarily restricted with respect to the semantic distinctions that are
grammaticalized, in many languages, in the categories of tense and person.

By that, he means command or request someone to carry out some
action that cannot be in the past but only in the immediate and future time.
Furthermore, the imperative, as he says, does not mean that the subject of
a command or request must be a second‐person pronoun. But we can use
indirect command or request; for example; Let him come and see me
tomorrow. The imperative sentence, therefore, is a sentence whose main
verb is in the imperative mood.
In defining the term imperative, Allan (1986: 224‐5) 'indicates that the
dominant conception of this sentence type is as a vehicle for imperious
illocutions like the command and prohibition.' He suggests several kinds of
imperatives:
1. Imperious imperatives
Example: (2.46)
Go to bed!
Example: (2.47)
Keep out.
a. used when urgent compliance is required:
Example: (2.48)
Help!
Example: (2.49)
Don't move, there's a snake by your foot!
b. Used when hearer wants to carry out the act that is to satisfy
some want of his.

Example: (2.50)
Have a good time!
Example: (2.51)
Let me carry that.
2. Invitational imperatives:
Example: (2.52)
Come in.
Example: (2.53)
Have some more cake.
3. Supplication:
Example: (2.54)
Let my people go.
Example: (2.55)
Excuse me.

(ibid.: 224‐225)

He argues that the meaning of some imperative sentence type is that
we direct hearer to comply in doing certain action, while others suggest to
hearer that he do a certain action. For example, the sentence come in! can
be a direction that must be complied with when uttered by an angry
mother to her child or it can be a friendly invitation to your friend.
Therefore, the use of prosody and context are an important matter for
distinguishing the differences in interpretation as when he (ibid.: 226)
states:
The different kinds of imperative illocution are then determined on the basis of
the locution and the primary illocution, the context, background information of
many kinds, the co‐operative principle, and definition of illocutionary acts.

Cruse (2000: 339) suggests that imperatives resemble declaratives
and interrogatives in that their main use is to get someone to do something
as in Shut that door! which he calls prototypical use, other kinds are non‐
prototypical uses, such as Take another step, and I'll shoot, which do not
show imperative verbs.
The same structural types of sentences can be found in Arabic:
a. Declarative
b. Interrogative
c. Imperative
The relationship between the structure and function is similar to that in
English. A declarative sentence is used to make a statement in a direct
speech act but it is used to make a request in using an indirect speech act.
For example:
Example: (2.56)
 ( اﻧﺎ ﻋﻄﺸﺎنI am thirsty)
This utterance is declarative. When it is used to make a statement, as
when it is used during a day of fasting, it functions as a direct speech act; if
it is said in another time, it means a request for water, and thus it functions
as an indirect speech act.
The Arabic declarative sentence can fulfil a large number of IAs. For
example:
Example: (2.57)
/)اﻟﺸﻌﺮاء

 وﺳﻴﻌﻠﻢ اﻟﺬﻳﻦ ﻇﻠﻤﻮا أي ﻣﻨﻘﻠﺐ ﻳﻨﻘﻠﺒﻮن227(

Example: (2.58)
(3/)اﻟﻤﺎﺋﺪة

ﺣﺮﻣﺖ ﻋﻠﻴﻜﻢ اﻟﻤﻴﺘﺔ واﻟﺪم وﻟﺤﻢ اﻟﺨﻨﺰﻳﺮ3

Example: (2.59)
(194/)اﻟﺒﻘﺮة

اﻟﺸﻬﺮ اﻟﺤﺮام ﺑﺎﻟﺸﻬﺮ اﻟﺤﺮام واﻟﺤﺮﻣﺎت ﻗﺼﺎص

In the above mentioned examples, declarative sentences are used to
achieve the warning, prohibition and warning illocutionary force despite
the fact that the declarative sentences are used for giving information.
An interrogative sentence, on the other hand, is typically used for
requesting information, but in the following example, it is used to fulfill the
illocutionary force of asserting, among other functions:
Example: (2.60)
(9/ )اﻟﺰﻣﺮ

هﻞ ﻳﺴﺘﻮي اﻟﺬﻳﻦ ﻳﻌﻠﻤﻮن واﻟﺬﻳﻦ ﻻ ﻳﻌﻠﻤﻮن

As for imperative sentences, they are typically used for ordering or
requesting action. Nevertheless, the following example is an imperative
sentence used to achieve the illocutionary force of advising or may be
warning (by virtue of mentioning the impending punishment):
Example: (2.61)
واﺗﺒﻌﻮا اﺣﺴﻦ ﻣﺎ اﻧﺰل اﻟﻴﻜﻢ ﻣﻦ رﺑﻜﻢ ﻣﻦ ﻗﺒﻞ ان ﻳﺄﺗﻴﻜﻢ اﻟﻌﺬاب ﺑﻐﺘ ًﺔ وأﻧﺘﻢ ﻻ ﺗﺸﻌﺮون
( 55 / ) اﻟﺰﻣﺮ
(Ahmed, 2002:29‐31)

2.3.3 Context of Situation and Speech Acts
According to Halliday et al. (1968:139) "the study of context leads on
to the analysis of situation types and of the uses of language. In other words,
situations are clearly distinguished by virtue of their contexts. Presenting a
very clear picture of context is nearly an impossible mission since there is
more than one point of view about the subject. The following subsections are
different points of view about the notion of context.
The early attempts in defining context were by Malinowski and Firth
who look at the subject from their own perspective. Robins (1971) comments
on these two attempts by summarizing the six essential points in
Malinowski’s context of situation theory. First, Malinowski assures that
defining language as the vocal communication of thought is valueless and its
applicability is limited to certain activities like the lecture-room and learned
debate. Second, language is a mode of activity like any other social activities.
Third, utterances are produced and understood within a shared context of
situation that includes personal, cultural, historical, and physical setting in
which the utterances are spoken or heard. Fourth, the linguist must explain
the meanings and uses of linguistic forms, words, and sentences in terms of
the context in which they occur. It is not simply a relationship between a
word and its referent; rather, it is a multi-dimensional and functional set of
relations between the word and its sentence and the context of its occurrence.
Fifth, the meanings of words and sentences are dependent on and a part of
the culture of the speech community. Sixth, it is the sentence that is
considered to be the primary meaningful unit.

Firth’s semantic theory is based on the context of situation. In
comparison with Malnowski’s, Firth’s context of situation is an abstract
affair. Firth (as cited in Robins 1971:37) intended to achieve three purposes:
1. The identification and classification of different styles of utterance by
reference to the relevant features of the appropriate situations (in
addition to the formal features themselves), e.g. formalized, literally,
colloquial, slangy rhetorical, etc.
2. The description of actual use of a given utterance in its situation as a
unique occurrence.
3. The identification and description of the semantic functions ascribable to
general grammatical structures and intonation sequences (question,
imperative, subject and object relation, etc.) and the lexical meanings of
individual words as the recurrent components of utterance.
Firth (as cited in Robins 1971:38) suggests a typical context of
situation in which the following categories are relevant:
1. features of participants( person, personalities)
2. Verbal action, non-verbal action
3. Relevant objects
4. Effects of verbal action
Robins (ibid.) criticizes Firth’s account of context of situation by
describing it as an inadequate exemplification of a semantic analysis.
T.F.Mitchell (as cited in ibid.) followed the same description in his study
entitled “The Language of Buying and Selling in Cyrenaica”. In this study,
he fulfilled the two aims in Firth’s theory namely the identification

of situationally determined style or mood of discourse and the explanation
and interpretation of an actual sequence of utterances in a given situation.
Langendoen (as cited in ibid.:41) sees some inadequacies in Malinowski’s
theory of context. One of these inadequacies is what Malinowski calls
Problem of Meaning in Primitive Languages where there is a lack of
preciseness in choosing expressions as well as the apparent particularism in
Malinowski’s theory of context of situation; in the sense that the meaning of
the utterance is dependent on the actual environment in which it occurs.
However, Firth’s is safe in this respect because his interpretation of context
of situation is “an abstract set of semantically relevant categories” (Robins,
1971:42). The final blow to Malinowski’s and Firth’s theory of context is the
things that Langendoen thinks they fail to distinguish:
1. The possible use of context of situation in deciding between the different
meanings inherently ambiguous sentences.
2. The relevance of context of situation in accounting for the irrelevance of
the usual lexical meanings of words when used in greetings and the like in
what Malinowski calls phatic communication.
3. The delimiting of different styles of speech by reference to their habitual
contexts.
Sperber and Wilson (1986:141) think that there is a range of possible
contexts. The factors that determine such set of contexts are: the contents of
the memory of the deductive device, those of the general-purpose short-term
memory store, and those of encyclopedia, and by the information that can be
immediately picked up from the physical environment. What determines the
selection of a particular context out of that range is that relevance determines
that selection. As far as the notion

of

relevance is concerned, Sperber and Wilson (ibid.) display two points of
view. The first is a pragmatic one according to which events take place as
follows: first, context is determined; then, the interpretation process takes
place; then, relevance is assessed. Sperber and Wilson believe that humans
are not concerned in the business of simply assessing the relevance of new
information. The second view, a psychologically oriented one, is that
humans, try to process information in a productive way, i.e. they try to affect
context through each new item of information doing at the same time a
minimum effort. Here, assessment is not the goal of the comprehension
process; rather, the goal is to maximize the relevance of any information
being processed.
It seems that Sperber and Wilson are concerned about what is going on
inside the human mind and how this mind utilizes the context.
In contrast to their studies Van Dijk (1998:212) thinks that context
models are relevant only for language users in the sense that they are
subjectively constructed by language users. Here, Van Dijk’s belief shows
mentalism especially when he states that context models are stored in
episodic memory. For Van Dijk, this subjective nature of context models
allows for personal variation and contextual uniqueness. These context
models, being mental models, feature not only knowledge or beliefs of
language users about the social situation, but also their opinions about it as
well which in their turn influence the interpretation of the discourse itself.
Such opinions might emerge from socially shared attitudes. Beliefs about a
current social situation may be based on general knowledge shared with the
members of the society (ibid.).

Van Dijk (ibid: 211) defines context as “the structured set of all
properties of a social situation that are possibly relevant for the
production structures, interpretation and functions at text and talk”. Van
Dijk makes it plain that the discussion of the notion “context” differs in
conversation analysis sociolinguistics, pragmatics and ethnography of
speaking in which it is assumed that there is a direct relation between
contextual properties and discourse properties.
Van Dijk (ibid.:213) emphasizes that context models are not static
but dynamic. They are dynamic in the sense that they represent the
ongoing interpretation of language users in the social situation. Yet,
part of context model is planned but the ongoing interaction and
discourse in addition to other changing aspects of the situation are not.
Another clarification by Van Dijk (ibid.) is that this cognitive of the
mental relation between context and discourse does not strip the
context from its social analysis and depends on discourse instead.
Rather, contexts as well as discourses need their own social analysis
and discourses are forms of social interaction.
Among the attempts of describing context is that by Gee
(1999:54) who points out that context is nearly limitless. For him, it
includes every thing in the material, mental, personal, interactional,
social, institutional, cultural, and historical situation in which the
utterance was produced. This view seems limitless in itself. It addresses
more than one field of inquiry.

2.3.3.1 Hymes's Model of Context
Dell Hymes is considered by many to be the founder of the area
known as Ethnography of Communication. In 1962 he proposed
"ethnography of speaking" as a way to study how people talked. Later the
name was changed to include other symbolic means of expression and
called ethnography of communication.
One of his goals was to create a theory that helped researchers study
language use in specific contexts (at that time, some researchers in the field
of Linguistics were trying to study language by itself, removed from the
times and places people talked). Hymes thought that by looking at how
people actually use language, patterns could be discovered that otherwise
would not be by just looking at the words themselves.
Hymes (1974) states that, "the starting point is the ethnographic
analysis of the communication conduct of a community" (p. 9).
Communication conduct is what people do when they communicate with
each other. He set out to show that researchers could use his methods to
study this communication (talk) systematically.
To study the communication of a particular culture, Hymes proposed
basic units that indicate which area of the culture one is most interested in
examining. He set forth the following 6 units: speech community, speech
situation, speech event, communicative act, communicative style, and ways
of speaking.
1. The primary unit, speech community, follows from the description of
linguistic community proposed by John Gumperz et al. (1972). A speech
community is comprised of a group of people that often use common signs.
Because they communicate in a particular way, they are different

from other groups. Hymes (1972) also defined a speech community as
people who share "rules" for when and how to speak (p. 54). In 1974, he
said that for someone to be counted as a member of a speech community,
he or she must share at least one "way of speaking" with others. Hymes
later includes the meanings of what people say. For instance, users of a
particular website may be considered a speech community if they share
particular rules for speaking online.
2. Hymes’ (1972) second unit, the speech situation, occurs within a speech
community. You can find a speech situation by finding times when people
talk or do not talk. A train ride or classes in school are two examples.
3. The third unit is the speech event. A speech event has a beginning and
end. It also refers to activities that are governed by rules or norms for
speech (Hymes, 1974: 52). For example, Hymes (1972) describes a party as
a speech situation and a conversation at the party as a speech event.
4. Communicative acts, the fourth unit, are smaller units of speech. This
unit describes what action is getting done when particular words are used.
Examples within a speech event of checking out groceries could include
requesting the price of an item and paying for the groceries.
5. The fifth unit, communicative style, refers to the way someone usually
speaks. You could say that it is characteristic of someone to speak in a
certain way. Someone's style also can be noted by patterns in their speech.
For some women, the use of "troubles‐talk" becomes the communicative
style by which they are characterized. For users of this style talking about
problems is common (Tannen, 1994).

6. The sixth and final unit, ways of speaking, refers to speech not
necessarily within one of the other units. Ways of speaking can refer to
styles of speech that may be used in various situations and events. It can
also be used to describe speech patterns that are characteristic of a culture.
For example, answering a telephone in English can be considered a way of
speaking because it is characteristically patterned. One often waits for the
phone to finish the ring before picking up. The person who answers begins
speaking first, as opposed to the one calling (Schegloff, 1968) deciding upon
one of the six basic units to observe is a speech event.
Hymes (as cited in Levinson 1983:279), a speech event is a ‘culturally
recognized social activity in which language plays a specific and often rather
specialized role’. In this definition, there is an emphasis on the socio‐
cultural background of the participants. This is not surprising as long as it
belongs to the proposed field of ethnography of speaking. Another
definition by Yule (1996:57)is that ‘a speech event is an activity in which
participants interact via language on some conventional way to arrive at
some outcome’. A third definition is that by Jafari, Yeganeh, and Bahrani
(1999:240) saying that a speech event is a particular instance when people
exchange speech and that speech events are governed by rules and norms
for the use of speech which are different in one community from the other.
Hymes (1962, cited in Thomas 1995:187) makes another model of
analysis for speech events.This model consists of eight components. Each
begins with a letter from the word SPEAKING. These components are:
1. Situation: This can be a physical setting(e.g. classroom)or an
abstract setting(e.g. a committee meeting, a graduation
ceremony)

2. Participants: speaker, hearer,audience ,etc.
3. Ends: Some speech events have conventional outcomes (e.g.
diagnosis, verdict)
4. Act sequences: Message content, message form.
5. Key: Tone, manner or spirit of act (e.g. serious, ironic)
6. Instrumentalities: channel or mode (is the language spoken,
written, etc) forms of speech (which dialect, accent, or other
variety does the speaker employ.
7. Norms: Norms of interaction, norms of interpretation.
8. Genre: Categories such as jokes, lecture, or advertisement.

2.3.3.2 Meaning and Context
Human beings do not produce utterances for the sake of the phonetic,
phonological and grammatical features detected, unless they are linguists
involved in the study of these aspects of language; utterances are produced
because they convey meaning (Simpson, 1989:176).
The concept of meaning has been and still of central concern to
semanticists as well as pragmatists throughout their pursuit to determine
why words would have the meaning they do have. This, perhaps, led to the
fact that placed the concept of meaning as one of the most central topics
within the philosophy of language. Ullmann (1957:24) states that “the role
of meaning is so fundamental to the language system that its study must
constitute one of the main divisions”.
The traditional view of formal semantics proposes that semantics must
deal with the literal meaning of words and sentences as determined by the
rules of language, while pragmatics deal with what users of a language mean

by their utterances (i.e. there is a close relationship between the meaning of a
(declarative) sentence and its truth-conditions), Where language is viewed as
a system of rules or conventions), Recanati (2002:Int.).
Falk (1978:240) states that the semantic meaning is mainly concerned
with the “study of direct, linguistic meaning-abstracted from such matters as
situation, beliefs and individual experiences”. Yule (1994:114) confirms
such a suggestion by observing that semantics is the study of the meaning of
words, phrases and sentences, it focuses on what the words conventionally
mean as it emphasizes the objective and the general, not the subjective and
the local. Such approaches deal with the surface structure of meaning
leaving the deep structure as an own pursuit of pragmatics. Actually, a
phenomenon such as that of ‘Interrelatedness’ constitutes an obstacle to such
a classification. Reference and truth cannot be ascribed to linguistic
expression in abstraction from use. Semanticists have given up the idea that
the semantic relation between words and the world can be explained aside of
the context of use.
Lyons (1981:118) concludes, "sentences cannot be classified as true or
false independently of the contexts in which they are uttered". Jaszczolt
(1997:Int) advocates a default semantics in which semantic representation is
established with the help of intentions in communication. He believes that
pragmatic information is naturally incorporated into semantic/cognitive
constructs in a dynamic way, reflecting the dynamism of conversation.
Despite the major role both the context of use and intentions do play in
figuring out the pragmatic meaning of utterances, semantic meaning has
come to consider, such concepts to reach an interpretation on the semantic
level. Recanati (2002:Int) explains two views that show the relation between
the literal meaning of what is said and what is implicated. First, there is the
minimalist view where semantic meaning is seen as both; the literal meaning
of utterances and what is merely said or conveyed. The non-minimalist view

is to some extent, context-dependent. Consider the following example where
a difference is drawn between the literal meaning and what is said for
example in the sentence These men are presidents ,the literal meaning refers
to a declarative statement where the speaker describes a group of men who
are presidents. The addresser might have more to say by uttering such a
statement. The sentence could be an answer to someone who is complaining
(why are they always late?).
Non-minimalist expresses a more logical view as it stresses the
commonality of what is said and what is implicated where both are taken to
be pragmatically determined. Figure (1) illustrates the notion:

Meaning

Literal Meaning

Minimalist view

Non‐minimalist

Sentence Meaning

Speaker Meaning

What is said

What is said

What is implicated

Figure (3) minimalist and non-minimalist views of meaning

Accordingly, it is evident that the semantic meaning cannot be satisfied
with the denotative meaning alone. It has to be enriched with the context of
use.
If semantics is to consider the context of use when interpreting an
utterance, then how can one distinguishes it from the pragmatic meaning. To
clarify things, the current study is not interested in drawing a distinction
between semantics and pragmatics, since the ultimate aim is the process of
interpretation itself. But, it is still of some importance to state some notions
of the term Pragmatics and Pragmatic meaning.
Primarily, pragmatics is based on the context of use, situation, etc., as
the skeleton of interpretation that exceeds the literal meaning towards an
explanation of what an addresser tries to convey and finally the implicit
meanings (propositions) his utterance contains. Crystal (1985:271) states
that in modern linguistics, pragmatics has come to be applied to the study of
language from the user's viewpoint, especially the choices they make, the
constraints they encounter in using language in social interactions and the
effects their use of language has on other participants in an act of
communication.
Hatim (1990) confirms the contextuality of pragmatic meaning as he
states that such meaning is reached when understanding the relation between
language and the context of utterances. The study of pragmatic meaning is
rather sophisticated because of the number of linguistic (literal meaning) and
extra linguistic (shard knowledge, personal beliefs, etc) factors that have to
be accounted for before hammering out an adequate interpretation.

Pragmatic meaning, therefore, is characterized by the multiple senses
that makes it rather difficult to grasp, especially for non-native speakers.
Variations of sense yield variations of meaning-type. It may result in
synonymy, hyponymy, metonymy, etc., types of utterance meanings.
Importance of studying pragmatics arises from the necessity of
comprehending why would utterances yield such different senses and how
implicitness can convey as much meaning as explicitness does. Allan
(1986:139) points out that “denotation is the use of the sense of an
expression to label a phenomenon whose salient characteristics in a given
context approximate to those of a prototype denotatum for that expression”.
Therefore, Levinson (1983:12) mentions that to introduce “semantics as the
study of meaning is just as simplistic as the definition of pragmatics as the
study of language usage”. The concept of pragmatics rests on more than
contextual, functional and sociological backgrounds.
To sum up the notion of pragmatics, Yule (1996:127) suggests that
pragmatics is mainly concerned with the speaker's intended meaning, the
invisible meaning and how can one recognize it although it is not actually
said (or written).
Meaning, whether implicit or explicit, cannot be reached unless one
considers both semantic and pragmatic factors of literal meaning,
background knowledge, personal beliefs, etc..
Leech (1983:7) suggests a complementary notion of semantics and
pragmatics where one must be faithful to the facts as he observes them and
second, such facts must be simple and generalizable. Leech believes that
approaching meaning from the viewpoint that combines semantics and
pragmatics would result in a satisfactory explanation.

2.3.4 Denotation vs. Connotation
As used in semiotics and in neighbouring disciplines, the terms
denotation and connotation really cover at least four main conceptual
distinctions, some of which have several varieties: yet, ignoring a few
marginal cases, all may be seen as different ways of carving up a particular
semantic domain, made up of the two obligatory relations of the sign
function, expression and content, and of a portion of the experimental world
corresponding to the content, viz. the referent.
Consistent with the views of Saussure and Hjelmslev, the content is
here considered to be a mental, or more precisely, an intersubjective, entity,
whereas the referent is taken to be something which may be encountered in
the experimental world, that is, at least potentially, in direct perception.
Given these preliminaries, the four different distinctions can be adequately
derived, but unlike the terms, the resulting concepts do not exclude each
other, and in fact are often confused in the literature (Crystal; 2004: 461).
In the case of the logical distinction, the connotation is identical with
the content, or with a particular feature analysis of the content, and the
denotation is another name for the referent, or for the relation connecting the
content to the referent or, in some conceptions, starting out directly from the
expression (ibid).
In what we shall henceforth call the stylistic distinction, denotation is
considered to be a part of the content that is taken to be in one-to-one
correspondence with the referent, and connotation is identified with what
remains of the content when denotation is deducted; at the same time,

however, connotation and denotation are ordinarily supposed to be different
kinds of content, where the possible content categories are defined by
psychological predicates. Moreover, in some versions of the distinction, the
semantic domain subject to segmentation is extended on the side termed
connotation, so as to include also the subjective mental content of the sender
and/or receiver of the sign, without the latter being clearly distinguished
from the marginal content domain of the sign.
The semiotical distinction, so called because it is proper to semiotics,
viz. to the Hjelmslev tradition, concerns a denotation which is a relation
between the expression and the content, and a connotation which relates two
signs (i.e. two units of expression and content) in a particular way.
Finally, what Eco calls connotation, when he is not simply thinking
about the stylistic notion, is really what is elsewhere termed a (contextual)
implication, i.e. the distinction is this time concerned with the differing
degrees of indirectness with which the content is given, denotation being
merely the less indirect one.
In logic and philosophy, denotation means the same thing as
extension, i.e. the object or class of objects subsumed by a concept, and
connotation is another term for what is also termed intension or
comprehension, i.e. the list of all properties characterising the concept, or
only those properties conceived to be the necessary and sufficient criteria for
ascribing some objet to the concept; and/or the properties permitting us to
pick out the objects falling under the concept. Employing the latter terms,
the Logic of Port Royal first (in 1662) introduced this distinction, whereas
the usage involving the terms denotation and connotation probably derives
from John Stuart Mill (cf. Garza Cuarón 1987; 57ff, 69ff).

Intension and extension are sometimes identified with what Frege
termed "Sinn" and "Bedeutung", which means that various intensions may
correspond to a single extension: for instance, "the Morning Star" and "the
Evening Star", "equilateral triangle" and "equiangular triangle", "the
vanquisher of Austerlitz" and "the vanquished of Waterloo", etc., have the
same extensions but different intensions. If the intension is taken to contain
all properties common to the objects in the extension, then, as Kubczak
(1975:73) rightly observes, all terms having the same extension will also
have the same intension. For instance, both the Morning Star and the
Evening Star could be described as "a particular star, which can be seen
shortly before the rising and shortly before the setting of the sun". If this is
indeed the content of both terms, it is difficult to explain the fact that, in
many contexts, one of the terms cannot be exchanged for the other.
Kubczak concludes that, in linguistic signs, intensions do not contain
full information about the objects referred to.
An alternative explanation was long ago suggested by Edmund
Husserl, and spelled out in further detail by Aron Gurwitsch (1957: 145ff):
according to this analysis, the conceptual noema, i.e. the intension, does in
fact contain all elements found in the object, but each time organised into a
particular thematic hierarchy. If this is so, then it might be argued that terms
lacking substitutability in "opaque contexts" contain the same features, but
differently arranged (Sonesson 1978). Thus, to use Humboldt’s classical
example, quoted by Kubzcak (1975:140), the Elephant may be conceived of
as "der zweimal Trinkende", "der Zweizahnige", or "der mit einer Hand
Versehene", each time giving pre-eminence to one of the proper parts or
attributes of the whole.

Although Umberto Eco (1976:111; 1984: 32) claims to take over his
notion of connotation from Hjelmslev, he has turned it into something rather
different. The first time he employs the term, Eco (1968: 98ff) produces are
very heterogeneous list of phenomena, which would seem to include logical
connotation, stylistic connotation, and much else, which he then describes as
the sum total of cultural entities brought up before the receiver’s mind.
In a later text, however, Eco (1976: 111) defines connotation as "a
signification conveyed by a precedent signification", which would rather
suggest something similar to what logicians call a contextual implication –
the context being offered by some or other "meaning postulate" defined in a
particular sign system. More recently, Eco (1984:33) himself observes that
what he calls the second level of the connotational system is based on
"inference".
To illustrate his idea of connotation, Eco asks us to imagine a dike
provided with an alarm system in which, for instance, the sign AB denotes
danger, the sign AD insufficiency, etc. In the context of the dike, danger is
known to result from the rise of the water above a determinate level,
whereas insufficiency means that the water-level is too low.
It is acquainted with the fact that, in the first case, it will be necessary
to let some portion of the water out, and that in the latter case, some amount
of water must be allowed to enter the system. Eco would say that the sign
AB denotes danger and connotes evacuation (and then no doubt also high
water-level), and that the sign AD denotes insufficiency while connoting the
entering of the water into the system (and low water-level). Given the stock
of knowledge accessible to the guardian, all these facts could be said to
imply each other, in the context of the dike.

In spite of its multiple meaning layers, this case does not confirm
Hjelmslev’s model, as Kerbrat-Orecchioni (1977: 81f) rightly observes,
since it is only the content of denotation, not the whole sign, which is
transformed into the expression of connotation. But there is really no reason
at all to expect that Eco’s example should confirm Hjelmslev’s model, since,
in spite of using the same term, they are concerned with different
phenomena. Indeed, as a close reading of Hjelmslev’s text will show
(Hjelmslev 1943:105; Sonesson 1989: 185f), Eco’s connotations would be
"symbols" to Hjelmslev, and could, in some cases, be indirectly conveyed by
connotational languages.
No doubt, we could look upon Hjelmslevian connotation as a
particular case of implication, viz. an implication resulting from the peculiar
relation between the expression and content of a sign. It is, however, an
implication involving signs, not mere content parts, and that is what is
essential to Hjelmslev.
Denotation is the definitional, literal, obvious, or common sense
meaning of a sign. In the case of linguistic signs (verbal) the denotative
meaning is what the dictionary attempts to provide. While in the case of
visual signs, it is what all viewers from any culture and at any time would
recognize the image as depicting. (ibid.)
The term connotation is used to refer to socio‐cultural and personal
associations (ideological, emotional, etc) of the sign. For this reason signs
are more open to interpretation in their connotations than their
denotations (Chandler, 2002:140).

2.4 Speech Event
Speech event is a common term when talking about language use
whether within sociolinguistics, pragmatics, spoken discourse, or the so
called ethnography of speaking where the term was used for the first time.
Therefore, the term was studied from more than one perspective. Before
explaining the structure of speech events, a definition of the term is needed.
Another term used by Levinson (cited in Thomas 1995:187) is that of
speech activity. The question is whether speech activity and speech event
are alternatively used or not. Levinson (ibid.) defines an activity type as:
A fuzzy category whose focal members are goal‐defined, socially
constituted, bounded events with events with constraints on participants,
setting, and so on, but above all on the kinds of allowable contribution.
Paradigm examples would be teaching, a job interview, a jural interrogation, a
football game, a task in a workshop, a dinner party.

The two terms speech event and speech activity have many things in
common but they differ in where to put the emphasis. This is not surprising
as long as both Hymes and Levinson, the sociolinguist and the pragmaticist,
are contributing to linguistic interaction from different points of view.
Hymes gives context the power to constrain the way the individual
speaks while Levinson releases the individual from such power and
considers the individual’s use of language the one which shapes the event,
i.e., speakers use language to change the situation they find themselves in
Verschueren (1999:194) believes that speech event and speech activity are

alternating terms and that the use of each term depends on, again,
whether to put the emphasis on the creative involvement of the
participants in constructing the activity or on the preset conventionalized
nature of the event, while being aware that both aspects always plays a
role.
The term speech situation is sometimes used instead of speech event.
Other times, it refers to a constituent larger than the speech event. For
example, a speech situation like that of two people meeting in the street
may consist of just one speech event like a brief conversation. Or a speech
situation in a large dinner party may consist of more than one speech
event, i.e., more than one conversation at the same time. (Jafar et al
1999:240).
It seems that Leech (1983:13‐15) also prefers the term speech situation
and suggests five aspects for the description of speech situation. These are:
a) addresser or addressee
b) the context of an utterance
c) the goals of an utterance
d) the utterance as a form act or activity: speech act
e) the utterance as a product of verbal act.
Therefore, the notion of speech situation is composed of the following
elements: addresser and addressee, context, goals, illocutionary act and
utterance. Leech gives importance to speech situation in distinguishing
semantics from pragmatics in the sense that the latter is concerned with
meaning in relation to a speech situation.

For Slembrouk (2003:15), the term speech event refers to activities that
are directly governed by rules or norms for the use of speech. He suggests a
set of three categories with the speech act as the minimal category, larger
is the speech event, and the largest is the speech situation; giving the
example: a party (speech situation), a conversation during the party
(speech event), and a joke within the conversation (speech act). Yule (1996:
57) thinks that every speech event contains ‘an obvious central speech act’
such as “I do not really like this” in a speech event of complaining.
Van Dijk ( in an e‐mail to the researcher) justifies his use of the term
communicative event saying that the term speech event may refer to the
physical aspect of the language; besides, the term communicative event is
more general .The term communicative event, he adds, was first used by
the ethnographer. Gumperz. Thomas (1995:190‐192) suggests a description
of a speech activity, as she prefers to call it, which includes a statement of:
1. The goals of the participants (not the goals of the event as in Hymes’
model).The goals of one participant may contradict with those of the
other, for example, in a trail the general goal of the speech activity is
to get a fair verdict while the goals of the prosecution lawyer are
opposed to those of the defense lawyer.

2. Allowable contribution: This belongs to the constraints that the
participants should put in mind. For example, at academic
conferences comments are not allowed.

2. The degree to which Grician maxims are adhered or suspended.

3. The degree to which interpersonal maxims like the modesty maxim
are adhered or suspended. The two points (3and4) are dependent on
two things, as Thomas remarks, namely culture and the activity itself,
i.e. they may vary from one speech to another and from one activity
to another.
4. Turn‐taking and topic control: This is a matter of how participants
exploit turn‐taking norms to control interaction or to establish his or
her agenda, etc.
5. The manipulation of pragmatic parameters: It refers to how
participants use language in order to increase or decrease social
distance like the use of intimate or formal address terms. Here,
Thomas draws the attention towards the issue of formality in a given
situation.

Another description is the one offered by Verschueren (1999:195‐197)
but this time it seems activity‐specific and not general as Thomas’.
In this description, Verschueren tries to analyze job interviews into their
ingredients. Those ingredients are as follows:

1. The interlocutors are one interviewee and one or more interviewers. The
interviewee is the direct source of what is said while the interviewer(s)
are the indirect source of question and comments by talking on the
behalf of a company or an institution.

2. The interviewee’s intention is to convince the interviewer(s) that he or
she is the one who should apply for the job. The interviewer(s) want(s) to
reach a hiring decision by eliciting the needed information. Here one
might recall what Thomas (see above) calls the goals of the participants,
which she emphasizes to be related to the individual not the activity or
event itself. In job interviews, as Verschueren thinks, each party reflects
his or her own point of view.

3. The social context with its asymmetric structure is explained by the
amount of power on the part of the interviewer(s) and the lack of control
on the part of the interviewee.

4. Different types of temporal reference depend on the topical segment of
the interview. The usual topic of interviews is a kind of history‐taking
with the aim of exploring the skills and attitudes and anticipating the
tasks that are supposed to be performed by the interviewee if he were
the chosen applicant for the job.

5. The positioning of the interlocutors in physical space is usually face‐to‐
face; usually the interviewer(s) and the interviewee are on different sides
of an object such as a desk or a table. The interviewer(s) usually monitor
(s) the interviewee’s physical appearance, gestures, and gazes.

6. Material conditions of speech play an important role in the interview.

7. The linguistic channel for job interview is the spoken language, though
they are connected with other forms of discourse like job announcement
to an interview report.

Notes to Chapter Two
1

Semiotics is the study of signs and symbols, both individuality and grouped into
systems. It includes how the study of meaning is constructed and understood.
(Wikipedia, 2007:1)

2

The observation turning discourse into acts might also be called a pragmatic
interpretation of utterances. (Van Dijk, 1981: 190)

CHAPTER THREE
SOCIO‐CULTURAL PERSPECTIVES
OF MARRIAGE CEREMONY

3.1 The Etymology of Culture
From the etymological point of view the term Culture is derived
from Latin cultura stemming from colere, meaning "to cultivate ,which in
turn is derived from the Proto‐Indo European term Kwel "to revolve,
move around" (Wagner, 1975 : 21). Culture maintained its sense of land
cultivation in the mediaeval centuries which centers around the
cultivation of soil and non‐human products.
When the concept first emerged in eighteenth-and nineteenth-century
Europe, it connoted a process of cultivation or improvement, as in
agriculture or horticulture. In the nineteenth century, it came to refer first to
the betterment or refinement of the individual, especially through education,
and then to the fulfillment of national aspirations or ideals. In the midnineteenth century, some scientists used the term "culture" to refer to a
universal human capacity.
For the German nonpositivist sociologist, Georg Simmel (1972:6),
culture referred to "the cultivation of individuals through the agency of
external forms which have been objectified in the course of history".

In the twentieth century, "culture" emerged as a concept central to
anthropology, encompassing all human phenomena that are not purely
results of human genetics. Specifically, the term "culture" in American
anthropology had two meanings: (1) the evolved human capacity to classify
and represent experiences with symbols, and to act imaginatively and
creatively; and (2) the distinct ways that people living in different parts of
the world classified and represented their experiences, and acted creatively.
Following World War II, the term became important, albeit with different
meanings, in other disciplines such as cultural studies, organizational
psychology and management studies.

3.1.1 Defining "culture"
Culture, as a word, belongs to group of words that do not have just
one definition and meaning. Many researchers have tried to define culture
and each one of them what simply did was just an addition of something
more to the previous definition.
Some of the theorists such as Matthew Arnold (1822-1888) regard
culture as simply the result of "the best that has been thought and said in the
world” (1869) Arnold contrasted mass/popular culture with social chaos or
anarchy. On this account, culture links closely with social cultivation: the
progressive refinement of human behavior. Arnold consistently uses the
word in this way:
culture being a pursuit of our total perfection by means of getting to know,
on all the matters which most concern us, the best which has been thought
and said in the world.

In practice, culture referred to élite activities such as museum‐caliber
art and classical music, and the word cultured described people who knew
about, and took part in, these activities. These are often called "high
culture", namely the culture of the ruling social group, to distinguish them
from mass culture or popular culture. (Bakhtin :1981:4)

From the 19th century onwards, some social critics have accepted
this contrast between the highest and lowest culture, but have stressed the
refinement and of sophistication of high culture as corrupting and
unnatural developments that obscure and distort people's essential nature.
On this account, folk music (as produced by working‐class people) honestly
expresses a natural way of life, and classical music seems superficial and
decadent. Equally, this view often portrays Indigenous peoples as 'noble
savages'

living

authentic

unblemished

lives,

uncomplicated

and

uncorrupted by the highly‐stratified capitalist systems of the West.
According to this view, culture is regarded as the evolution of human
life and belief in a chronological sequence from barbarism to civilization
and modernism (Lyons,1981:302). Because of this, people adapt new
conventions and innovations for their environmental and biological
needs. In this respect, culture is equivalent to civilization, which means
the utmost contribution of human knowledge as implemented in
architecture, art, technology, etc.

Today most social scientists reject the monadic conception of
culture, and the opposition of culture to nature. They recognize non‐élites
as just as cultured as élites (and non‐Westerners as just as civilized) ‐‐
simply regarding them as just cultured in a different way. Thus social
observers contrast the "high" culture of élites to "popular" or pop culture,
meaning goods and activities produced for, and consumed by the masses.
In 1952, Alfred Kroeber and Clyde Kluckhohn compiled a list of 164
definitions of "culture" in Culture: A Critical Review of Concepts and
Definitions. These definitions, and many others, provide a catalog of the
elements of culture. The items cataloged (e.g., a law, a stone tool, a
marriage) each has an existence and life‐line of their own. They come into
space‐time at one set of coordinates and go out of it in another.
Culture covers all aspects a human might come upon during his life,
from language, politics, economic systems, to traditions, behavior, religion,
even up to fashion and food, i.e. It includes codes of manners, dress,
language, religion, rituals, norms of behavior such as law and morality, and
systems of belief as well as the arts and gastronomy. (Jary, D. and J. Jary;
1991:101) ,i.e. it covers all the behaviors, ways of life, arts, beliefs and
institutions of a population that are passed down from generation to
generation. Culture has been called "the way of life for an entire society."
(ibid.)
Edward Burnett Tylor (1974: 20) writing from the perspective of
social anthropology in the UK in 1871 described culture in the following
way:

Culture or civilization, taken in its wide ethnographic sense, is that complex
whole which includes knowledge, belief, art, morals, law, custom, and any other
capabilities and habits acquired by man as a member of society.

More recently, the United Nations Educational, Scientific and Cultural
Organization (Unesco) (2002) described culture as follows:
culture should be regarded as the set of distinctive spiritual, material,
intellectual and emotional features of society or a social group, and that it
encompasses, in addition to art and literature, lifestyles, ways of living together,
value systems, traditions and beliefs.

A culture, then, is by definition at least, a set of cultural objects. The
Anthropologist Leslie White asked: "What sort of objects are they? Are they
physical

objects?

Mental

objects?

Both?

Metaphors?

Symbols?

Reifications?" In Science of Culture (1949), he concluded that they are
objects "sui generis"; that is, of their own kind. In trying to define that kind,
he hit upon a previously unrealized aspect of symbolization, which he called
"the symbolate"—an object created by the act of symbolization. He thus
defined culture as "symbolates understood in an extra‐somatic context."
The key to this definition is the discovery of the symbolate.

Nowadays, the term acquires the meaning of training high
qualities of the human mind such as art, music, literature, religion, etc.
Culture includes all the contributions which people, in a given
society, have made. It is a heterogeneous phenomenon which

encompasses knowledge, religion, values, rituals, habits and rational
behaviour. There are two main definitions concerning culture.

Among Arab scholars, Ibin Khaldoon (1996: 84‐86) agrees with the
idea of natural processing of culture from Bedouin life into modernism.
However, he condemns this change as leading to the deterioration of
life. For him, the Bedouin ‐ more significant than any other modernized
form of life because the former is primary, while the latter is accessory.

Modern anthropologists, unlike their predecessors, emphasize
the role of culture as a behavioural knowledge. Thus, culture refers to
the socially learned knowledge which is acquired from other people
either by direct observation or direct instruction (Hudson,1981:77). In
accord with this conception, culture is not a passive accumulation of
things, materials, ‐arts, language, religion, etc.; rather it is the
organization of these components in a mosaic‐like configuration.
Thus, all components are integrated into the community as a whole;
so any modification in one component (say religion) leads to the
new organization of the system. Sometimes people resist any new
change which contradicts their beliefs and aspirations. For example,
real Muslims reject the superficial understanding of the concept of
modernism because it leads to the degradation of their moralities and
religious beliefs. Muslims teach their daughters not to wear the new
form of dressing (trousers, short skirts, etc.) because these

contradict the religious principles of Islam and the moralities of the
Arab people.
Williams (1983:90) concludes that contemporary definitions of culture
fall into three possibilities or mixture of the following three:
• "a general process of intellectual, spiritual, and aesthetic
development"
• "a particular way of life, whether of a people, period, or a
group"
• "the works and practices of intellectual and especially
artistic activity".

3.1.2 Culture and Society
Culture and society are not the same thing. While cultures are
complexes of learned behavior patterns and perceptions, societies are
groups of interacting organisms. People are not the only animals that have
societies. Schools of fish, flocks of birds, and hives of bees are societies. In
the case of humans, however, societies are groups of people who directly
or indirectly interact with each other. People in human societies also
generally perceive that their society is distinct from other societies in terms
of shared traditions and expectations.
While human societies and cultures are not the same thing, they are
inextricably connected because culture is created and transmitted to others
in a society. Cultures are not the product of lone individuals.

They are the continuously evolving products of people interacting with
each other. Cultural patterns such as language and politics make no sense
except in terms of the interaction of people. If you were the only human
on earth, there would be no need for language or government.
Social friendship refers to the intimate responsibility among
people to love and cooperate with each other and to enhance
others in celebrating pleasures and sorrows. Friendship occupies a
considerable recognition in the community because people have a real
intention to explicate its bindings. In the Arabic culture, there are
many proverbs and statements which assure significance of real
friendship in their relations:
You may have a brother who was not born by one mother,(my
translation)

3.1.3 Layers of Culture
There are very likely three layers or levels of culture that are part of
your learned behavior patterns and perceptions. Shown in the following
figure:

Figure (4): The Layers of Culture

Most obviously is the body of cultural traditions that distinguish
one’s specific society. When people speak of Italian, Samoan, or Japanese
culture, they are referring to the shared language, traditions, and beliefs
that set each of these peoples apart from others. In most cases, those who
share your culture do so because they acquired it as they were raised by
parents and other family members who have it.
The second layer of culture that may be part of your identity is a
subculture. In complex, diverse societies in which people have come from
many different parts of the world, they often retain much of their original
cultural traditions. As a result, they are likely to be part of an identifiable
subculture in their new society. The shared cultural traits of subcultures set
them apart from the rest of their society. Examples of easily identifiable
subcultures in the United States include ethnic groups such as Vietnamese
Americans, African Americans, and Mexican Americans. Members of each
of these subcultures share a common identity, food tradition, dialect or
language, and other cultural traits that come from their common ancestral
background and experience. As the cultural differences between members
of a subculture and the dominant national culture blur and eventually
disappear, the subculture ceases to exist except as a group of people who
claim a common ancestry. That is generally the case with German
Americans and Irish Americans in the United States today. Most of them
identify themselves as Americans first. They also see themselves as being
part of the cultural mainstream of the nation.

The third layer of culture consists of cultural universals. These are
learned behavior patterns that are shared by all of humanity collectively.
No matter where people live in the world, they share these universal traits.
Examples of such "human cultural" traits include:
communicating with a verbal language consisting of a limited set of 1.
sounds and grammatical rules for constructing sentences
using age and gender to classify people (e.g., teenager, senior

2.

citizen, woman, man)
classifying people based on marriage and descent relationships and 3.
having kinship terms to refer to
them (e.g., wife, mother, uncle, cousin)
raising children in some sort of family setting

4.

having a sexual division of labor (e.g., men's work versus women's

5.

work)
having a concept of privacy

6.

having rules to regulate sexual behavior

7.

Distinguishing between good and bad behavior

8.

having some sort of body ornamentation

9.

making jokes and playing games

10.

having art

11.

having some sort of leadership roles for the implementation of

12.

community decisions

While all cultures have these and possibly many other universal
traits, different cultures have developed their own specific ways of carrying
out or expressing them. For instance, people in deaf subcultures
frequently use their hands to communicate with sign language instead of
verbal language. However, sign languages have grammatical rules just as
verbal ones do.

3.1.4 Culture and Faith
Faith is defined as a kind of trust and confidence between man
and the unique power of Allah and should be the framework where
all other cultural components revolve. This trust should be based on
non‐secular knowledge which is verified in terms of spiritual needs.
When the validity of trust is proved in a scientific or logical way,
trust becomes part of knowledge and not faith (Kroner,1951:
191). The presence of faith in reality implies that rational means
cannot provide a satisfactory and absolute truth about all phenomena
in life. There are many ambiguities in life which are inexplicable through
reason and knowledge alone because life is full of riddles which are
insoluble in a logical or scientific means. Then, faith becomes a matter
of must for the human being to explicate his vast frustrations and social
difficulties.

Religion is the only means which configurates the existence of faith
in reality, because it presents the principles in which all human life is
regulated. Religion regulates all aspects of human life which determine
the relationship of man to Allah and the relationship of man to man. So,
it does not only concern the aspects of theology and deity but it
regulates other aspects of social relations as in the rights and obligations
among people. In Islam, faith encompasses numerous functions and
necessities which include secular matters as shown in the Prophet's
Hadith;
“it is narrated on the authority of Abu Huraira that the Messenger of Allah
(P.B.U.H.) said: Faith has over seventy branches or over sixty branches,
the most excellent of which is the declaration that there is no god but
Allah, and The humblest of which is the, removal of what is injurious from
the path: and Aesty is the branch of faith, (Translation of Sahih Muslim,
(n.d.), Book 1, No. (0056).
Accordingly, faith forms a direction which saves culture from its
drawbacks. As culture departs from faith or religion, it becomes aimless
and meaningless because it cannot enjoy the ultimate ambitions of
people. From this stand, culture becomes tragic when it is not
supplemented with faith for the latter can bring the ultimate
satisfaction to the human life (Kroner,1951: 179). When the western
culture relies heavily on technology and neglects religion and faith,
modern man feels himself lost in the confusion of machines, factories,
etc. Thus, he loses his identity as a human being and this makes him

think in a schematized and mechanical way. Criticism to the western
methodology in apprehending the following statement;
One point is clear at once: if science is completely absorbed by technical
intentions, its cultural value vanishes, and the civilization which indulges in such a
degeneration is itself on the verge of decay . Our own civilization certainly tends
toward this decay .

( ibid: 94 )
Then

culture

is

endangered

by

technical

and

economic

dictatorship which threatens the heart of culture and frustrates the
value of cultural life (Kroner, 1951:97). One of the drawbacks which
deteriorates the European culture is the negligence of Christian
religion and substituting it with new ideologies as in the concepts of
nationalism and secularization. Dawson, (1952:33) criticizes the
modern European society with its secular culture because it isolates
man from faith. He ascertains that the real sense of culture is
established within the framework of religion in general:

We can only understand Europe and its historical development by the study of Christian
culture, for this forms the centre of the whole process, and it was a Christendom that
Europe first became conscious of itself as a society of peoples with common moral
values and common spiritual aims.

(ibid.)
To conclude, the products of culture can only be advantageous to
life when they are guided by religious and moral beliefs ( Kroner, 1951:
239). Western people have less attention to faith matters in their writings

about condolence because they have less desire to religious facts in
general. For example, Fitzgerald ( 2003: 5‐6 ) states that it is untenable
to use religious statements like 'she's in a better place.' or 'he's at
peace now' in consolation for they neither comfort the bereaved nor
do they convey any genuine feeling of sympathy.'

3.1.5 Culture and the Structure of the Family
The family is the smallest unit in the community whose members
are bound by consanguine or affinity bonds. Anthropologists have
recognized several types of families whose structure depends on some
psychological and non‐psychological factors. Unlike English, the extended
family forms the common type of social units in Arab countries, while the
nuclear family forms the common type of social units in the same family;
they are regarded trivial things if compared to the supreme social
ambition of getting a powerful family.
Contrariwise, English people highly consider the sense of
isolation and independency of the family through forming a neo‐local
residency. In the West, one can rarely find young people who get
married in their parent's house. Parsons (1943: 30), for example,
emphasizes this idea of separation in the western family through saying
that "Ego, by his marriage...is by comparison with other kinship systems
drastically segregated from his family of orientation, both from his
parents‐ and their forbears and from his siblings". Some Arab scholars

emphasize this idea o f

disintegration

in

the

western

f a m i l y . T h e y states that the independence of the individual in the
West leads to the dissolution of the family that makes western people
envy the strong bonds of the family in the East. This strong relation in
the Arab society is important in difficult crises such as death. So, Arabs
feel obliged to participate in the funeral and condolence ceremony
while English people do not have such a kind of commitment in their
social relations. (ibid.)

3.1.6 Culture and Socialization
Socialization is the process whereby the child acquires the social
knowledge dominant in his society, either through observation or direct
instruction. Then, people become members of a certain society
through socialization. Generally, parents should not concentrate only on
teaching their children the generative and productive aspects of
language irrespective of the socially accepted forms of the society,
because the latter can facilitate the process of learning.

Eliot (1962: 104) criticizes the modern trend in the western
family which has, unlike in the eastern society, parents and close
relatives in the Arab community that play a significant role in the
socialization of their children. They are more conscious to make
their children avoid taboo expressions and bad behaviours

through numerous repetitions of the expression (this is
shameful). In this respect, Arabs are more conscious of the social role
than the individual role in their daily‐ life situations.

Parker et al. (1986: 95) reflect this idea by saying that the 'social
morality' prevails over 'personal morality' in the Are: society; thus,
concepts of right and wrong, sin and shame are not derived from
individual's determination of proper or improper behaviour, but from the
determination of the society as a whole.

Then, the social and even the persons’ relations among the Arab
people are determined by social norms and not emotional or
individual attitudes. Consequently, the Arab family teaches children: be
cooperative and helpful (i.e. having social morality), whereas the western
family teaches them independence (i.e. having individual morality). This
kind of teaching is reflected in the degree of involvement and
cooperation.

3.2 Marriage in Islam
3.2.1 Courtship in Islam

The choice of a marriage partner is one of the most important
decisions a person will make in his or her lifetime. It should not be taken
lightly, nor left to chance or hormones. It should be taken as seriously as
any other major decision in life ‐ with prayer, careful investigation, and
family involvement.
So in today's world, how do young people manage? First of all,
Muslim youth develop very close friendships with their same‐sex peers.
This "sisterhood" or "brotherhood" that develops when they are young
continues throughout their lives. When a young person decides to get
married, the following steps often take place:
•

Young person makes du'a (prayer) for Allah to help him or her find
the right person.

•

The family enquires, discusses, and suggests candidates. They consult
with each other to narrow down potential prospects. Usually the
father or mother approaches the other family to suggest a meeting.

•

Couple agrees to meet in chaperoned, group environment.

•

Family investigates candidate further ‐ talking with friends, family,
Islamic leaders, co‐workers, etc. to learn about his or her character.

•

Couple agrees to pursue marriage or part ways. Islam has given this
freedom of choice to both young men and women ‐ they cannot be
forced into a marriage that they do not want.
This type of focused courtship helps ensure the strength of marriage,

by drawing upon family elders' wisdom and guidance in this important‐ life

decision. Family involvement in the choice of a marriage partner helps
assure that the choice is based not on romantic notions, but rather on a
careful, objective evaluation of the compatibility of the couple. That is why
these marriages often prove successful.

3.2.2 Marriage and Family in Islam
Life and humanity are one of the most important issues in Islam, as
Islam shows a highly respect towards the system of values and morality.
Islam unlike other religions has a strong advocate of marriage as there is no
place for celibacy, from here the value of the relation between man and
woman through the organisation of marriage is equal to the value of life
itself.
Marriage and forming family, aiming to create the basis of the human
society in a way to build their life and civilization, as human (the person
that is man or woman) is one of the most important elements of organizing
history.

According to the natural tendency a male and a female are attracted
towards each other in different ways. This attraction naturally binds them
together and leads them to organise a common life and form a group of
persons (family). This instinct of sex, like other instincts should be guided to
the right path so that it may be utilized in the service of human society.
Though natural and common life of both man and woman (husband
and wife (originates form sex instinct, yet gradually it develops into a sort
of deep sentimental, spiritual and social and even an economic
relationship. That is what we call conjugal union or matrimony.
According to their nature man and woman seem very keen to each
others and have a deep desire to establish conjugal relationship between
them, so they establish a contract known as marriage.
The marriage contract is highly evaluated in human life and society,
for it unites the existence of two persons in many ways. It lays the
foundation of the life of a man is infant, and deeply influences his body,
life, thought and future actions. That is why a marriage contract is regarded
as sacred by various nations and enough attention has been paid in
different legal system to the questions connected with it.
Islam has also attached great importance to the question of marriage
in its social system. According to the holy Qur'an and the Traditions handed
by both the Prophet Muhammad and his The Imams we find that marriage
has been greatly encouraged. The Prophet has been reported to have said:
"No institution of Islam is liked by Allah more than that of marriage".

3.2.3 The Basic Object of Marriage in Islam:
There are two main basic objects considering the main aims of
forming the relationship between man and woman:
First: Securing comfortable atmosphere for husband and wife.
With regard to this object the Qur'an says:
“And of his signs is that He created for you spouses of your own species, so
that you might find comfort with them, and He put between you mutual
love and compassion in your hearts; Surly there are sign in this for people
who reflect". (7: 189)
From here Muslim husband and wife should always be sources of
comfort and happiness to each other. Their mutual relations should be far
above mere sexual enjoyment and should reach the stage of cordial
friendship accompanied by mutual benevolence and fellow‐feeling.
According to the basis of this verse, the object of marriage should be
the same as is that of the creation of mates that is husbands and wives.
From the Islamic point of view marriage is not merely an instrument for
legalizing sexual relations, but it is an agreement which unites the very
existence of the husband and wife and gives a new colour and a new
rhythm to their life. It brings them out of real solitariness, turns them into a
couple instead of single individuals and makes them complementary to
each other.

Second: Producing a new generation and bringing up healthy, faithful and
vitreous children.
With Regard to this object Qur'an says :
“The originator of the heavens and the earth; He made mates for you from
among yourselves, and (similarly made (the cattle (also) males and females.
That is bow He multiplies you. Nothing can be compared to him. He is the
All‐bearing, the All‐seeing."(11:42)
On the basis of this verse, marriage and mutual relation between
man and women are a way for the continuity of human being on earth, a
continuity in which man can civilize the land.
Selection of a spouse: One of the most critical questions connected with
marriage and formation of a family is that of choosing the spouse. In this
connection attention should be paid to the following points:
1. Freedom in the selection of wife and husband.
2. Equality between husband and wife, viz. each of them should be
generally suitable to marry the other.
3. The criteria which should be kept in view to determine such
suitability.
4. Persons between whom marriage is forbidden.
5. Seeking the hand of the spouse in marriage.

3.2.4 Family Manners

Islamic Law (Shari'a) pays a good attention to evaluation both men
and women in their relations and connections through the marriage bonds.
In this way behaviours of both towards each others are very important to
keep a continuous life between them in a suitable way, each one must look
after the other one's needs as they share the responsibility in organizing
their life.
The holy Prophet has said:
“The best men among you are those who are the best husbands of their
wives".
He also said:
The best of your women are those:
a: who are loving and kindly.
b: who are looking after chastity .
c: Who are faithful to their husband in their absence.

Imam Ali has said:
“Be kind to your wife and treat her well. Kindness will change her for the
better, will keep preserve her health and beauty".

Sharing the responsibilities between parents and children: In ,The Qur'an,
laying stress on the right of the parents as a part of worship, Allah said:
“And your Lord has ordained that you should not worship (any) but Him and
show kindness to your parents. If either or both of them reach old age with
you, say not to them (so much as) "Ugh" nor chide them, and speak to them
a generous word".(23: 17)
He also said:
“We have enjoined on man goodness to parents".
In the capacity of being the first guardians of their children the
parents should be carful of their own conduct and behaviours so that they
may not set a bad example to them. They must be very cautious, for their
behaviour of the habits and character of their children.
They should ensure that their children become physically and
spiritually strong. The children should be provided a sound atmosphere
where they attain healthy physical growth and receive correct moral
training.
After all marriage is a kind of contact between two persons to form a
basis of life on earth with the considering power, mind, feelings and other
matters to keep life continue and to be a part of the Islamic society.

3.3 Religious and Non‐religious Language
The close relationship between language and religious beliefs has
been clearly recognized throughout the cultural history of mankind.
Language is considered a means by which the religious themes are spread
and received.
Crystal, (1965: 112) considers religious language as a register and
should not be confused with the style:
A style must not be confused with a register of language, which is a specialized
brand of language existing in a definable social context, but regardless of a
particular interpersonal situation, such as the registers of legal, religious or
scientific language in English.

Register, as it is defined by Crystal et al. (1997: 327) refers to “a
variety of language defined according to its use in social situations, e.g. a
register of scientific, religious, FORMAL English.” Trudgill (1974: 104)
considers register as occupational linguistic varieties used by members of a
particular profession or occupation, which is characterized by special
vocabulary, for example, language of law, language of medicine, and
language of engineering.

3.3.1 A Special Way of Using Religious Language
What is meant by “religious discourse”? Is this a separate type of
discourse which then requires “translation” when spoken in public?

(Cochrane, et. al. “Constructing a language” 1998) says that language
functions differently in different communities, the important example here
being the “language of human rights”. The language of ‘win or lose’,
suggests that the moral context of the language is significant.
The keywords of religious language are ‘values’, ‘equity’, and
‘transformation’. Ethics and values form the context of religion; such as
compassion and justice. (ibid.)
How is a religious discourse different from other non‐religious speech
forms? The answer is in the aspects mentioned hereunder: (The Concept of
Religious Language, 2005)
1‐ Religious language does not differ from the non‐religious speech
forms which human beings commonly speak:
Christen religion speech, and other religious speech forms as well, does not differ from
ordinary non‐religious discourse as spoken by these same Christians or by the adherents
of the other religions…but it does not however dispense us from a further analysis at the
level of ‘deep grammar’, which will reveal genuine differences between the use of
religious language and non‐religious language. (ibid.)

2‐ Religious language does not differ from ordinary language in
vocabulary. The words used in a religious context are the same as
those used in daily speech.
The specific technical terms of the language of faith that are used in Christian discourse
are relatively rare and not indispensable, because they are explainable by means of
common terms. Examples of such technical terms would be: ‘prayer’, ‘salvation’,
‘redemption’…etc. (ibid.)

A large number of these terms are used and practiced and have
juridical nature for example: ‘church’, ‘parish’, ‘bishop’,…etc.
3‐ Religious language does not differ from ordinary language in
grammar:
It is not true that religious discourse is grammatically ‘strange’. An error in English
grammar is an error even when found in a book of theology. (ibid.)

4‐ Religious language does not differ from ordinary language style:
In a religious context,….one can use all or almost all of the style that is used in any other
context: poetical or prosaic; elevated or everyday or banal; infantile, adolescent or
adult; learned or simple; correct or poor. (ibid.)

5‐ Religious language does not differ from non‐religious language in the
way German, French, English and Arabic for example, differ from one
another:
A Christian Englishman does not speak two languages: English and Christian. One does
not translate from Christian into English, just as one does not translate from scientific
language into English. (ibid.)

in other words, there is no translation from religious language into
English or into common language.
6‐ Religious language does not differ from non‐religious language in the
way that a dialect differs from the official accepted language.

7‐ Religious language does not differ from non‐religious language in the
way the jargon of a particular group differs from other types of
speech.
The way of using language in the context of a particular religion (and also within a
particular movement),with words of special significance (grace, Eucharist, penance) and
with a predilection for certain expressions (way, path, exodus) serve also as a means of
identifying the group and the individual within the group.(ibid.)

8‐ Religious language does not differ from non‐religious language in the
same way that a technical/scientific language differs from common
language.
Religious language is really a language about how people should behave
towards each other. It serves as a “regulative ideal” to grant validity to the
ethical imperatives.
9‐ Religious language does not differ from ordinary language as regards
the “language games”. These games are:
To command and to act according to a command. To describe an object according to its
speech appearance and dimension. To construct an object according to a description
(design). To make hypotheses concerning a phenomenon. To elaborate hypotheses and
submit it to a test. To make up a story and read it. To recite in the theatre. To sing in
nursery rhymes. To solve riddles. To make a joke; to tell it. To resolve a problem of
applied arithmetic. To translate from one language to another. To ask, thank, beg, greet,
pray.(ibid.)

Crystal (1965: 151), as well defines a liturgical language as “a particular
set of forms, either a style or a whole language, used in official public
workshop on behalf of a religion.” Religion and language have a solid
relationship since language, being the most flexible tool of communication,

is naturally used to communicate a religion to the people and teach them
how to communicate with God. (ibid.: 117) Thus, language is considered an
integral part of religion and religion is one of the fields which language
could well describe.
He (ibid.: 151) divides language into two kind: everyday language and
sacred language:
It was normal for a culture to have two languages; one, the language of
everyday, the other, the sacred language, reserved for use by a few people on a
sacred occasion.

Religious language, necessarily, has a special style to identify its
specialization. It is an unfamiliar language which has an unfamiliar style
used for special social situation, and which requires language other than
everyday language. (ibid.)
Crystal et. al (1969: 147) think that “the kind of language a speech
community uses for the expression of its religious beliefs on public
occasions is usually one of the most distinctive varieties it possesses.”
Contrary to Crystal’s (1969) view, they (ibid.) believe that the older versions
of religious language are of “greater linguistic significance within the
speech community” and it becomes part of “linguistic consciousness” of
Modern English. One pointer to this is: that there are large numbers of
“traditional biblical phrases which have now passed into general usage”;
another pointer is that the “the linguistic importance of liturgical language
is not restricted to religious situations, though of course its primary
function is there.” (ibid.: 148)

They (ibid.) conclude that the form and function of religious language
are not limited to those who work in religious fields only, but they are of
“more general linguistic interest than is often realized.”
They (ibid.:161) notice that religious language is characterized by a
certain deviation in the word order within a sentence and clause structure.
This deviation is clearly noticed in the Authorized Version. For example, two
adverbials are coordinated for a rhetorical purpose; unexpected reversal,
for example, the adverb of manner in English follows the adverb of place,
and the order of direct‐indirect object order is reversed. (ibid.)
But they (ibid.: 165) believe that the vocabulary of religious English is
distinctive in the following aspects: First: it has a number of archaisms; they
are words whose referents are no longer used in the contemporary
language; Second: it contains a number of theological terms,” which
provide the verbal basis for the formulation of a person’s beliefs.” (ibid.);
Third: it consists of items which are very typical religious utterance which
occur very rarely in English as a whole as they are restricted to formal
contexts, and to special kinds of collocations. For example, (Body and
Blood).
As it is made clear above that Crystal and Davy (1969) agree with the
view of (The Concept of Religious Language, 2005) but they disagree with
Crystal’s (1965) point of view.
Notwithstanding, there is a fact that there is a special way of using
language in a religious context and there is a specific way the religious

language is spoken different from the way of speaking a non‐religious
context. This difference has been seen in the difficulty in understanding the
special usage within the various religions even with those who possess full
linguistic competence. Therefore, one has to learn and acquire religious
linguistic usage. (ibid.) Nevertheless, religious language and non‐religious
language have similarity in structures and grammar and social nature.
Hence, the religious language can be achieved by using felicity conditions
that are not much different from the acts speakers use in a natural
conversation. Therefore, the speech act theory is applicable to the religious
discourse and is quite feasible.

3.4 The Prophetic Traditions
The Prophet Muhammed’s (P.B.U.H.) Hadith Al‐Sunnah, his sayings
and actions, are after Qur’an, the most important source of the Islamic
tradition. (An‐Nawawi, 1993: 4)
He (ibid.:5) says that “one may ask in what way can man emulate
Him?” The answer lies in the sayings, which he left behind, which are
known as Hadith, and his daily life and practice known as Sunnah.
The Hadiths were memorized and transmitted to us by those who
followed Him during succeeding generations. They are the guidance of the
Prophetic practice, and they are the vital connection between the Qur’an
and the practice and sayings of the Prophet Muhammed (P.B.U.H.). (ibid.:
6)

There is a numerous number books of Traditions, but only nine of
them are reliable sources, namely: Sahih Al Bukhari,Sahih Muslim, Al‐
Nisae’, Al‐Tirmithi, Abu Dawood, Ibn Majah, Malik, and Ahmed Ibn Hanbal.
This study relies on the most famous and authorized one which is
considered the main source for all studies in this field; that is Sahih Muslim.
Bab Al‐Nikah (marriage) is from which the traditions of marriage are
selected and on which the analysis is done.

3.5 King James’ Bible
A study of the New Testament must have, as one of its chief
concerns, an effect to determine what the good news is obtained through
an investigation of the content of the New Testament in the light of
historical setting as Gospel, the word which is a translation from Greek
meaning “good news” (Rhein, 1966: 30)
The New Testament consists of four Gospels, namely: Mark,
Matthew, Luke, and John. They are primarily concerned with the message
of Jesus Christ (P.B.U.H.). (ibid.) but they include many other things of
tremendous interest. They tell stories about the relationship between Jesus
Christ and his followers; they tell something of the life and custom of the
times; they describe methods of teaching; they include some history; they
describe eyewitness of events and attempt to interpret them; they can be
read literally and must be read between the lines. (ibid.: 31)
Jesus Christ followers sustained the immediacy and memorization of
his deeds and words. But as the time passes, his words and deeds

apparently need to be recorded and the history and the teaching to be
evaluated. (ibid.: 33) Then, they felt it is necessary to write down these
words and deeds.
The Authorized King James Version is an English translation by the
Church of England of the Christian Bible which were begun in 1604 and
completed in 1611. First printed by the King's Printer, Robert Barker, this
was the third such official translation into English; the first having been the
Great Bible commissioned by the Church of England in the reign of King
Henry VIII, and the second having been the Bishop's Bible of 1568. In
January 1604, King James I of England convened the Hampton Court
Conference where a new English version was conceived in response to the
perceived problems of the earlier translations as detected by the Puritans,
a faction within the Church of England.
James gave the translators instructions intended to guarantee that
the new version would conform to the ecclesiology and reflect the
Episcopal structure of the Church of England and its beliefs about an
ordained clergy. The translation was made by 47 scholars, all of whom were
members of the Church of England. In common with most other
translations of the period, the New Testament was translated from Greek,
the Old Testament was translated from Hebrew text, while the Apocrypha
were translated from the Greek and Latin.
In the Book of Common Prayer (1662), the text of the Authorized
Version replaced the text of the Great Bible — for Epistle and Gospel

readings—and as such was authorized by Act of Parliament. By the first half
of the 18th century, the Authorized Version was effectively unchallenged as
the English translation used in Anglican and other Protestant churches.
Over the course of the 18th century, the Authorized Version supplanted the
Latin Vulgate as the standard version of scripture for English speaking
scholars. (Wikipedia on‐line)

CHAPTER FOUR
ANALYSIS OF THE ARABIC DATA
4.1 Introduction
This chapter is devoted to the analysis of fifteen Arabic texts selected
from Sahih al-Bukhare Prophetic Traditions (Bab- Al-Nikah) (Marriage
Section).
Each Tradition contains several sentences that rang from one up to
four or five. The analysis will be on the sentence which carries the main
point of the topic enlisted under which.
The main topic of these verses is the relation between man and
woman in a legal contract called marriage. Since Marriage is considered a
speech event, the researcher has chosen the following components for the
purpose of analysis :
1- The participants of marriage.
2- The ends of marriage,
3- The norms of marriage
These three components (pen) are composing the main three sections of
this chapter: each component will have five different verses and all the
Traditions are enrolled under these three topics accordingly.

4.2 Scheme of Analysis
The analysed texts are distributed under the main above mentioned
three topics of this chapter. The analysis starts semantically covering the two
types of meanings: denotation meaning and connotation meaning of the
utterances of the verses. Then it proceeds to the pragmatic part.
The speech act of each verse is elicited from each text and expanded
into a new sentence containing an explicit speech act, and then the felicity
conditions of each speech act are listed with a brief description of the text
according to these conditions.
The felicity conditions of these speech acts are taken from
(Wierzbicka, 1987) except the felicity conditions of Promising speech act.
The felicity conditions of Promising speech act have been taken from
(Searle,1969: 63).
Searle set the felicity conditions of promising as the speaker himself can
fulfill his promise which is not applicable to the Traditions and Biblical
verses because Prophets speak on behalf of God and they cannot fulfill their
promises to people by themselves. Certain modifications have been made to
them because Both Messengers of God, Prophet Muhammad and Jesus
Christ make their promises in the name of God, and it is God who fulfills the
promises that His messengers give. They have special status with God and
they can speak on behalf of God. So, a direct promise by God to individuals
is not possible. It has to be done through the mediation of His Prophets. The
prophets are not capable of fulfilling the promised act themselves which
goes against the felicity conditions of (Searle and Wierzbicka). Therefore,

after the modifications are introduced to the conditions of promising, they
will be
1- The Propositional Content Rules:
a. S (speaker) expresses in his utterance the proposition of the promise
he makes on behalf of God.
b. S predicates a future act which God, in whose Name he makes the
promise, will do.
2- The Preparatory Rules:
a. S believes that doing act A is in H’s best interest.
b. H believes that S is in a position to give this promise on behalf of God
by virtue of His being sent by God.
3- The Sincerity Rules:
S must intend to tell the truth about the Performance of the action by
God. He will be responsible for the promised act A in front of God.
4- The Essential Rule:
The uttering of the words counts as an undertaking by God, expressed
on His behalf by His Messenger, of an obligation to perform the
action. (Abdul-Majeed, Rufaidah, 2005:60)
Finally, a syntactic realization of each speech act is done for each
extended sentence.

4.3 Analysis of the Arabic Data
4.3.1 The Participants of Marriage
4.3.1.1 Text One
ﻲ ﺻ ﻠﻰ
ﻋ َﺒ ﺎ َد ِة اﻟ ﱠﻨ ِﺒ ﱢ
ِ ﻦ
ْ ﻋ
َ ن
َ ﺴَﺄﻟُﻮ
ْ ﻲ ﺻ ﻠﻰ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ َﻳ
ج اﻟ ﱠﻨ ِﺒ ﱢ
ِ ت َأ ْزوَا
ِ ﻂ ِإَﻟ ﻰ ُﺑ ُﻴ ﻮ
ٍ ﺟ ﺎء ﺛﻼﺛ ﺔ ر ْه
ﻲ ﺻ ﻠﻰ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ َﻗ ْﺪ
ﻦ اﻟ ﱠﻨ ِﺒ ﱢ
َ ﻦ ِﻣ
ُ ﺤ
ْ ﻦ َﻧ
َ ﺧ ِﺒ ﺮُوا َآ َﺄ ﱠﻧ ُﻬ ْﻢ َﺗﻘَﺎﻟﱡﻮ َه ﺎ َﻓ َﻘ ﺎﻟُﻮا َوَأ ْﻳ
ْ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ َﻓَﻠ ﱠﻤ ﺎ ُأ
َ ﺻ ﻠﱢﻲ اﻟﱠﻠ ْﻴ
َ ﺣ ُﺪ ُه ْﻢ َأ ﱠﻣ ﺎ َأ َﻧ ﺎ َﻓ ِﺈﻧﱢﻲ ُأ
َ ل َأ
َ  َﻗ ﺎ.ﺧ َﺮ
ﻦ َذ ْﻧ ِﺒ ِﻪ َو َﻣ ﺎ َﺗ َﺄ ﱠ
ْ ﻏ ِﻔ َﺮ َﻟ ُﻪ َﻣ ﺎ َﺗ َﻘ ﱠﺪ َم ِﻣ
ُ
ﺧ ُﺮ َأ َﻧ ﺎ
َ لﺁ
َ  َو َﻗ ﺎ.ﻞ َأ َﺑ ﺪًا
ل اﻟﱠﻠ ِﻪ ﺻ ﻠﻰ
ُ ﺳﻮ
ُ ﺠ ﺎ َء َر
َ  َﻓ.ج َأ َﺑ ﺪًا
ُ ﻼ َأ َﺗ َﺰ ﱠو
َ ل اﻟ ﱢﻨ ﺴَﺎ َء َﻓ
ُ ﻋ َﺘ ِﺰ
ْ ﺧ ُﺮ َأ َﻧ ﺎ َأ
َ لﺁ
َ  َو َﻗ ﺎ.ﻄ ُﺮ
ِ ﻻ ُأ ْﻓ
َ ﺻ ﻮ ُم اﻟ ﱠﺪ ْه َﺮ َو
ُ َأ
 َﻟ ِﻜ ﱢﻨ ﻲ،ُﺧ ﺸَﺎ ُآ ْﻢ ِﻟﱠﻠ ِﻪ َوَأ ْﺗ َﻘ ﺎ ُآ ْﻢ َﻟ ﻪ
ْﻷ
َ ﻦ ُﻗ ْﻠ ُﺘ ْﻢ َآ ﺬَا َو َآ ﺬَا َأ َﻣ ﺎ وَاﻟﱠﻠ ِﻪ ِإ ﱢﻧ ﻲ
َ ل " َأ ْﻧ ُﺘ ُﻢ اﱠﻟ ﺬِﻳ
َ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ َﻓ َﻘ ﺎ
َ ﺳ ﱠﻨﺘِﻲ َﻓَﻠ ْﻴ
ُ ﻦ
ْﻋ
َ ﺐ
َ ﻏ
ِ ﻦ َر
ْ  َﻓ َﻤ،َج اﻟ ﱢﻨﺴَﺎء
ُ ﺻﻠﱢﻲ َوَأ ْر ُﻗ ُﺪ َوَأ َﺗ َﺰوﱠ
َ  َوُأ،ُﻄﺮ
ِ َأﺻُﻮ ُم َوُأ ْﻓ
." ﺲ ِﻣﻨﱢﻲ
(5118 0 )ﺻﺤﻴﺢ اﻟﺒﺨﺎري – ﺑﺎب اﻟﻨﻜﺎح
A group of three men came to the houses of the wives of the Prophet asking
how the Prophet worshipped (Allah), and when they were informed about
that, they considered their worship insufficient and said, "Where are we
from the Prophet as his past and future sins have been forgiven." Then one
of them said, "I will offer the prayer throughout the night forever." The other
said, "I will fast throughout the year and will not break my fast." The third
said, "I will keep away from the women and will not marry forever." Allah's
Prophet came to them and said, "Are you the same people who said so-andso? By Allah, I am more submissive to Allah and more afraid of Him than
you; yet I fast and break my fast, I do sleep and I also marry women. So he
who does not follow my tradition in religion, is not from me (not one of my
followers)."
(Volume 7, Book 62, Number 1)

4.3.1.1.1The Semantic Analysis
4.3.1.1.1.1The Denotational Meaning
A group of three men came to the houses of the wives of the
Prophet asking how the Prophet worshipped (Allah), and when they
were informed about that, they considered their worship insufficient
and asked, "Where are we from the Prophet as his past and future

sins have been forgiven." Then one of them said, "I will offer the
prayer throughout the night forever." The other said, "I will fast
throughout the year and will not break my fast." The third said, "I
will keep away from the women and will not marry forever." Allah's
Prophet came to them and said, "Are you the same people who said
so-and-so? By Allah, I am more submissive to Allah and more afraid
of Him than you; yet I fast and break my fast, I do sleep and I also
marry women. So he, who does not follow my tradition in religion, is
not from me (not one of my followers)."

4.3.1.1.1.2 The Connotation Meaning
1. One should follow what the prophet has been doing so that one
may do what the prophet has been doing signaled by the lexical
items ( )ﻳﺴﺄﻟﻮن ﻋﻦ ﻋﺒﺎدة اﻟﻨﺒﻲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ
2. You can get this information from men as well as woman signaled
by the item ( )ﺑﻴﻮت ازواج اﻟﻨﺒﻲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ
3. There is a reply for those who prevent the allowed things such as
sleeping ,eating or getting married as in
ﻗﻞ ﻣﻦ ﺣﺮم زﻳﻨﺔ اﷲ اﻟﺘﻲ أﺧﺮج ﻟﻌﺒﺎدﻩ واﻟﻄﻴﺒﺎت ﻣﻦ اﻟﺮزق
4. To know what really God wants is more important than the
physical worshiping signaled by
ﺧﺸَﺎ ُآ ْﻢ ِﻟﱠﻠ ِﻪ َوَأ ْﺗﻘَﺎ ُآ ْﻢ ﻟَﻪ
ْﻷ
َ ِإﻧﱢﻲ

4.3.1.1.2 The Pragmatic Analysis
The prophet’s speech has two types of speech act. The first one is
stressing and the second one is forbidding. Stress has the following
expansion:
I hereby stress that I am more submissive to Allah and more afraid
of Him than you; yet I fast and break my fast, I do sleep and I also
marry women.
The expansion of the second speech act verb is:
I hereby forbid you so he, who does not follow my tradition in
religion, is not from me (not one of my followers).
The Felicity Conditions of Stressing
1. S says X
The prophet says the proposition that he fasts and breaks the
fast, he sleeps and breaks his sleep, and he marries.
2. S thinks that if he does not say X, H may think something
else about it.
The prophet thinks that if he does not tell his followers these
facts about him they may think something else.
3. S wants H to think X
The prophet wants his people to think of what he has said.
4. X says this in this way because S wants H to perceive what
S is saying

The prophet says his proposition in this way because he wants
his followers to perceive what he is saying and apply it in their
course of life.
The Syntactic Realization of Stressing
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb: implicit
5. Type of sentence : declarative
The Felicity Conditions of Forbidding
1. S assumes that H understands that H can not do things that S
does not want H to do
The prophet assumes that his followers do not dare to do things
without his prior consent.
2. S assumes that H might want to do X
The prophet assumes that those men may want to prevent themselves
from the goods of life.
3. S says : I do not want you to do it
The prophet tells them not to abandon God’s gifts of life like marriage
and food.
4. S says this because S wants to cause H not to do it
The prophet says this because he wants them not to prevent
themselves from what is permitted by God to them as human beings.
5. S assumes that H will not do it because of that.

The prophet assumes that his speech act will be effective, and
therefore he must presume some authority over them and he is quite
sure that they will obey him.
6. S assumes that if H wants to do it, H will feel bad thinking of S
saying this.
The prophet assumes that he is appealing to the addressee’s sense of
right and wrong, to his awareness that it would be bad if he did what
the prophet wants him not to do.
The Syntactic Realization of Forbidding
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of forbid : implicit
5. Type of sentence : declarative

4.3.1.2 Text Two
ل اﻟﱠﻠ ُﻪ ﺻ ﻠﻰ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ
ُ ﺳﻮ
ُ ل َﻟ َﻨ ﺎ َر
َ ﺷ ْﻴﺌًﺎ َﻓ َﻘ ﺎ
َ ﺠ ُﺪ
ِ ﻻ َﻧ
َ ﺷ ﺒَﺎﺑًﺎ
َ ﻲ ﺻ ﻠﻰ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ
ُآ ﱠﻨ ﺎ َﻣ َﻊ اﻟ ﱠﻨ ِﺒ ﱢ
ﻦ َﻟ ْﻢ
ْ  َو َﻣ،ِﻦ ِﻟ ْﻠ َﻔ ْﺮج
ُﺼ
َ ﺣ
ْ  َوَأ،ِﺼﺮ
َ ﺾ ِﻟ ْﻠ َﺒ
ﻏ ﱡ
َ ن َأ
 َﻓ ِﺈ ﱠ،ْع ا ْﻟ َﺒ ﺎ َء َة َﻓ ْﻠ َﻴ َﺘ َﺰ ﱠوج
َ ﺳ َﺘﻄَﺎ
ْ ﻦا
ِ ب َﻣ
ِ ﺸﺒَﺎ
ﺸ َﺮ اﻟ ﱠ
َ " َﻳ ﺎ َﻣ ْﻌ
( 5120- )ﺻﺤﻴﺢ اﻟﺒﺨﺎري – ﺑﺎب اﻟﻨﻜﺎح."  َﻓِﺈ ﱠﻧ ُﻪ َﻟ ُﻪ ِوﺟَﺎ ٌء،ِﺼ ْﻮم
ﻄ ْﻊ َﻓ َﻌَﻠ ْﻴ ِﻪ ﺑِﺎﻟ ﱠ
ِ ﺴ َﺘ
ْ َﻳ

We were with the Prophet while we were young and had no wealth
whatever. So Allah's Prophet said, "O young people! Whoever among you
can marry, should marry, because it helps him lower his gaze and guard his
modesty (i.e. his private parts from committing illegal sexual intercourse
etc.), and whoever is not able to marry, should fast, as fasting diminishes his
sexual power."
(Volume 7, Book 62, Number 4)

3.3.1.2.1 The Semantic Analysis
4.3.1.2.1.1 The Denotational Meaning
We were with the Prophet while we were young and had no
wealth

whatever.

So

Allah's

Prophet

said,

"O

young

people!

Whoever among you can marry, should marry, because it helps him
lower his gaze and guard his modesty (i.e. his private parts from
committing illegal sexual intercourse etc.), and whoever is not able
to marry, should fast, as fasting diminishes his sexual power."

4.3.1.2.1.2 The Connotational Meaning
The speech is directed to the young people rather than the old
because they are more active and they need to get married signaled
by O young people.
1. Marriage is a responsibility and it needs guts. So it is not an easy job
that anyone could make it when he wants to.
2. If a person has the ability to get married then he should. It becomes
compulsory for him to get married signaled by should.
3. Marriage has benefits that is lowering the gaze and guard the
modesty. it presupposes that tendency of gaze is part of human
being nature that’s why he uses the item lower.

4. Fasting is a means that diminishes the power of sex.

4.3.1.2.2 The Pragmatic Analysis
The speech act used in the tradition is advising. The expansion
of the verb will be:
I hereby advise you (young people) that whoever among you can
marry, should marry, because it helps him lower his gaze and guard
his modesty, and whoever is not able to marry, should fast, as fasting
diminishes his sexual power.
The Felicity Conditions of Advising
1. S says X
The prophet expresses the proposition that marry when you
have the ability to do that because you will gain the benefits of
lowering the gaze and the guard of modesty but if you do not
have the ability then it’s better for you to fast because fasting
has good benefits to which is the diminish of the sexual power.
2. S says X because S wants to cause H to know it.
The prophet wants those young people to know that marriage
has benefits.
3. S assumes that S should cause H to know it
The prophet assumes that in listening to his advice, those
young people will gain countless benefits
4. S assumes that H will want to do something because of that
The prophet assumes that those young people who have deep faith in
God will listen to this piece of advice and fulfill it in the normal
course of time.

The Syntactic Realization of Advising
1. Subject : first person singular
2. Voice : active
3. Tense : future simple
4. Type of verb : implicit
5. Type of sentence : declarative

4.3.1.3 Text Three
،َﺧ ﻮك
ُ ل َﻟ ُﻪ َأ ُﺑ ﻮ َﺑ ْﻜ ٍﺮ ِإ ﱠﻧ َﻤ ﺎ َأ َﻧ ﺎ َأ
َ ﺸ َﺔ ﺑﻨ ﺖ َأ ِﺑ ﻲ َﺑ ْﻜ ٍﺮ َﻓ َﻘ ﺎ
َ ﺐ ﻋَﺎ ِﺋ
َ ﻄ
َﺧ
َ ﻲ ﺻ ﻠﻰ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ
ن اﻟ ﱠﻨ ِﺒ ﱠ
َأ ﱠ
." ل
ٌﻼ
َﺣ
َ ﻰ ﻟِﻲ
َ ﻦ اﻟﱠﻠ ِﻪ َو ِآﺘَﺎ ِﺑ ِﻪ َو ْه
ِ ﺖ َأﺧِﻲ ﻓِﻲ دِﻳ
َ ل " َأ ْﻧ
َ َﻓﻘَﺎ
(5137 – )ﺻﺤﻴﺢ اﻟﺒﺨﺎري – ﺑﺎب اﻟﻨﻜﺎح
The Prophet asked Abu Bakr for 'Aisha's hand in marriage. Abu Bakr said
"But I am your brother." The Prophet said, "You are my brother in Allah's
religion and His Book, but she (Aisha) is lawful for me to marry."
(Volume 7, Book 62, Number 18)

4.3.1.3.1 The Semantic Analysis
4.3.1.3.1.1 The Denotational Meaning
The Prophet asked Abu Bakr for 'Aisha's hand in marriage.
Abu Bakr said "But I am your brother." The Prophet said, "You are
my brother in Allah's religion and His Book, but she (Aisha) is
lawful for me to marry."

4.3.1.3.1.2 The Connotational Meaning
1. It connotates that all Muslims are brothers to each other.
2. Muslims can marry from one another.
3. The bride is not asked for her hand directly, but by the one who
is responsible for her.
4. Marriage relations could be lawful or unlawful.

4.3.1.3.2 The Pragmatic Analysis
The performative verb used in this speech is confirming. The
expansion of this verb will be:
I hereby confirm you are my brother in Allah's religion and
His Book, and she (Aisha) is lawful for me to marry.
The Felicity Conditions of Confirming
1. S knows that H says X
The Prophet knows that Abu Baker has said the statement: But
you are my brother in front of him.
2. S assumes that H think that X may be true
The Prophet assumes that Abu baker likes to be the prophet’s
brother and he wants it to be true.
3. S assumes that H understand that S can know if X is true
The Prophet assumes that Abu Baker knows that the prophet
knows if Abu Baker can be his brother or not.
4. S says that X is true
The Prophet says that Abu baker is his brother.
5. S says this because S wants to say what he knows is true

The Prophet says you are my brother because he wants to say what
he knows is true.
6. S wants H to be able to be sure that X is true.
The Prophet wants Abu baker to be sure that he is his brother.
The Syntactic Realization of Confirming:
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb : implicit
5. Type of sentence: declarative.

4.3.1.4 Text Four
 َوَأ ﱠد َﺑﻬَﺎ،ﻦ َﺗ ْﻌﻠِﻴ َﻤﻬَﺎ
َﺴ
َﺣ
ْ ﻋ ْﻨ َﺪ ُﻩ َوﻟِﻴ َﺪ ٌة َﻓ َﻌﱠﻠ َﻤﻬَﺎ َﻓَﺄ
ِ ﺖ
ْ ﻞ آَﺎ َﻧ
ٍﺟ
ُ ل اﻟﱠﻠ ِﻪ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ " َأ ﱡﻳﻤَﺎ َر
ُ ل َرﺳُﻮ
َ ﻗَﺎ
ﻦ ﺑِﻲ َﻓَﻠ ُﻪ
َ ﻦ ِﺑ َﻨ ِﺒ ﱢﻴ ِﻪ وَﺁ َﻣ
َ ب ﺁ َﻣ
ِ ﻞ ا ْﻟ ِﻜﺘَﺎ
ِ ﻦ َأ ْه
ْ ﻞ ِﻣ
ٍﺟ
ُ  َوَأ ﱡﻳﻤَﺎ َر،ِﺟﺮَان
ْ ﺟﻬَﺎ َﻓَﻠ ُﻪ َأ
َ ﻋ َﺘ َﻘﻬَﺎ َو َﺗ َﺰ ﱠو
ْ  ُﺛﻢﱠ َأ،ﻦ َﺗ ْﺄدِﻳ َﺒﻬَﺎ
َﺴ
َﺣ
ْ َﻓَﺄ
ُ ﻲ
ﺸ ْﻌ ِﺒ ﱡ
ل اﻟ ﱠ
َ  ﻗَﺎ." ن
ِ ﺟﺮَا
ْ ﻖ َر ﱢﺑ ِﻪ َﻓَﻠ ُﻪ َأ
ﺣﱠ
َ ﻖ َﻣﻮَاﻟِﻴ ِﻪ َو
ﺣﱠ
َ ك َأدﱠى
ٍ  َوَأ ﱡﻳﻤَﺎ َﻣ ْﻤﻠُﻮ،ِﺟﺮَان
ْ َأ
ن
َ ﻰ ٍء َﻗ ْﺪ آَﺎ
ْ ﺷ
َ ﺧ ْﺬهَﺎ ِﺑ َﻐ ْﻴ ِﺮ
ﻲ
ﻦ اﻟ ﱠﻨ ِﺒ ﱢ
ِﻋ
َ ﻦ َأﺑِﻴ ِﻪ
ْﻋ
َ ﻦ َأﺑِﻲ ُﺑ ْﺮ َد َة
ْﻋ
َ ﻦ
ٍ ﺣﺼِﻴ
َ ﻦ َأﺑِﻲ
ْﻋ
َ ل َأﺑُﻮ َﺑ ْﻜ ٍﺮ
َ  َوﻗَﺎ.ﻞ ﻓِﻴﻤَﺎ دُو َﻧ ُﻪ ِإﻟَﻰ ا ْﻟ َﻤﺪِﻳ َﻨ ِﺔ
ُﺣ
َ ﻞ َﻳ ْﺮ
ُﺟ
ُ اﻟﺮﱠ
." ﺻ َﺪ َﻗﻬَﺎ
ْ ﻋ َﺘ َﻘﻬَﺎ ُﺛﻢﱠ َأ
ْ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ " َأ
(5139- آﺘﺎب اﻟﻨﻜﺎح-)اﻟﺒﺨﺎري
Allah's Prophet said, any man who has a slave girl whom he educates
properly, teaches her good manners, manumits and marries her, will
get a double reward And if any man of the people of the Scriptures
believes in his own prophet and then believes in me too, he will
(also) get a double reward And any slave who fulfills his duty to his
master and to his Lord, will (also) get a double reward."
(Volume 7, Book 62, Number 20)

4.3.1.4.1 The Semantic Analysis

4.3.1.4.1.1 The Denotational Meaning
Prophet Muhammad said, any man who has a slave girl and he
educates her properly, teaches her good manners, manumits and
marries her, God will give him a double reward And if any man
whether Christian or Jewish who is called (of the Scriptures) believes
in his own prophet and then believes in me too, he will also get a
double reward And any slave who fulfills his duty to his master and
to his God, will also get a double reward.

4.3.1.4.1.2 The Connotational Meaning
The aim of this Tradition is to equalize between all the society
members even between the master and the slave. Since master and
slave both in Islam came from the same essence, they are equal in
their humanity. This equalization removes the social discrimination
and social ranking. By eliminating the social differences, the social
classes will be removed and then the social hatred will inevitably be
eradicated. In order to make sure that this will be done, the Prophet
promised those who have the courage of implementing this action
with double rewards from God.

4.3.1.4.2 The Pragmatic Analysis

The speech act of this tradition is a promising. The expansion
of this tradition will be:
I hereby promise (on behalf of God) any man who has a slave girl
whom he educates properly, teaches her good manners, manumits
and marries her, will get a double reward….
Being a prophet sent by God, He has the authority to make
promises in the name of God and by virtue of the Prophet direct
connection with God, and the authority vested in Him as a messenger
of God. The prophet is not capable of fulfilling the promised acts
The Felicity Conditions of Promising
1- The Propositional Content Conditions:
a. The Prophet expresses in his utterance the proposition of the promise
he makes on behalf of God.
b. The Prophet predicts a future act which God, in whose Name he makes
the promise, will do. So, by treating slaves properly and virtuously God
will double reward the hearer.
2- The Preparatory Conditions:
a. The Prophet believes that Muslims who treat his slave girl properly
and teaches her good manners, manumits and marries her, God will give
him a double reward and this will be in H’s best interest.

b. Muslims believe that the Prophet is in a position to give this promise
on behalf of God by virtue of His being sent by God.
3- The Sincerity Conditions:
The Prophet must intend to tell the truth about the Performance of the
action by God. He will be responsible for the promised act A in front
of God.
4- The Essential Conditions:
The uttering of the words counts as an undertaking by God,
expressed on His behalf by His Messenger, of an obligation to
perform the action. The Prophet promises the Muslims that he
who treats his slave girl properly and teaches her good
manners, manumits and marries her, God will give him a
double reward and He is sure that Muslims believe in Him.
The Syntactic Realization of Promising
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb : implicit
5. Type of sentence: declarative.

4.3.1.5 Text Five
ﻲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ
ن اﻟ ﱠﻨ ِﺒ ﱠ
 َأ ﱠ،ٍﺳ ْﻌﺪ
َ ﻦ
ِ ﻞ ْﺑ
ِ ﺳ ْﻬ
َ ﻦ
ْﻋ
َ ،ٍﻦ َأﺑِﻲ ﺣَﺎ ِزم
ْﻋ
َ ،َﺳ ْﻔﻴَﺎن
ُ ﻦ
ْﻋ
َ ،ٌﺣ ﱠﺪ َﺛﻨَﺎ َوآِﻴﻊ
َ ،ﺤﻴَﻰ
ْ ﺣ ﱠﺪ َﺛﻨَﺎ َﻳ
َ
(5205 –  )ﺻﺤﻴﺢ اﻟﺒﺨﺎري – ﺑﺎب اﻟﻨﻜﺎح." ﺣﺪِﻳ ٍﺪ
َ ﻦ
ْ ج َوَﻟ ْﻮ ِﺑﺨَﺎ َﺗ ٍﻢ ِﻣ
ْ ﻞ " َﺗ َﺰ ﱠو
ٍﺟ
ُ ل ِﻟ َﺮ
َ وﺳﻠﻢ ﻗَﺎ
The Prophet said to a man, "Marry, even with (a Mahr equal to) an
iron ring."
(Volume 7, Book 62, Number 80)

4.3.1.5.1 The Semantic Analysis
4.3.1.5.1.1 The Denotational Meaning
The Prophet said to a man who does not have anything to be
presented to his pride: Go and marry your woman even if you have
an iron ring.

4.3.1.5.1.2 The Connotational Meaning
The Tradition guides Muslims to be simple and accept even
the simple presents in wedding in order to encourage youth to get
married and not to be hindered by poverty. He encouraged women
not to ask the bridegroom expensive gifts which exceed his financial
ability.

4.3.1.5.2 The Pragmatic Analysis
The speech act of this Tradition is ordering. The expansion of
this tradition will be:
I hereby order you to marry even with an iron ring.

The Felicity Conditions of Ordering
1. I assume you understand that you have to do what I say I
want you to do
The Prophet assumes that His followers understand that they have
to do what He says and He can make His followers obey Him and
do what He wants them to do.
2. I say: I want you to cause X to happen
He orders Muslims to marry even if they do not have anything
valuable to be presented for the bride.
3. I say this because I want to cause you to do it
He believes that Muslims will adhere to His orders because they
believe in Him as a messenger of God and His orders are
obligations to them
4. I assume that you will do it because of that
He makes this order and He is quite sure that Muslims will follow
His orders blindly.
The Syntactic Realization of Ordering
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb : implicit
5. Type of sentence: imperative

4.3.2 The Ends of Marriage
4.3.2.1 Text Six
ﺣ َﻨ ﺎ ُﻩ
ْ  َأ،ٍﺻ ﺎِﻟﺤُﻮ ِﻧ ﺴَﺎ ِء ُﻗ َﺮ ْﻳﺶ
َ ﻞ
َ ﻹ ِﺑ
ِﻦ ا
َ ﺧ ْﻴ ُﺮ ِﻧ ﺴَﺎ ٍء َر ِآ ْﺒ
َ "ل
َ ﻲ ﺻ ﻠﻰ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ َﻗ ﺎ
ﻦ اﻟ ﱠﻨ ِﺒ ﱢ
ِ ﻋ
َ
." ت َﻳ ِﺪ ِﻩ
ِ ج ﻓِﻲ ذَا
ٍ ﻋﻠَﻰ َز ْو
َ ﺻ َﻐ ِﺮ ِﻩ َوَأ ْرﻋَﺎ ُﻩ
ِ ﻋﻠَﻰ َوَﻟ ٍﺪ ﻓِﻲ
َ
The Prophet said, "The best women who the rode the camels are the
righteous among the women of Quraish. They are the kindest women
to their children in their childhood and the more careful women of
the property of their husbands."
(Volume 7, Book 62, Number 19)

4.3.2.1.1 The Semantic Analysis
4.3.2.1.1.1 The Denotational Meaning
The Prophet asks his Muslim followers if they want to marry a
woman, choose the best women who can ride the camels and they
are the righteous among the women of Quraish. They are kind to
their children and care for their husbands.

4.3.2.1.1.2 The Connotational Meaning
In this Tradition, the prophet recommends the women who
ride camels and raise children and care for husbands. These three
features, if they are available in a woman, mean that the society will
develop

properly

without

social

illnesses.

The

righteous

woman

brings up healthy children and establishes healthy family then this
family will be the core of the society.

4.3.2.1.2 The Pragmatic Analysis
The

speech

act

of

this

tradition

is

recommending.

The

expansion is:
I hereby recommend the riders of the camels and the righteous
among the women of Quraish. They are the kindest women to their
children in their childhood and the more careful women of the
property of their husbands
The Felicity Conditions of Recommending
1. I assume that you would want to know what would be a
good thing for you to do
The prophet assumes that the Muslim believers would want to
know what would be a good thing recommended by their Prophet
for their entire benefit
2. I assume that you would want to know what I think would
be good for you because I know much about these things
The Prophet assumes that Muslims would want to know what He
thinks would be good for them because they are quite sure that his
decision will be in their advantages.
3. I say: I think it would be good for you if you did X
He says He thinks it would be good for you, my followers, if you
marry a rider woman and a righteous woman who is faithful to her
husband and devoted to her children.

4. I assume you will understand that I have good reasons to
say this
As a prophet, he knows that the Muslims will listen carefully to
His recommendations because they definitely know that He has
good reasons to say this.
5. I say this because I want to cause you to know what I think
would be a good thing for you to do
He says this because He wants His Muslim followers to know that
what He is saying would be completely for their benefit and
interest.
6. I do not know if you will do it
He says this and He does not want to make a compulsory action
on them. He offers his point of view and shows to them what may
be made for their interest.
The Syntactic Realization of Recommending
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb : implicit
5. Type of sentence: declarative

4.3.2.2 Text Seven
ﻲ
ل َﻗ َﻔ ْﻠﻨَﺎ َﻣ َﻊ اﻟ ﱠﻨ ِﺒ ﱢ
َ  ﻗَﺎ،ِﻋ ْﺒ ِﺪ اﻟﱠﻠﻪ
َ ﻦ
ِ ﻦ ﺟَﺎ ِﺑ ِﺮ ْﺑ
ْﻋ
َ ،ﺸ ْﻌ ِﺒﻲﱢ
ﻦ اﻟ ﱠ
ِﻋ
َ ،ٌﺳﻴﱠﺎر
َ ﺣ ﱠﺪ َﺛﻨَﺎ
َ ،ٌﺸ ْﻴﻢ
َ ﺣ ﱠﺪ َﺛﻨَﺎ ُه
َ ،ِﺣ ﱠﺪ َﺛﻨَﺎ َأﺑُﻮ اﻟ ﱡﻨ ْﻌﻤَﺎن
َ
ﺲ َﺑﻌِﻴﺮِي
َ ﺨ
َ  َﻓ َﻨ،ﺧ ْﻠﻔِﻲ
َ ﻦ
ْ ﺐ ِﻣ
ٌ ﺤ َﻘﻨِﻲ رَا ِآ
ِ  َﻓَﻠ،ٍﻋﻠَﻰ َﺑﻌِﻴ ٍﺮ ﻟِﻲ َﻗﻄُﻮف
َ ﺖ
ُ ﺠ ْﻠ
ﻏ ْﺰ َو ٍة َﻓ َﺘ َﻌ ﱠ
َ ﻦ
ْ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ِﻣ
 َﻓِﺈذَا اﻟ ﱠﻨ ِﺒ ﱡ،ِﻹ ِﺑﻞ
ِ ﻦا
َ ﺖ رَا ٍء ِﻣ
َ ﺟ َﻮ ِد ﻣَﺎ َأ ْﻧ
ْ ﻖ َﺑﻌِﻴﺮِي َآَﺄ
َ ﻄَﻠ
َ  ﻓَﺎ ْﻧ،ُﺖ َﻣ َﻌﻪ
ْ ِﺑ َﻌ َﻨ َﺰ ٍة آَﺎ َﻧ
"ل
َ ﻲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ َﻓﻘَﺎ
ﻋ ُﺒﻬَﺎ
ِﻼ
َ ﻼ ﺟَﺎ ِر َﻳ ًﺔ ُﺗ
ل " َﻓ َﻬ ﱠ
َ  ﻗَﺎ.ﺐ
ٌ ﺖ َﺛ ﱢﻴ
ُ  ُﻗ ْﻠ." ل " ِﺑ ْﻜﺮًا َأ ْم َﺛ ﱢﻴﺒًﺎ
َ  ﻗَﺎ.س
ٍ ﻋ ْﻬ ٍﺪ ِﺑ ُﻌ ُﺮ
َ ﺚ
َ ﺣﺪِﻳ
َ ﺖ
ُ ﺖ ُآ ْﻨ
ُ  ُﻗ ْﻠ." ﻚ
َ ﺠُﻠ
ِ ﻣَﺎ ُﻳ ْﻌ
َ ﻋ ُﺒ
ِﻼ
َ َو ُﺗ
ﺤ ﱠﺪ
ِ ﺴ َﺘ
ْ ﺸ ِﻌ َﺜ ُﺔ َو َﺗ
ﻂ اﻟ ﱠ
َﺸ
ِ ﻰ َﺗ ْﻤ َﺘ
ْ ﻋﺸَﺎ ًء ـ ِﻟ َﻜ
ِ ى
ْ ﻼ ـ َأ
ً ﺧﻠُﻮا َﻟ ْﻴ
ُ ﺣﺘﱠﻰ َﺗ ْﺪ
َ ل " َأ ْﻣ ِﻬﻠُﻮا
َ ﻞ ﻗَﺎ
َﺧ
ُ ل َﻓَﻠﻤﱠﺎ َذ َه ْﺒﻨَﺎ ِﻟ َﻨ ْﺪ
َ  ﻗَﺎ." ﻚ
(5135 –  )ﺻﺤﻴﺢ اﻟﺒﺨﺎري – ﺑﺎب اﻟﻨﻜﺎح." ا ْﻟ ُﻤﻐِﻴ َﺒ ُﺔ
While we were returning from a Ghazwa (Holy Battle) with the Prophet, I
started driving my camel fast, as it was a lazy camel A rider came behind me
and pricked my camel with a spear he had with him, and then my camel
started running as fast as the best camel you may see. Behold! The rider was
the Prophet himself. He said, 'What makes you in such a hurry?" I replied, I
am newly married "He said, "Did you marry a virgin or a matron? I replied,
"A matron." He said, "Why didn't you marry a young girl so that you may
play with her and she with you?" When we were about to enter (Medina),
the Prophet said, "Wait so that you may enter (Medina) at night so that the
lady of unkempt hair may comb her hair and the one whose husband has
been absent may shave her pubic region.
(Volume 7, Book 62, Number 16)

4.3.2.2.1 The Semantic Analysis
4.3.2.2.1.1 The Denotational Meaning
The prophet saw Jaber bin Abdulallah started driving his camel fast
and then the camel started running as fast as the best camel after being
pricked with a spear by The Prophet. Then He asked me what makes you in
such a hurry? I replied I am newly married. He said, "Did you marry a virgin
or a matron? I replied, "A matron." He said, "Why didn't you marry a young
girl so that you may play with her and she with you?".

4.3.2.2.1.2 The Connotational Meaning
The prophet in this Tradition recommends virgin young girls for
marriage instead of divorced or widow women. The purpose behind this
advice is that virgin young girl has not yet been with other man before which
means that starting new marriage life with first husband makes life coloured
with love and joy free from previous experience with all its ups and downs.

4.3.2.2.2 The Pragmatic Analysis
The

speech

act

of

this

tradition

is

recommending.

The

expansion of the Tradition is:
I hereby recommend marrying a young girl so that you may play
with her and she with you…
The Felicity Conditions of Recommending
1. I assume that you would want to know what would be a
good thing for you to do
The prophet, in this Tradition, addresses Muslims in general not
only Jabir Ibn Abdullah that He wants them to know what would
be a good thing for them.
2. I assume that you would want to know what I think would
be good for you because I know much about these things
The Prophet assumes that Muslims would want to know what He
recommends to them would be good for them and for their
advantages because, as a prophet he mediates with God and
knows what would the human nature prefers.
3. I say: I think it would be good for you if you did X

He says He thinks it would be in your interest if you marry a
young girl who would give you her entire life and love as you will
be her first love.
4. I assume you will understand that I have good reasons to
say this
As a prophet, he knows that Muslims will listen carefully to His
recommendations because they definitely know that He has good
reasons to say this.
5. I say this because I want to cause you to know what I think
would be a good thing for you to do
He says this because He wants Muslims to know that what He is
saying would be completely for their benefit and interest.
6. I do not know if you will do it
He says this in a way that does not have a sense of ordering or
commanding, but in a way of preferring something good for the
hearers. He does not know whether the hearers would adhere to or
not.
The Syntactic Realization of Recommending
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb : implicit
5. Type of sentence: imperative

4.3.2.3 Text Eight
ﻋ َﻤ َﺮ ـ رﺿﻰ اﷲ ﻋﻨﻬﻤﺎ ـ
ُ ﻦ
ِ ﻦ ا ْﺑ
ِﻋ
َ ،ٍﻦ ﻧَﺎ ِﻓﻊ
ْﻋ
َ ،َﻋ ْﻘ َﺒﺔ
ُ ﻦ
ُ ﺧ َﺒ َﺮﻧَﺎ ﻣُﻮﺳَﻰ ْﺑ
ْ  َأ،ِﻋ ْﺒ ُﺪ اﻟﱠﻠﻪ
َ ﺧ َﺒ َﺮﻧَﺎ
ْ  َأ،ُﻋ ْﺒﺪَان
َ ﺣ ﱠﺪ َﺛﻨَﺎ
َ
ﻞ
ُﺟ
ُ  وَاﻟﺮﱠ،ٍﻷﻣِﻴ ُﺮ َراع
َ  وَا،ِﻋ ﱠﻴ ِﺘﻪ
ِ ﻦ َر
ْﻋ
َ ل
ٌ ﺴﺌُﻮ
ْ  َو ُآﻠﱡ ُﻜ ْﻢ َﻣ،ٍل " ُآﻠﱡ ُﻜ ْﻢ رَاع
َ ﻲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻗَﺎ
ﻦ اﻟ ﱠﻨ ِﺒ ﱢ
ِﻋ
َ
ٌ ﺴﺌُﻮ
ْ ع َو ُآﻠﱡ ُﻜ ْﻢ َﻣ
ٍ  َﻓ ُﻜﻠﱡ ُﻜ ْﻢ رَا،ِﺟﻬَﺎ َو َوَﻟ ِﺪﻩ
ِ ﺖ َز ْو
ِ ﻋﻠَﻰ َﺑ ْﻴ
َ ﻋ َﻴ ٌﺔ
ِ  وَا ْﻟ َﻤ ْﺮَأ ُة رَا،ِﻞ َﺑ ْﻴ ِﺘﻪ
ِ ﻋﻠَﻰ َأ ْه
َ ع
ٍ رَا
ﻋ ﱠﻴ ِﺘ ِﻪ
ِ ﻦ َر
ْﻋ
َ ل
(5255 – )ﺻﺤﻴﺢ اﻟﺒﺨﺎري – ﺑﺎب اﻟﻨﻜﺎح."
The Prophet said, "Every one of you is a guardian and every one of
you is responsible (for his wards). A ruler is a guardian and is
responsible (for his subjects); a man is a guardian of his family and
responsible (for them); a wife is a guardian of her husband's house
and she is responsible (for it), a slave is a guardian of his master's
property and is responsible (for that). Beware! All of you are
guardians and are responsible (for your wards)."
(Volume 7, Book 62, Number 116)

4.3.2.3.1 The Semantic Analysis
4.3.2.3.1.1 The Denotational Meaning
The Prophet states that every one is a guardian and responsible
at the same time. Then He specifies certain jobs, for example, a ruler
is a guardian and responsible, a man is a guardian of his family and
responsible for them, a wife is a guardian for her husband’s house
and she is responsible for it, a slave is a guardian of his master’s
property and is responsible for it. All of you are so.

4.3.2.3.1.2 The Connotational Meaning
The

connotation

meaning

of

this

Tradition

represents

the

utmost up-to-date strategy of administrating the modern societies.
When every one knows his scope of responsibility and care for it in a
proper and effective way, the results, hopefully, will be a welfare
society where every one knows his/her duty and rights. The special

attention is given here to the wife. When she knows how to conduct
life in her house with children and husband and how she manages it,
she will get a healthy family and then a healthy society.

4.3.2.3.2 The Pragmatic Analysis
The speech act in this Tradition is asserting. The expansion of
the sentence will be:
I hereby assert that a wife is a guardian of her husband's house and
she is responsible (for it)…
The Felicity Conditions of Asserting
1. I say: X
The

Prophet

says

certain

facts

and

specifies

duties

and

responsibilities of samples of society and family members.
2. I imagine some people would say that this is not true
As a prophet, who mediated with God can imagine that some
people would say that this is not true.
3. I can say that this is true
He says and asserts that all these facts are true because He speaks
on behalf of God.
4. I assume that people will have to think that it is true
He assumes that Muslims will believe in these statements because
they are totally confident in Him and are sure that these are true.
5. I say this because I want to say what I know is true

He, as a prophet, says these true statements because He wants to
say that He is quite sure that what He is by God and these are
revealed to him by God, so they are true.
The Syntactic Realization of Asserting
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb : implicit
5. Type of sentence: declarative

4.3.2.4 Text Nine
،ٍﻦ َأ ِﺑ ﻲ َآﺜِﻴ ﺮ
ُ ﺤ َﻴ ﻰ ْﺑ
ْ ﺣ ﱠﺪ َﺛﻨِﻲ َﻳ
َ ل
َ  َﻗ ﺎ،ﻋ ﻲﱡ
ِ ﻷ ْوزَا
َ ﺧ َﺒ َﺮ َﻧ ﺎ ا
ْ  َأ،ِﻋ ْﺒ ُﺪ اﻟﱠﻠ ﻪ
َ ﺧ َﺒ َﺮ َﻧ ﺎ
ْ  َأ،ٍﻦ ُﻣﻘَﺎ ِﺗ ﻞ
ُ ﺤﻤﱠ ُﺪ ْﺑ
َ ﺣ ﱠﺪ َﺛﻨَﺎ ُﻣ
َ
ل
َ ل َﻗ ﺎ
َ  َﻗ ﺎ،ِﻦ ا ْﻟ َﻌ ﺎص
ِ ﻋ ْﻤ ﺮِو ْﺑ
َ ﻦ
ُ ﻋ ْﺒ ُﺪ اﻟﱠﻠ ِﻪ ْﺑ
َ ﺣ ﱠﺪ َﺛﻨِﻲ
َ ل
َ  َﻗ ﺎ،ِﺣ َﻤﻦ
ْ ﻋ ْﺒ ِﺪ اﻟ ﱠﺮ
َ ﻦ
ُ ﺳ َﻠ َﻤ َﺔ ْﺑ
َ ﺣ ﱠﺪ َﺛﻨِﻲ َأ ُﺑ ﻮ
َ ل
َ َﻗ ﺎ
َ ﻚ َﺗ ﺼُﻮ ُم اﻟ ﱠﻨ َﻬ ﺎ َر َو َﺗ ُﻘ ﻮ ُم اﻟﱠﻠ ْﻴ
َ ﺧ َﺒ ْﺮ َأ ﱠﻧ
ْ ﻋ ْﺒ َﺪ اﻟﱠﻠ ِﻪ َأَﻟ ْﻢ ُأ
َ ل اﻟﱠﻠ ِﻪ ﺻ ﻠﻰ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ " َﻳ ﺎ
ُ ﺳﻮ
ُ َر
ﺖ
ُ  ُﻗ ْﻠ." ﻞ
ن
 َوِإ ﱠ،ﻘ ﺎ ﺣ
َ ﻚ
َ ﻋَﻠ ْﻴ
َ ك
َ ﺴ ِﺪ
َ ﺠ
َ ن ِﻟ
 َﻓ ِﺈ ﱠ،ْ َو ُﻗ ْﻢ َو َﻧ ﻢ،ْﻄ ﺮ
ِ ﺻ ْﻢ َوَأ ْﻓ
ُ ،ْﻼ َﺗ ْﻔ َﻌ ﻞ
َ ل " َﻓ
َ  َﻗ ﺎ.ل اﻟﱠﻠ ِﻪ
َﺳﻮ
ُ َﺑَﻠ ﻰ َﻳ ﺎ َر
(5254 - )ﺻﺤﻴﺢ اﻟﺒﺨﺎري – ﺑﺎب اﻟﻨﻜﺎح." ﺎﺣﻘ
َ ﻚ
َ ﻋَﻠ ْﻴ
َ ﻚ
َﺟ
ِ ن ِﻟ َﺰ ْو
 َوِإ ﱠ،ﺎﺣﻘ
َ ﻚ
َ ﻋَﻠ ْﻴ
َ ﻚ
َ ِﻟ َﻌ ْﻴ ِﻨ
Allah's Prophet said, "O 'Abdullah! Have I not been informed that
you fast all the day and stand in prayer all night?" I said, "Yes, O
Allah's Prophet!" He said, "Do not do that! Observe the fast
sometimes and also leave them (the fast) at other times; stand up for
the prayer at night and also sleep at night. Your body has a right over
you, your eyes have a right over you and your wife has a right over
you."
(Volume 7, Book 62, Number 127)

4.3.2.4.1 The Semantic Analysis
4.3.2.4.1.1 The Denotational Meaning
The prophet orders his follower not to spend his life praying
and fasting. He tells him I know that you fast all the day and stand in
pray all night. He says do not do that, observe the fast sometimes and
also leave it at other times, stand up for the prayer at night also sleep
at night. Your body has a right over you, your eyes have a right over
you and your wife has a right over you.

4.3.2.4 1.2 The Connotational Meaning
The aim behind this Tradition is to let people live their lives
normally. The Prophet, talking on behalf of God, does not want
people to devote themselves and their whole lives worshiping God
and

keep

their

works

and

families

aside.

Exaggeration

and

excessiveness in worshiping God (fasting every day and standing all
night praying) is not necessary. They are not imposed by God and
His prophet. What religion wants is to make a balance between
daily-life works and dooms-day works, to fast sometimes and leave
it at other times, the same thing is with prayer. Take care of wife, job
and all other things without going too far.

4.3.2.4.2 The Pragmatic Analysis
The speech act of this Tradition is ordering. The expansion
will make the sentence as follows:
I hereby order you not to do that! Observe the fast sometimes and
also leave them (the fast) at other times; stand up for the prayer at

night and also sleep at night. Your body has a right over you, your
eyes have a right over you and your wife has a right over you."
The Felicity Conditions Ordering
1. I assume you understand that you have to do what I say I
want you to do
The Prophet assumes the Muslims understand that they have to do
what He says He wants them to do
2. I say: I want you to cause X to happen
The prophet says to Muslims to live their lives simply without
going too far in their worshiping God and mind their normal lives.
3. I say this because I want to cause you to do it
He says to Muslims in general do not exaggerate in worshiping
God and put their duties in every day life aside.
4. I assume that you will do it because of that
He assumes that Muslims will abide by His orders and stop
excessive

worshiping

God

and

towards wives and children.
The Syntactic Realization of Ordering
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb : implicit
5. Type of sentence: imperative

mind

their

duties

especially

4.3.2.5 Text Ten
ﻲ ﺻﻠﻰ
ﻦ اﻟ ﱠﻨ ِﺒ ﱢ
ِﻋ
َ ،ٍﻋﺒﱠﺎس
َ ﻦ
ِ ﻦ ا ْﺑ
ِﻋ
َ ،ٍﻦ َأﺑِﻲ َﻣ ْﻌ َﺒﺪ
ْﻋ
َ ،ﻋ ْﻤﺮٌو
َ ﺣ ﱠﺪ َﺛﻨَﺎ
َ ،ُﺳ ْﻔﻴَﺎن
ُ ﺣ ﱠﺪ َﺛﻨَﺎ
َ ،ِﻋ ْﺒ ِﺪ اﻟﱠﻠﻪ
َ ﻦ
ُ ﻲ ْﺑ
ﻋِﻠ ﱡ
َ ﺣ ﱠﺪ َﺛﻨَﺎ
َ
ل اﻟﱠﻠ ِﻪ ا ْﻣ َﺮَأﺗِﻲ
َ ل ﻳَﺎ َرﺳُﻮ
َ ﻞ َﻓﻘَﺎ
ٌﺟ
ُ  َﻓﻘَﺎ َم َر." ﺤ َﺮ ٍم
ْ ﻻ َﻣ َﻊ ذِي َﻣ
ﻞ ﺑِﺎ ْﻣ َﺮَأ ٍة ِإ ﱠ
ٌﺟ
ُ ن َر
ﺨُﻠ َﻮ ﱠ
ْ ﻻ َﻳ
َ "ل
َ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻗَﺎ
ُ ﺟ ْﻊ َﻓ
ِ ل " ا ْر
َ  ﻗَﺎ.ﻏ ْﺰ َو ِة َآﺬَا َو َآﺬَا
َ ﺖ ﻓِﻲ
ُ ﺟ ًﺔ وَا ْآ ُﺘ ِﺘ ْﺒ
ﺖ ﺣَﺎ ﱠ
ْ ﺟ
َ ﺧ َﺮ
َ
 )ﺻﺤﻴﺢ اﻟﺒﺨﺎري – ﺑﺎب." ﻚ
َ ﺤﺞﱠ َﻣ َﻊ ا ْﻣ َﺮَأ ِﺗ
(5288 – اﻟﻨﻜﺎح
The Prophet said, "No man should stay with a lady in seclusion
except in the presence of a Dhu-Muhram." A man stood up and said,
"O Allah's Prophet! My wife has gone out intending to perform the
Hajj and I have been enrolled (in the army) for such-and-such
campaign." The Prophet said, "Return and perform the Hajj with
your wife."
(Volume 7, Book 62, Number 160)

4.3.2.5.1 The Semantic Analysis
4.3.2.5.1.1 The Denotational Meaning
The prophet advices His followers by saying no man should
stay with a lady alone except in the presence of a Muhram. One of
the audiences told Him that his wife has gone to Hajj alone because
he has to go with the army in a campaign and by this she will be
alone. The prophet told him to go and join your wife in Hajj and
leave the army in order for the wife not to be alone in travelling to
Mecca.

4.3.2.5. 1.2 The Connotational Meaning
The Tradition refers to one of the most important ethics in
Islam, that is the husband’s responsibility towards his wife: not to
leave her alone, helpless, and in seclusion with other men except
with the presence of Muhram (one of her family members). This
attitude keeps Satan seduction and temptation away and maintains

the virtue and purity of women and men. By this behaviour, the
society remains pure and clean from adultery.

4.3.2.5.2 The Pragmatic Analysis
The speech act of this Tradition is ordering. The expansion of
the sentence will be as follows:
I hereby order you return and perform the Hajj with your wife.
The Felicity Conditions of Ordering
1. I assume you understand that you have to do what I say I
want you to do
The Prophet assumes the Muslims understand that they have to do
what He says He wants them to do
2. I say: I want you to cause X to happen
The prophet says to Muslims not to leave your women alone
without Mahrum and do not let them go alone outside their houses
even if they go to Hajj.
3. I say this because I want to cause you to do it
He says to Muslims stay with your wives and leave whatever else
even the Jihad for God’s sake and the army going to fight the
unbelievers.
4. I assume that you will do it because of that
He assumes that Muslims will adhere to His orders and fulfill
whatever He says.

The Syntactic Realization of Ordering
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb : implicit
5. Type of sentence: imperative

4.3.3 The Norms of Marriage
4.3.3.1 Text Eleven
ي
ﻷ ْﻧ ﺼَﺎ ِر ﱢ
َ ﻦ اﻟ ﱠﺮﺑِﻴ ِﻊ ا
ِ ﺳ ْﻌ ِﺪ ْﺑ
َ ﻦ
َ ﻲ ﺻ ﻠﻰ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ َﺑ ْﻴ َﻨ ُﻪ َو َﺑ ْﻴ
ف َﻓ ﺂﺧَﻰ اﻟ ﱠﻨ ِﺒ ﱡ
ٍ ﻋ ْﻮ
َ ﻦ
ُ ﻦ ْﺑ
ِ ﺣ َﻤ
ْ ﻋ ْﺒ ُﺪ اﻟ ﱠﺮ
َ ل َﻗ ِﺪ َم
َ ﻗَﺎ
ﻚ ُدﱡﻟ ﻮﻧِﻲ
َ ﻚ َوﻣَﺎِﻟ
َ ﻚ ِﻓ ﻲ َأ ْهِﻠ
َ ك اﻟﱠﻠ ُﻪ َﻟ
َ ل ﺑَﺎ َر
َ ﺻ َﻔ ُﻪ َأ ْهَﻠ ُﻪ َوﻣَﺎَﻟ ُﻪ َﻓﻘَﺎ
ِ ن ُﻳﻨَﺎ
ْ ﻋَﻠ ْﻴ ِﻪ َأ
َ ض
َ  َﻓ َﻌ َﺮ،ِي ا ْﻣ َﺮَأﺗَﺎن
ﻷ ْﻧﺼَﺎ ِر ﱢ
َ ﻋ ْﻨ َﺪ ا
ِ َو
ﻲ ﺻ ﻠﻰ اﷲ ﻋﻠﻴ ﻪ وﺳ ﻠﻢ َﺑ ْﻌ َﺪ َأ ﱠﻳ ﺎ ٍم
ﻦ َﻓ ﺮَﺁ ُﻩ اﻟ ﱠﻨ ِﺒ ﱡ
ٍ ﺳ ْﻤ
َ ﻦ
ْ ﺷ ْﻴﺌًﺎ ِﻣ
َ ﻂ َو
ٍ ﻦ َأ ِﻗ
ْ ﺷ ْﻴﺌًﺎ ِﻣ
َ ﺢ
َ ق َﻓ َﺮ ِﺑ
َ  َﻓَﺄﺗَﻰ اﻟﺴﱡﻮ،ِﻋﻠَﻰ اﻟﺴﱡﻮق
َ
ل
َ  َﻗ ﺎ." ﺖ
َ ﺳ ْﻘ
ُ ل " َﻓ َﻤ ﺎ
َ  َﻗ ﺎ.ﺖ َأ ْﻧ ﺼَﺎ ِر ﱠﻳ ًﺔ
ُ ﺟ
ْ ل َﺗ َﺰ ﱠو
َ  َﻓ َﻘ ﺎ." ﻦ
ِ ﺣ َﻤ
ْ ﻋ ْﺒ َﺪ اﻟ ﱠﺮ
َ ل " َﻣ ْﻬ َﻴ ْﻢ ﻳَﺎ
َ ﺻ ْﻔ َﺮ ٍة َﻓﻘَﺎ
ُ ﻦ
ْ ﺿ ٌﺮ ِﻣ
َ ﻋَﻠ ْﻴ ِﻪ َو
َ َو
ل " َأ ْوِﻟ ْﻢ َوَﻟ ْﻮ ِﺑﺸَﺎ ٍة
َ  ﻗَﺎ.ﺐ
ٍ ﻦ َذ َه
ْ ن َﻧﻮَا ٍة ِﻣ
َ َو ْز

'Abdul-Rahman bin 'Auf came (from Mecca to Medina) and the Prophet
made a bond of brotherhood between him and Sad bin Ar-Rabi' Al-Ansari.
Al-Ansari had two wives, so he suggested that 'Abdul-Rahman take half, his
wives and property. 'Abdur-Rahman replied, "May Allah bless you with
your wives and property. Kindly show me the market." So 'Abdul-Rahman
went to the market and gained (in bargains) some dried yoghurt and some
butter. After a few days the Prophet saw Abdul-Rahman with some yellow
stains on his clothes and asked him, "What is that, O 'Abdul-Rahman?" He
replied, "I had married an Ansari woman." The Prophet asked, "How much
Mahr did you give her?" He replied, "The weight of one (date) stone of
gold." The Prophet said, "Offer a banquet, even with one sheep."
(Volume 7, Book 62, Number 10)

4.3.3.1.1 The Semantic Analysis
4.3.3.1.1.1 The Denotational Meaning
'Abdul-Rahman came from Mecca to Medina and went to the
market and gained in bargains some dried yoghurt and some butter.
After a few days the Prophet saw Abdul-Rahman with some yellow
stains on his clothes and asked him, "What is that, O 'AbdulRahman?" He replied, "I had married an Ansari woman." The
Prophet asked, "How much Mahr did you give her?" He replied,
"The weight of one (date) stone of gold." The Prophet said, "Offer a
banquet, even with one sheep."

4.3.3.1.1.2 The Connotational Meaning
Banquet is a symbol of declaring the marriage. Declaration of
marriage is one of the legal marriage conditions in Islam. Another
symbol for the banquet is the gathering of people in one place. This
also symbolizes the strength of brotherhood and friendship. Having
friends and family members together on a happy occasion, inevitably
strengthens the family and social ties and gives an opportunity for
them to share his brothers' happiness.

4.3.3.1.2 The Pragmatic Analysis
The speech act of this tradition is "ordering". The expansion of
the sentence is:
I hereby order to offer a banquet, even with one sheep.

The Felicity Conditions Ordering

1. I assume you understand that you have to do what I say I
want you to do
The Prophet assumes that Abdul-Rahman understands that he has
to do what The Prophet says He wants him to do.
2. I say: I want you to cause X to happen
The prophet says to Abdul-Rahman to offer a banquet for
celebrating his newly marriage.
3. I say this because I want to cause you to do it
The Prophet says to Abdul-Rahman to offer a banquet to gather
his Muslim brothers and to declare his marriage.
4. I assume that you will do it because of that
He assumes that Abdul-Rahman will abide by His orders and will
offer a banquet because what the prophet says is an order to all
Muslims who believe in God and who follow His Sunna.
The Syntactic Realization of Ordering
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb : implicit
5. Type of sentence: imperative

4.3.3.2 Text Tweleve

ﻲ ﺻﻠﻰ
ن اﻟ ﱠﻨ ِﺒ ﱠ
ﺣ ﱠﺪ َﺛ ُﻬ ْﻢ َأ ﱠ
َ ،َن َأﺑَﺎ ُه َﺮ ْﻳ َﺮة
 َأ ﱠ،َﺳَﻠ َﻤﺔ
َ ﻦ َأﺑِﻲ
ْﻋ
َ ،ﺤﻴَﻰ
ْ ﻦ َﻳ
ْﻋ
َ ،ٌﺣ ﱠﺪ َﺛﻨَﺎ ِهﺸَﺎم
َ ،َﻦ َﻓﻀَﺎَﻟﺔ
ُ ﺣ ﱠﺪ َﺛﻨَﺎ ُﻣﻌَﺎ ُذ ْﺑ
َ
ل اﻟﱠﻠ ِﻪ
َ  ﻗَﺎﻟُﻮا ﻳَﺎ َرﺳُﻮ." ن
َ ﺴ َﺘ ْﺄ َذ
ْ ﺣﺘﱠﻰ ُﺗ
َ ﺢ ا ْﻟ ِﺒ ْﻜ ُﺮ
ُ ﻻ ُﺗ ْﻨ َﻜ
َ ﺴ َﺘ ْﺄ َﻣ َﺮ َو
ْ ﺣﺘﱠﻰ ُﺗ
َ ﻷﻳﱢ ُﻢ
َ ﺢا
ُ ﻻ ُﺗ ْﻨ َﻜ
َ "ل
َ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻗَﺎ
َ ﺴ ُﻜ
ْ ن َﺗ
ْ ل " َأ
َ ﻒ ِإ ْذ ُﻧﻬَﺎ ﻗَﺎ
َ َو َآ ْﻴ
(5191 –  )ﺻﺤﻴﺢ اﻟﺒﺨﺎري – ﺑﺎب اﻟﻨﻜﺎح." ﺖ
The Prophet said, "A matron should not be given in marriage except
after consulting her; and a virgin should not be given in marriage
except after her permission." The people asked, "O Allah's Prophet!
How can we know her permission?" He said, "Her silence (indicates
her permission)."
(Volume 7, Book 62, Number 67)

4.3.3.2.1 The Semantic Analysis
4.3.3.2.1.1 The Denotational Meaning
The Prophet said it is not permitted to marry a matron except
after consulting her; and a virgin should not be given in marriage
except after her permission. The people asked the Prophet how we
can

know

her

permission.

He

said,

her

silence

indicates

her

permission.

4.3.3.2.1.2 The Connotational Meaning
This Tradition refers to the most important women’s right in
Islamic society. Her rights have not been deprived by Islam. Islam
honours woman, protects her rights in marriage and heritage, and
gives her the choice of selecting the man she feels he is equal to her
socially, financially and in education.

4.3.3.2.2 The Pragmatic Analysis
The speech act of this Tradition is forbidding. The expansion
of the sentence will be as follows:
I hereby forbid a matron given in marriage except after consulting
her; and a virgin given in marriage except after her permission.
The Felicity Conditions of Forbidding
1. I assume you understand that you can not do things that I
say I do not want you to do
The Prophet assumes that His followers understand that they can
not do things He forbids them from doing them.
2. I assume that you might want to do X
He assumes that they might want to marry a matron without her
prior permission or a virgin without her father’s permission.
3. I say: I do not want you to do it
He says I prevent you from doing so
4. I say this because I want to cause you not to do it
He says this because He wants you not to marry a matron and a
virgin in the same way. Each has her rule of marriage.
5. I assume that you will not do it because of that
He assumes that Muslims will abide by His prevention and
comply completely with these instructions.
6. I assume that if you want to do it you will feel something
bad thinking of me saying this
He assumes that if they want to break these rules and violate His
instruction
themselves.

they

will

feel

bad

about

it

and

feel

sorry

for

The Syntactic Realization of Forbidding
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb : implicit
5. Type of sentence: imperative

4.3.3.3 Text Thirteen
ﻦ َأﺑِﻲ ُه َﺮ ْﻳ َﺮ َة ـ
ْﻋ
َ ،ِﻦ َأﺑِﻴﻪ
ْﻋ
َ ،ٍﺳﻌِﻴﺪ
َ ﻦ َأﺑِﻲ
ُ ﺳﻌِﻴ ُﺪ ْﺑ
َ ﺣ ﱠﺪ َﺛﻨِﻲ
َ ل
َ  ﻗَﺎ،ِﻋ َﺒ ْﻴ ِﺪ اﻟﱠﻠﻪ
ُ ﻦ
ْﻋ
َ ،ﺤﻴَﻰ
ْ ﺣ ﱠﺪ َﺛﻨَﺎ َﻳ
َ ،ٌﺴ ﱠﺪد
َ ﺣ ﱠﺪ َﺛﻨَﺎ ُﻣ
َ
ﺟﻤَﺎِﻟﻬَﺎ
َ ﺴ ِﺒﻬَﺎ َو
َﺤ
َ ﻷ ْر َﺑ ٍﻊ ِﻟﻤَﺎِﻟﻬَﺎ َوِﻟ
َ ﺢ ا ْﻟ َﻤ ْﺮَأ ُة
ُ ل " ُﺗ ْﻨ َﻜ
َ ﻲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻗَﺎ
ﻦ اﻟ ﱠﻨ ِﺒ ﱢ
ِﻋ
َ رﺿﻰ اﷲ ﻋﻨﻪ ـ
َ ﺖ َﻳﺪَا
ْ ﻦ َﺗ ِﺮ َﺑ
ِ ت اﻟﺪﱢﻳ
ِ ﻇ َﻔ ْﺮ ِﺑﺬَا
ْ  ﻓَﺎ،َوِﻟﺪِﻳ ِﻨﻬَﺎ
(5146 -)اﻟﺒﺨﺎري – ﺑﺎب اﻟﻨﻜﺎح." ك
The Prophet said, "A woman is married for four things, i.e., her
wealth, her family status, her beauty and her religion. So you should
marry the religious woman (otherwise) you will be a loser.
(Volume 7, Book 62, Number 27)

4.3.3.3.1 The Semantic Analysis
4.3.3.3.1.1 The Denotational Meaning
The woman is married for four things, her wealth, her family
status, her beauty and her religion. For these purposes the woman is
asked for marriage. But Muslim man should search for religious
woman to marry her. This woman is a great gift from God and he
who does not marry such woman will be a loser.

4.3.3.3.1.2 The Connotational Meaning
This Tradition refers Muslim men to a very important point
which is neglected by almost all of men who want to propose to
women. The perfect woman selected for marriage is the religious

woman who knows her duties as a house wife in Islam. Since she
knows the Islamic rules (Share’a), she knows how to treat her
husband and how to raise her children. Although other women are
asked for marriage for their beauty, wealth, and family status, still
the religious woman is the best among them.

4.3.3.3.2 The Pragmatic Analysis
The

speech

act

of

this

Tradition

is

recommending.

The

expansion of this sentence will be as follows:
A woman is married for four things, her wealth, her family
status, her beauty and her religion. I hereby recommend the religious
woman (otherwise) you will be a loser
The Felicity Conditions of Recommending
1. I assume that you would want to know what would be a
good thing for you to do
The prophet assumes that Muslims would want to know what
would be a good woman for marriage for them.
2. I assume that you would want to know what I think would
be good for you because I know much about these things.
The Prophet assumes that Muslims would want to know what type
of woman He recommends to them who would be good for them
and for their families because, as a prophet he mediates with God
and knows what would
wife in every thing.

a man prefers to choose as an excellent

3. I say: I think it would be good for you if you did X
He says He thinks it would be in your interest if you marry a
religious woman who would give you her entire life and love as
you will be her beloved husband and who would raise her
children according to Islamic laws (Share’a).
4. I assume you will understand that I have good reasons to
say this
As a prophet, He knows that Muslims will listen carefully to His
recommendations because they definitely know that He has good
reasons to say this.
5. I say this because I want to cause you to know what I think
would be a good thing for you to do
He says this because He wants Muslim to know that what He is
saying would be completely in their benefit and interest.
6. I do not know if you will do it
He says this in a way that does not have a sense of ordering or
commanding, but in a way of preferring something good for the
hearers. He does not know whether the hearers would adhere to or
not.
The Syntactic Realization of Recommending
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb : implicit
5. Type of sentence: imperative

4.3.3.4 Text Fourteen
ل َأﺑُﻮ ُه َﺮ ْﻳ َﺮ َة َﻳ ْﺄ ُﺛ ُﺮ
َ ل ﻗَﺎ
َ  ﻗَﺎ،ِﻋ َﺮج
ْﻷ
َ ﻦا
ِﻋ
َ ،َﻦ َرﺑِﻴ َﻌﺔ
ِ ﺟ ْﻌ َﻔ ِﺮ ْﺑ
َ ﻦ
ْﻋ
َ ،ُﺣ ﱠﺪ َﺛﻨَﺎ اﻟﱠﻠ ْﻴﺚ
َ ،ٍﻦ ُﺑ َﻜ ْﻴﺮ
ُ ﺤﻴَﻰ ْﺑ
ْ ﺣ ﱠﺪ َﺛﻨَﺎ َﻳ
َ ـ5198
،ﺴﺴُﻮا
ﺤﱠ
َ ﻻ َﺗ
َ  َو،ﺴﺴُﻮا
ﺠﱠ
َ ﻻ َﺗ
َ  َو،ِﺤﺪِﻳﺚ
َ ب ا ْﻟ
ُ ﻦ َأ ْآ َﺬ
ﻈﱠ
ن اﻟ ﱠ
 َﻓِﺈ ﱠ،ﻈﻦﱠ
ل " ِإﻳﱠﺎ ُآ ْﻢ وَاﻟ ﱠ
َ ﻲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻗَﺎ
ﻦ اﻟ ﱠﻨ ِﺒ ﱢ
ِﻋ
َ
." ﺧﻮَاﻧًﺎ
ْ  َوآُﻮﻧُﻮا ِإ،ﻏﻀُﻮا
َ ﻻ َﺗﺒَﺎ
َ َو
ن
َ ﻋ َﻤ َﺮ ـ رﺿﻰ اﷲ ﻋﻨﻬﻤﺎ ـ آَﺎ
ُ ﻦ
َ ن ا ْﺑ
ث َأ ﱠ
ُ ﺤﺪﱢ
َ  ُﻳ،ﺖ ﻧَﺎ ِﻓﻌًﺎ
ُ ﺳ ِﻤ ْﻌ
َ ل
َ  ﻗَﺎ،ٍﺟ َﺮ ْﻳﺞ
ُ ﻦ
ُ ﺣ ﱠﺪ َﺛﻨَﺎ ا ْﺑ
َ ،َﻦ ِإ ْﺑﺮَاهِﻴﻢ
ُ ﻲ ْﺑ
ﺣ ﱠﺪ َﺛﻨَﺎ َﻣ ﱢﻜ ﱡ
َ
ﻄ َﺒ ِﺔ
ْ ﺧ
ِ ﻋﻠَﻰ
َ ﻞ
ُﺟ
ُ ﺐ اﻟﺮﱠ
َ ﻄ
ُﺨ
ْ ﻻ َﻳ
َ  َو،ٍﻋﻠَﻰ َﺑ ْﻴ ِﻊ َﺑ ْﻌﺾ
َ ﻀ ُﻜ ْﻢ
ُ ن َﻳﺒِﻴ َﻊ َﺑ ْﻌ
ْ ﻲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ َأ
ل َﻧ َﻬﻰ اﻟ ﱠﻨ ِﺒ ﱡ
ُ َﻳﻘُﻮ
.ﺐ
ُ ﻃ
ِ ن َﻟ ُﻪ ا ْﻟﺨَﺎ
َ  َأ ْو َﻳ ْﺄ َذ،ُﺐ َﻗ ْﺒَﻠﻪ
ُ ﻃ
ِ ك ا ْﻟﺨَﺎ
َ ﺣﺘﱠﻰ َﻳ ْﺘ ُﺮ
َ ،َِأﺧِﻴﻪ
(5197 – )ﺻﺤﻴﺢ اﻟﺒﺨﺎري – ﺑﺎب اﻟﻨﻜﺎح

The Prophet said, "Beware of suspicion (about others), as suspicion
is the falsest talk, and do not spy upon each other, and do not listen
to the evil talk of the people about others' affairs, and do not have
enmity with one another, but be brothers. And none should ask for
the hand of a girl who is already engaged to his (Muslim) brother,
but one should wait till the first suitor marries her or leaves her."
(Volume 7, Book 62, Number 74)

4.3.3.4.1 The Semantic Analysis
4.3.3.4.1.1 The Denotational Meaning
The Prophet is advising Muslims to beware of suspicion about
others, as suspicion is the false talk and do not spy one each other,
and do not listen to the evil talk of the people about other Muslims'
affairs, and do not hate each other. He asked Muslims to be brothers
each one loves his brother and keeps him and his belongings. The
most important point in this Tradition is its referring to one of the
marriage norms that none should ask for the hand of a girl who is
already engaged to his Muslim brother. One should wait till the first
suitor marries her or leaves her.

4.3.3.4.1.2 The Connotational Meaning
The Tradition’s connotation meaning is that in order for
Muslims to stay brothers, each one loves the other, none should
propose for a woman who is already engaged to other Muslim
brother. This is because such attitude raises enmity between brothers.
And since the Prophet wants Muslims to be loving brothers, He
prevents them from doing such a thing in addition to several
behaviours such as suspicion about others, spying upon each other,
listening to the evil talk of the people about other Muslims' affairs
and do not have enmity with one another which might cause feuds
and separation between brothers.

4.3.3.4.2 The Pragmatic Analysis
The speech act of this Tradition will be advising.
The expansion will be as follows:
I hereby advise you that none should ask for the hand of a girl who is
already engaged to his (Muslim) brother, but one should wait till the
first suitor marries her or leaves her
The Felicity Conditions of Advising:
1. S says X
The prophet expresses the proposition that marry you when
you have the ability to do that because you will gain the
benefits of lowering the gaze and the guard of modesty but if
you do not have the ability then it’s better for you to fast
because fasting has good benefits the diminishing of the sexual
power.

2. S says X because S wants to cause H to know it.
The prophet wants those young people to know that marriage
has benefits.
3. S assumes that S should cause H to know it
The prophet assumes that in listening to his advice, those
young people will gain countless benefits
4. S assumes that H will want to do something because of that
The prophet assumes that those young people who have deep faith in
God will listen to this piece of advice and fulfill it in the normal
course of time.

The Syntactic Realization of Advising
1. Subject : first person singular
2. Voice : active
3. Tense : future simple
4. Type of advice : implicit
5. Type of sentence : declarative

4.3.3.5 Text Fifteen
 رﺿﻰ اﷲ ﻋﻨﻪ،َﻦ َأﺑِﻲ ُه َﺮ ْﻳ َﺮة
ْﻋ
َ ،ِﻋ َﺮج
ْﻷ
َ ﻦا
ِﻋ
َ ،ِﻦ َأﺑِﻲ اﻟ ﱢﺰﻧَﺎد
ْﻋ
َ ،ٌﺧ َﺒ َﺮﻧَﺎ ﻣَﺎِﻟﻚ
ْ  َأ،َﺳﻒ
ُ ﻦ ﻳُﻮ
ُ ﻋ ْﺒ ُﺪ اﻟﱠﻠ ِﻪ ْﺑ
َ ﺣ ﱠﺪ َﺛﻨَﺎ
َ
." ﻦ ا ْﻟ َﻤ ْﺮَأ ِة َوﺧَﺎَﻟ ِﺘﻬَﺎ
َ ﻻ َﺑ ْﻴ
َ  َو،ﻋ ﱠﻤ ِﺘﻬَﺎ
َ ﻦ ا ْﻟ َﻤ ْﺮَأ ِة َو
َ ﺠ َﻤ ُﻊ َﺑ ْﻴ
ْ ﻻ ُﻳ
َ "ل
َ ل اﻟﱠﻠ ِﻪ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻗَﺎ
َ ن َرﺳُﻮ
َأ ﱠ
(5165 - ﺑﺎب اﻟﻨﻜﺎح-)ﺻﺤﻴﺢ اﻟﺒﺨﺎري
Allah's Prophet said, "A woman and her paternal aunt should not be
married to the same man; and similarly, a woman and her maternal
aunt should not be married to the same man."
(Volume 7, Book 62, Number 45)

4.3.3.5.1 The Semantic Analysis
4.3.3.5.1.1 The Denotational Meaning
The Prophet prevents Muslim man from marrying a woman
and her paternal or maternal aunt at the same time.

4.3.3.5.1.2 The Connotational Meaning
The aim behind this Tradition lies in that the family relations
should be maintained in all and every aspects. The emotionally
stable

families

bring

up

mentally

stable

children.

The

prophet

assumes that women are women in their jealousy, and since the
relation between wives of one man is almost always not in a good
term, therefore, he prevents a man from bringing those relatives in
such critical relation in order not to offend each other. The
consequences of such relation will appear negatively on the intimacy
which should exist between members of one family, and then these
bad feelings may expand to prevail in the society.

4.3.3.5.2 The Pragmatic Analysis
The speech act of this tradition is forbidding. The expansion of
this tradition is as follows:
I hereby forbid a woman and her paternal or maternal aunt to be
married to the same man.
The Felicity Conditions of Forbidding
1. I assume you understand that you can not do things that I
say I do not want you to do

The Prophet assumes that His followers understand that they can
not do things He forbids them from doing them.
2. I assume that you might want to do X
He assumes that they might want to marry a woman with her
paternal or maternal aunt.
3. I say: I do not want you to do it
He says I forbid such a marriage.
4. I say this because I want to cause you not to do it
He says this because He wants you not to marry a woman with
her maternal and paternal aunt at the same time.
5. I assume that you will not do it because of that
He assumes that Muslim will abide by His forbidding and comply
completely with these instructions.
6. I assume that if you want to do it you will feel something
bad thinking of me saying this
He assumes that if they want to break these rules and violate His
instruction

they

will

feel

bad

about

themselves.
The Syntactic Realization of Forbidding
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of the verb : implicit
5. Type of sentence: imperative

it

and

feel

sorry

for

CHAPTER FIVE
ANALYSIS OF THE ENGLISH DATA
5.1 Introduction
This chapter is devoted to the analysis of fifteen English texts selected
from the New Testament in St. James Bible, the Authorized Version,
selected from different Gospels: St. Matthew Gospel, 1Corinthians 6,
Corinthians7, 1 Corinthians 7, 1 Timothy2, 1 Timothy3, 1 Timothy5,
Hebrews13, 1 peter 3, and Titus 2.
Each text may range from one verse up to five depending on the
completion of the theme of the verses. It happens that one verse has a
complete theme and another theme may be presented in consequential four
or five verses.
As with the Arabic data, the three components of speech event,
namely, Participants, Ends, and Norms compose the main three sections of
this chapter and all the verses are enrolled under these three topics
accordingly.

5.2 Scheme of Analysis
The analysed texts are distributed under the main abovementioned
three topics of this chapter. The analysis starts semantically covering the two

types of meanings: denotation meaning and connotation meaning of the
theme of the verses. Then it proceeds to the pragmatic part. The speech act
of each verse is elicited from each text and extended into a new sentence
containing an explicit speech act, and then the felicity conditions of each
speech act are listed with a brief description of the text according to these
conditions.
Finally, a syntactic realization of each speech act is done for each
extended sentence.

5.3 Analysis of the English Data
5.3.1 The Participants of Marriage
5.3.1.1 Text one
3Let the husband render unto the wife due benevolence: and likewise also
the wife unto the husband.
4The wife hath not power of her own body, but the husband: and likewise
also the husband hath not power of his own body, but the wife.
5Defraud ye not one the other, except it be with consent for a time, that ye
may give yourselves to fasting and prayer; and come together again, that
Satan tempt you not for your incontinency. 6But I speak this by permission,
and not of commandment.
(Corinthians 7: 1&2&3)

5.3.1.1.1 The Semantic Analysis
5.3.1.1.1.1 The Denotational Meaning
Now, concerning the things that you wrote about: It's good for men
not to touch a woman who is not his wife, to live with her as a husband and

wife without legal marriage in order to avoid sexual sins, each man should
have his own wife, and each woman should have her own husband.

5.3.1.1.1.2 The Connotational Meaning
The deep meaning can be detected from its historical context which
says: There were those in Corinth that were teaching that a believer ought
not to marry. These ascetics taught that celibacy was a higher spiritual state
than marriage.. The Corinthian believers had many questions on marriage, so
they wrote to Paul to get some answers. Paul gave them the basic general
principle in relation to marriage. "The phrase "not to touch a woman" does
not refer to holding hands or putting arms around a woman. Touch is the
Greek word "haptomai" which means to attach oneself to, to apply oneself
to. It directly relates to the sexual relationship. This is a euphemism for a
sexual relationship.
Paul referred to marriage using metonymy which is the use of the
name of one thing for that of another associated with it. For example, we use
the White House to refer to the President. Biblically, the blood of Christ is a
metonymy for His sacrificial death. So "to touch a woman" is euphuism for
a sexual relationship which is a metonymy for marriage. Paul's purpose was
to stress the reality of the sexual temptations of singleness and to
acknowledge that they have a legitimate outlet in marriage. Although
celibacy is good, it is not superior to marriage, and it has its dangers and
temptations that marriage does not have. And because of sexual immorality,
let each man have his own wife, and let each woman have her own husband.
We may conclude that the participants are humans a husband and wife.

5.3.1.1.2 The Pragmatic Analysis
The speech act of this verse is advising. The extension of these verses
is:
I hereby advise you not to touch a woman in order to avoid
fornication. let every man have his own wife and every woman have her
own husband.
The Felicity Conditions Of Advising
1- I assume you would want to know what I think you should do.
As a prophet, I am sure you want to know what is my idea about the
subject you are asking about and to know what I would do if I were you.
2- I think you should do X.
My answer to your questions is that you should not live with a woman
who is not your wife even not to touch her.
3- I assume you understand that I have good reasons to say it.
I, as a prophet, assume that you understand my advice. I have good
reasons to advise you because temptation is impurity and to avoid
immorality, let each have his own wife and each have her own
husband.
4- I think if I were you I would do that.
I advise you not to commit sins. If you follow me as your spiritual
guide, you will see that if I were you I would not do it in order not to
be punished by God.

5- I say this because I want to cause you to know what you should
do.
You know I wish you do profitable deeds; therefore, I want you to
know that I am advising you not to commit sins and not to violate
God’s laws.
6- I imagine that by saying this I can cause you to do it.
I imagine that you will follow my advice and because it is not from
me, it is our God’s words and advice.
7- I think it will be a good thing if you do it.
I think it will be your advantages if you abide by this advice and
comply wholeheartedly with the orders of God.
The Syntactic Realization Of Advising
6. subject : implicit first person singular
7. Voice : active
8. Tense : present simple
9. Type of verb: implicit
10. Type of sentence : imperative

5.3.1.2 Text Two
3The Pharisees also came unto him, tempting him, and saying unto him, Is it
lawful for a man to put away his wife for every cause?
4 And he answered unto them, Have ye not read, that he which made them at
the beginning made them male and female,
5And said, For this cause shall a man leave father and mother, and shall
cleave to his wife: and they twain shall be one flesh?

6 Wherefore they are no more twain, but one flesh. What therefore God hath
joined together, let not man put asunder.
(Matthew:19 :3-6)

5.3.1.2.1 The Semantic Analysis
5.3.1.2.1.1 The Denotational Meaning
Some Pharisees came to test the prophet. They asked Jesus whether a
man can divorce his wife for any reason Jesus answer was impact in a
question to remind them of what had been said in the Old Testament. He
asked them whether they had read that the Creator made male and female in
the beginning and that's why a “man will leave his father and mother and
will remain united with his wife”, and the two will be one. So they are no
longer two but one. They can not be separated because God had joined them
together.

5.3.1.2.1.2 The Connotational Meaning
Christ's answer to this question; though it was proposed to tempt him,
he gave a full answer to it, not a direct one, but an effectual one.
In fact the statement that God created them as male and female is the
first reference to human sexuality. God created the sexes; it was not an
evolutionary accident but there is a purpose behind it which is the
reproduction of the human species. Christ hints briefly at this, but, in
appealing to what they had read, he refers them to the original record, where
it is observable, that, though the rest of the living creatures were made male
and female, it is not said so concerning any of them, but only concerning
mankind; because between man and woman the conjunction is rational, and
intended for nobler purposes than merely the pleasing of sense as shown in

"Then God blessed them, and God said to them, 'Be fruitful and multiply; fill
the earth and subdue it ...'" (verse 28).
The statement that men and women are to reproduce is part of the
blessing that God pronounces in this verse. God gave a blessing to the
creation of children through a loving sexual relationship. God sanctified
sexual relations between married men and women, in that the first command
He gave Adam and Eve was to begin an intimate sexual relationship and
reproduce.
God essentially repeats His command in, adding another crucial
thought. Therefore, a man shall leave his father and mother and be joined to
his wife, and they shall become one flesh." In speaking these words, God
formally created the institutions of marriage and family. Since God created
and commanded these relationships, marriage and the family are holy
institutions, and one of its purposes is procreation.

5.3.1.2.2 The Pragmatic Analysis
The speech act of this verse is a reminding speech act. The clause
starts with “Have you never read that” which means that Jesus Christ is
reminding the audience with facts that may be not present in their minds at
the time of asking. Therefore, the expansion of this verb is as follows:
I hereby remind you that God from the beginning made male and
female and for this reason a man shall leave his father and mother and shall
unite firmly with his wife and the two shall become one flesh.

The Felicity Conditions of Reminding
1. I say: you should think of Y.
Jesus Christ reminded the Pharisees who came to him to put him to the
test by asking him whether it is lawful for a man to divorce his wife for
any and every reason. He answered them by reminding them of facts that
they should think about before asking such questions.
2. I assume you have thought of it before now.
Jesus Christ assumed that they thought of these facts before now but they
pretended not knowing them as they wanted to put Him to the test, that’s
why he said to them: have you never read or heard that God made them
male and female from the beginning.
3. I think you are not thinking of it now.
He thinks that they are not thinking of these facts now. He stated the
obvious by saying that God created male and female from the beginning
and a man shall leave his father and mother and shall unite with his wife
firmly.
4. I say this because I want to cause you to think of it now and after
now.
Prophet Jesus Christ said these facts because He wanted to make the
Pharisees think of them now and then after though they are totally
familiar with these facts.
The Syntactic Realization of Reminding
1. Subject : third person singular
2. Voice : active

3. Tense : present simple
4. Type of reminding: implicit
5. Type of sentence : declarative

5.3.1.3 Text Three
10

And unto the married I command, yet not I, but the Lord, Let not
the wife depart from her husband:
11
But and if she depart, let her remain unmarried or be reconciled to
her husband: and let not the husband put away his wife.
(Corinthians 7: 10-11)

5.3.1.3.1 The Semantic Analysis
5.3.1.3.1.1 The Denotational Meaning
Jesus Christ speaks on behalf of God and gives commands to the
married people especially for the married woman not to be separated from
her husband because what God has joined would not be separated by
humans. But if she does separate and be divorced from her husband she
should remain single or reconciled to her husband. He also asked the man
not to divorce his wife.

5.3.1.3.1.2 The Connotational Meaning
These verses concentrate on an important family and social ethics,
that is the family integrity. All heavenly religions emphasize the family
union since it is the core of the society. It raises the bad and the good. So
remaining an integral part means producing healthy individuals. Therefore,
Jesus Christ gives command on behalf of God for the married not to be
separated.

If a woman leaves her husband for certain reasons let her

reconcile with her husband or not be married again. Banning remarriage is a
kind of punishment to think twice when a woman intends to leave her

husband. All these are done for the sake of one piece family, not scattered
and then united members and a healthy small seed for the biggest society.

5.3.1.3.2 The Pragmatic Analysis
The speech act of these verses is commanding. The expansion of these
verses is:
I hereby command you, on behalf of God, let not the wife depart from her
husband, and if she does, she should remain single or reconcile with her
husband…
The Felicity Conditions of Commanding
1. S assumes that S can cause Y to do X
Being the prophet, he assumes that he can cause the wife to live with her
husband all along her life and she should not divorce him.
2. S says : S wants Y to do X
The prophet wants the wife not to abandon her husband nor does the
husband do so.
3. S says this, in this way because S wants to cause Y to do it.
The prophet has the authority to give commands to people on behalf
of God. He says this and in a type of command to cause the wife to be
bound to her husband and in case she separates from him and divorce
him she should remain single or reconcile with him and the same is
with the husband.
The Syntactic Realization Of Commanding
1. Subject : first person singular
2. Voice : active

3. Tense : present simple
4. Type of verb: explicit
5. Type of sentence : declarative

5.3.1.4 Text Four
5

For after this manner in the old time the holy women also, who trusted in
God, adorned themselves, being in subjection unto their own husbands:
6
Even as Sara obeyed Abraham, calling him lord: whose daughters ye are,
as long as ye do well, and are not afraid with any amazement.
7
Likewise, ye husbands, dwell with them according to knowledge, giving
honour unto the wife, as unto the weaker vessel, and as being heirs together
of the grace of life; that your prayers be not hindered.
8
Finally, be ye all of one mind, having compassion one of another, love as
brethren, be pitiful, be courteous:
(1 peter 3:5-7)

5.3.1.4.1 The Semantic Analysis
5.3.1.4.1.1 The Denotational Meaning
The pious women in the old time who hoped to gain God’s blessing
were accustomed to beautify themselves and were submissive to their
husbands. They adapted themselves to their husbands as secondary and
dependent upon them. It was thus that Sarah obeyed and followed Abraham
as her guide. She acknowledged his headship over her by calling him Lord
or Master or her leader who has authority upon her. All women now are her
true daughters if they do right things and let nothing terrify them. In the
same way, you married men should live with your wives with an intelligent
recognition of the marriage relation, honoring the women as physically the
weaker, but realizing that you are joint heirs of the grace of life, in order that
your prayers may not be hindered and cut off, otherwise you cannot pray
effectively.

Finally, all of you should be of one and the same mind united inspirit,
sympathizing with one another, loving each other as brothers living in one
house, compassionate and courteous and humble.

5.3.1.4.1.2 The Connotational Meaning
The duties of Christian wives being in their nature difficult, the
Prophet enforces them by the example, of the holy women of old, who
trusted in God. They lived in old time, and had less knowledge to inform
them and fewer examples to encourage them; yet in all ages they practised
this duty; they were holy women, and therefore their example is obligatory;
they trusted in God, and yet did not neglect their duty to man: the duties
imposed upon you, of a quiet spirit and of subjection to your own husbands,
are not new, but what have ever been practised by the greatest and best
women in the world. Of Sara, who obeyed her husband, not knowing where
he went, and called him lord, thereby showing him reverence and
acknowledging his superiority over her; and all this though she was declared
a princess by God from heaven, by the change of her name, whose daughters
you are if you imitate her in faith and good works, and do not, through fear
of your husbands, either quit the truth you profess or neglect your duty to
them, but readily perform it, without either fear or force, out of conscience
towards God and sense of duty to them. From these verses the following
things have been learnt: Learn, [1.] God takes exact notice, and keeps an
exact record, of the actions of all men and women in the world. [2.] The
subjection of wives to their husbands is a duty which has been practised
universally by holy women in all ages. [3.] The greatest honour of any man
or woman lies in a humble and faithful deportment of themselves in the
relation or condition in which Providence has placed them. [4.] God takes

notice of the good that is in his servants, to their honour and benefit, but
covers a multitude of failings; [5.] Christians ought to do their duty to one
another, not out of fear, nor from force, but from a willing mind, and in
obedience to the command of God. Wives should be in subjection to their
churlish husbands, not from dread and amazement, but from a desire to do
well and to please God. The husband's duty to the wife comes next to be
considered.

5.3.1.4.2 The Pragmatic Analysis
The speech act of these verses is urging. The extension of the verses is
as follows:
I hereby urge women to be like women in the old time who hoped in God
and to be like Sarah who obeyed Abraham. The same is with the married
men I hereby urge them to treat their wives as a physically the weaker in
order that the prayers of all would not be hindered…
The Felicity Conditions of Urging
1. I say: you should do x.
Urging is an attempt to get the addressee to do something, by this sense
Jesus Christ urged women of his time to be like the pious women in the
old time who believed in God and were submissive to their husbands.
And at the same time, he urged men to behave with their women so
tenderly as they are like weaker vessels.
2. I assume that you may not want to do it.

He, as a prophet, assumed that the addressee may not want to abide by
his words. That’s why he promised them all that if they adhere to his
sayings their prayers will not be hindered.
3. I do not want to stop saying this because I want to cause you to
feel that you have to do it.
By urging people to do something is a way of imposing the speaker’s will
on the hearer. So He kept on saying this because he wanted the hearer to
feel that they have to listen to His advice and promises.
4. I say this, in this way, because I want to cause you to do it.
He said this, in this way, by mentioning Sarah, Abraham’s wife, as a
good example for women who acknowledged the leadership of her
husband with humble in order to present a good example for women to
follow.
5. I do not want you to think about it for a long time.
Jesus Christ, as a prophet, wanted his followers to abide by his speech
without rethinking. It does not need the addressee to think twice of the
benefit that he may get through getting long with Christ’s promises.
The Syntactic Realization Of Urging
1. subject : implicit first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : imperative

5.3.1.5 Text Five
Likewise, ye wives, be in subjection to your own husbands; that, if any obey
not the word, they also may without the word be won by the conversation of
the wives.
(1 Peter 3:1)

5.3.1.5.1 The Semantic Analysis
5.3.1.5.1.1 The Denotational Meaning
In similar manner, you married women, be submissive to your own
husbands. Behave with them as a secondary and dependent on them and
show them that you are obeying them in everythings. So that even if any of
you do not obey the Word of God, they may be won over not by discussion
but by the godly lives of their wives.

5.3.1.5.1.2 The Connotational Meaning
Jesus Christ orders men and women to Cohabitation which forbids
unnecessary separation, and implies a mutual communication of goods one
to another, with delight and concord. Dwelling with the wife should be
according to knowledge; not according to lust, as brutes; nor according to
passion, as devils; but according to knowledge, as wise and sober men, who
know the word of God and their own duty. The husband duty should be

giving honour to the wife-giving due respect to her, and maintaining her
authority, protecting her person, supporting her credit, delighting in her
conversation, affording her a handsome maintenance, and placing a due trust
and confidence in her.
The reasons are, Because she is the weaker vessel by nature and
constitution, and so ought to be defended: but then the wife is, in other and
higher respects, equal to her husband; they are heirs together of the grace of
life, of all the blessings of this life and another, and therefore should live
peaceably and quietly one with another. What points are learnt from these
verses: Learn, (1.) The weakness of the female sex is no just reason either
for separation or contempt, but on the contrary it is a reason for honour and
respect: Giving honour to the wife as unto the weaker vessel. (2.) There is an
honour due to all who are heirs of the grace of life. (3.) All married people
should take care to behave themselves so lovingly and peaceably.

5.3.1.5.2 The Pragmatic Analysis
This verb is ordering speech act. The expansion of this verse is as
follows:
I hereby order you wives, be in subjection to your own husbands …

The Felicity Conditions of Ordering
1. I assume you understand that you have to do what I say I want
you to do.
Jesus Christ, a person who orders someone to do something, wanted the
addressee to do it and expects to cause him to do it via the speech act. He

assumed that the addressee has to do whatever the speaker says he wants
him to do.
2. I say: I want you to cause X to happen.
As a prophet, he ordered wives to abide by his speech and comply with it
in order to cause them to listen and obey.
3. I say this because I want to cause you to do it.
He said to the wives that you should be submissive to your husbands and
show them how they are number one in your lives and he is your master.
4. I assume that you will do it because of that.
Wives will obey the Christ because this order is produced by the prophet
who is the messenger of God and all his sayings should be fulfilled.
The Syntactic Realization of Ordering
1. Subject: implicit first person singular
2. Voice: active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : imperative

5.3.2 The Ends of Marriage
5.3.2.1 Text Six
3The aged women likewise, that they be in behaviour as becometh holiness,
not false accusers, not given to much wine, teachers of good things;
4
That they may teach the young women to be sober, to love their husbands,
to love their children,
5
To be discreet, chaste, keepers at home, good, obedient to their own
husbands, that the word of God be not blasphemed.
(Titus 2:3-5)

5.3.2.1.1 The Semantic Analysis
5.3.2.1.1.1 The Denotational Meaning
Tell older women to live their lives in a way that shows they are
dedicated to God. Tell them not to be gossips or addicted to alcohol, but to
be examples of virtue. In this way they will teach young women to show
love to their husbands and children, to use good judgment, and to be morally
pure. Also, tell them to teach young women to be homemakers, to be kind,
and to place themselves under their husbands' authority. Then no one can
speak evil of God's word.

5.3.2.1.1.2 The Connotational Meaning
To the aged women, these also must be instructed and warned. Some
by these aged women understand the deaconesses, who were mostly
employed in looking after the poor and attending the sick; but it is rather to
be taken (as we render it) of all aged women professing religion. They must
be in behaviour as becometh holiness: both men and women must
accommodate their behaviour to their profession. Those virtues before
mentioned (sobriety, gravity, temperance, soundness in the faith, charity,
and patience), recommended to aged men, are not proper to them only, but
applicable to both sexes, and to be looked to by aged women as well as men.
Women are to hear and learn their duty from the word, as well as the men:
there is not one way of salvation for one sex or sort, and another for another;
but both must learn and practise the same things, both as aged and as
Christians; the virtues and duties are common.
There are lessons for young women also, whom the aged women must
teach, instructing and advising them in the duties of religion according to
their years. For teaching such things aged women have often better access

than the men, even than ministers have, which therefore they must improve
in instructing the young women, especially the young wives; for he speaks
of their duty to their husbands and children. These young women the more
aged must teach, (1.) To bear a good personal character: To be sober and
discreet, contrary to the vanity and rashness which younger years are subject
to: discreet in their judgments and sober in their affections and behaviour.
Discreet and chaste stand well together; many expose themselves to fatal
temptations by that which at first might be but indiscretion.

5.3.2.1.2 The Pragmatic Analysis
The speech act of these verses is urging. The extension
will be as follows:
I hereby Urge aged women to be in behaviour as becometh
holiness….

The Felicity Conditions of Urging
1. I say: you should do x.
Urging is an attempt to get the addressee to do something, by this sense
Jesus Christ urged old women to be like old men in behaviour as holiness
and engaged in sacred services, love their husbands and their children, to
be self-controlled, and good-natured.
2. I assume that you may not want to do it.
He, as a prophet, assumed that the addressee may not want to abide by
his words. It is so difficult for the human being to master all these ethics
mentioned in these verses. By doing so, means old women become like
reverend.

3. I do not want to stop saying this because I want to cause you to
feel that you have to do it.
By urging aged women to abide by all these ethics is a way of imposing
God’s will on them. So He kept on saying this because he wanted them to
feel that they have to listen and be like what He wants them to be.

4. I say this, in this way, because I want to cause you to do it.
God said this, in this way, He made women think very highly of
themselves because the verse started with the word (likewise) which
means that aged women are similar to aged men in ethics, strength and
holiness. So these ultimate appreciations made women voluntary do what
are required from them in this verse.
5. I do not want you to think about it for a long time.
Jesus Christ, as a prophet, wanted his followers to abide by his speech
without rethinking. It does not need the aged women to think twice of the
benefit that they may get through getting long with Christ’s invitation for
them to be holiness to get divine gifts.

The Syntactic Realization Of Urging
1. Subject: implicit first person singular
2. Voice: active
3. Tense: present simple
4. Type of verb: implicit
5. Type of sentence: imperative

5.3.2.2 Text Seven

39The wife is bound by the law as long as her husband liveth; but if her
husband be dead, she is at liberty to be married to whom she will; only in
the Lord.
(Corinthian 7:39)

5.3.2.2.1 The Semantic Analysis
5.3.2.2.1.1 The Denotational Meaning
A married woman must remain with her husband as long as he lives.
If her husband dies, she is free to marry anyone she wishes, but only if the
man is a Christian.

5.3.2.2.1.2 The Connotational Meaning
The wife is bound by the law as long as her husband liveth,
That is, she is bound to her husband, by the law of marriage, during his life;
nor can the bond of marriage between them be dissolved but by the death of
one of them, except in the cases of adultery, and willful desertion. But if her
husband be dead; or "asleep", for so the word may be rendered; though it
designs death: death is often expressed by sleeping in Scripture; for the dead
will not always remain in such a state, but be raised from thence at the last
day, just as persons are awaked out of sleep. She is at liberty to marry whom
she will: so that second marriages are lawful, though condemned by many of
the ancients: the liberty of a widow is greater than that of a virgin, because a
virgin is under the power, and at the dispose of her parents; but a widow is at
her own dispose; and death having dissolved her former obligation, she is at
entire liberty to marry, or not marry, and to marry whom she pleases, that is

not forbidden by the laws of God: only in the Lord; it is absolutely necessary
that her husband should be in the Lord, a converted person, a believer in
Christ; though such a one should be most desirable and eligible: but either
that she should continue in the possession of her faith in Christ, and not
relinquish it for the sake of a husband; or that she enter into this state in the
fear of the Lord, calling upon him, and consulting him in such an important
affair; and take care that whom she marries is not within the line prohibited
by the Lord.

5.3.2.2.2 The Pragmatic Analysis
Two types of speech acts are used in this verse. In the first one the
prophet commands the wife to be bound to her husband as long as he lives.
As seen in the following expansion:
I hereby order you (the wife) to be bound by the law as long
as the husband lives.
Whereas, the second one gives her the permission to get married when
he dies.
I hereby allow you (the wife) to be married to whom you will;
Only in the lord.
The Felicity Conditions of Ordering
1. I assume you understand that you have to do what I say I want
you to do.
Jesus Christ, a person who orders someone to do something, wanted the
addressee to do it and expects to cause him to do it via the speech act. He

assumed that the addressee has to do whatever the speaker says he wants
him to do.
2. I say: I want you to cause X to happen.
As a prophet, he ordered wives to be bound by the law as long as the
husband lives.

3. I say this because I want to cause you to do it.
He said to the wives that you should be submissive to your husbands and
to live with them as long as they live.
4. I assume that you will do it because of that.
Wives will obey the Christ because this order is produced by the prophet
who is the messenger of God and all his sayings should be fulfilled.
The Syntactic Realization of Ordering
1. subject : implicit first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : imperative
The Felicity Conditions of Allowing
1. S assumes that Y wants to do X
The prophet assumes that the widow wants to get married.
2. S assumes that you can not do it if S says that S does not want you
to do it

The prophet assumes that the widow can not get married if the prophet
says that he does not want her to do it.
3. S says; S does not want to say that S does not want y to do it.
The prophet does not want to say that he does not want the widow to do it.

4. S says this because S does not want to cause Y not to be able to do
it.
The prophet says that he does not want to cause the widow not to be able
to get married
5. S assumes that Y will be able to do it because of that.
The prophet assumes that the widow will be able to get married because
the prophet has said so.

The Syntactic Realization Of Allowing:
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : declarative

5.3.2.3 Text Eight
36

But if any man think that he behaveth himself uncomely toward his virgin,
if she pass the flower of her age, and need so require, let him do what he
will, he sinneth not: let them marry.
(Corinthians.7:36)

5.3.2.3.1 The Semantic Analysis
5.3.2.3.1.1 The Denotational Meaning
Any father thinks that he is not acting properly toward his daughter by
preparing disgrace for her or incurring reproach, and in case she spent the
flower of her age, and he would not want to do the wrong thing when his
virgin daughter wants to get married. If she wants to get married, he is not
sinning by letting her get married.

5.3.2.3.1.2 The Connotational Meaning
In this passage the Prophet is commonly supposed to give advice
about the disposal of children in marriage, upon the principle of his former
determination. In this view the general meaning is plain. It was in that age,
and those parts of the world, and especially among the Jews, reckoned a
disgrace for a woman to remain unmarried past a certain number of years: it
gave a suspicion of somewhat that was not for her reputation. "Now," says
the Prophet, "if any man thinks he behaves unhandsomely towards his
daughter, and that it is not for her credit to remain unmarried, when she is of
full age, and that upon this principle it is needful to dispose of her in
marriage, he may use his pleasure. It is no sin in him to dispose of her to a
suitable mate. But if a man has determined in himself to keep her a virgin,
and stands to this determination, and is under no necessity to dispose of her
in marriage, but is at liberty, with her consent, to pursue his purpose, he does
well in keeping her a virgin. In short, he that gives her in marriage does well;
but he that keeps her single, if she can be easy and innocent in such a state,
does what is better; that is, more convenient for her in the present state of
things, if not at all times and seasons." Note,1. Children should be at the

disposal of their parents, and not dispose of themselves in marriage. Yet,2.
Parents should consult their children's inclinations, both to marriage in
general and to the person in particular, and not reckon they have
uncontrollable power to do with them, and dictate to them, as they please. 3.
It is our duty not only to consider what is lawful, but in many cases, at least,
what is fit to be done, before we do it.

5.3.2.3.2 The Pragmatic Analysis
The speech act of this verse is allowing. The extension of this verse
will be as follows:
I hereby allow any man who thinks that he behaveth himself uncommonly
toward his virgin….. let him do what he will, he sinneth not: let them marry
The Felicity Conditions of Allowing
1. S assumes that Y wants to do X
The prophet assumes that virgin daughter wants to get married and the
father also would like to have her daughter married and has a family.
2. S assumes that you can not do it if S says that S does not want you
to do it
The prophet assumes that the father would not dare to get her daughter
married unless he gets God’s consent and blessing.
3. S says; S does not want to say that S does not want y to do it.
The prophet does not want to prevent the father from having his daughter
married. In this case it will be a heavenly prohibition.
4. S says this because S does not want to cause Y not to be able to do
it.

The prophet says that he does not want to cause the virgin daughter not to
be able to get married
5. S assumes that Y will be able to do it because of that.
The prophet assumes that the virgin daughter will be able to get married
because the prophet has said so.

The Syntactic Realization Of Allowing
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : declarative

5.3.2.4 Text Nine
I will therefore that the younger women marry, bear children, guide the
house, give none occasion to the adversary to speak reproachfully.
(1Timothy 5:14)

5.3.2.4.1 The Semantic Analysis
5.3.2.4.1.1 The Denotational Meaning
So I counsel younger widows to marry, to have children, to manage
their homes and to give the enemy no opportunity for slander.

5.3.2.4 1.2 The Connotational Meaning
This passage addresses a very specific situation which is the woman’s
situation after the loss of her husband. The word "women" is not expressed

or necessarily implied in the original and it is evident that the Prophet here
had particular reference to "widows," and that the injunction should be
understood as relating to them. We are not to suppose that he gives this as an
absolute and universal command, for it might not always be at the option of
the widow to marry again, and it cannot be doubted that there may be cases
where it would be unadvisable. But he speaks of this as a general rule. It is
better for such persons to have domestic concerns that require their attention,
than it is to be exposed to the evils of an idle life. We may learn from this:
(1) That second marriages are not improper or unlawful, but that in some
circumstances they may be preferable to widowhood;
(2) That marriage itself is in a high degree honorable. The three phrases to
marry, to have children, to manage their homes describe the responsible and
socially normative role of the homemaker. These words signify, says
Bloomfield, to "exercise and occupy themselves in the duties of a wife." It is
better to be employed in the duties growing out of the cares of a family, than
to lead a life of celibacy.
(3) The unmarried woman gives occasion to the adversary to speak
reproachfully. In the performance of domestic duties, when fully employed,
they would avoid the evils. Everyone who professes religion should so live
as to give no occasion to a man of the world to speak reproachfully of the
cause of the Redeemer.

5.3.2.4.2 The Pragmatic Analysis
The speech act used in this verse is counsel. And since it is implicit, it
has the following expansion:

I hereby counsel you (the widow) to marry, bear children, guide the house,
give none occasion to the adversary to speak reproachfully.

The Felicity Conditions of Counseling
1. I assume that you are thinking about X
Prophet Jesus Christ assumes that widows would want to resume their
lives after their husbands' death.
2. I assume that you do not know what you should do that would be
good for you
He assumes that widows do not know what they should do that would be
good for them. Widows in general, are seeking professional opinion, they
are appealing to a professional expertise, not to a personal ideas to
resume their natural lives as women.
3. I assume that you want to know what I think you should do
because I know much about such things
They want to know what Jesus Christ thinks they should do because He
knows much about things which are better for them and their children
after the husband death.
4. I say: I think that you should do Y
He thinks that widows should remarry and have children and guide the
household and pursue their normal lives.
5. I assume that you understand that I have good reasons to say this
He, as a prophet knows that this permission would remedy their agony
after the husband's death. This would be a good reason to say this.

6. I say this because I want to cause you to know what you should do
This counseling would cause you to know that Prophet Jesus Christ
knows what widows should do to resume their lives.
7. I assume that you will want to do what I say I think you should do
He assumes that widows want wholeheartedly to live their lives and have
children as other women do and have a second chance to remarry. This
permission would not permit the opponents of faith an occasion for
slander or reproach.
The Syntactic Realization Of Counselling
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : declarative

5.3.2.5 Text Ten
11. Let the woman learn in silence with all subjection.
12
But I suffer not a woman to teach, nor to usurp authority over the man, but
to be in silence.
13
For Adam was first formed, then Eve.
14
And Adam was not deceived, but the woman being deceived was in the
transgression.
15
Notwithstanding she shall be saved in childbearing, if they continue in
faith and charity and holiness with sobriety
(I Timothy 2:11-15)

5.3.2.5.1 The Semantic Analysis
5.3.2.5.1.1 The Denotational Meaning

A woman must learn in silence, in keeping with her position I do not
allow a woman to teach or to have authority over a man. Instead, she should
be quiet. After all, Adam was formed first, then Eve. Besides that, Adam
was not deceived. It was the woman who was deceived and sinned.
However, she and all women will be saved through the birth of the child, if
they lead respectable lives in faith, love, and holiness.

5.3.2.5. 1.2 The Connotational Meaning
Here observe, 1. The extensiveness of the rules of Christianity; they
reach not only to men, but to women, not only to their persons, but also to
their dress, which must be modest, like their sex; and to their outward
deportment and behaviour, it must be in silence, with all subjection. 2.
Women are to profess godliness as well as men; for they are baptized, and
thereby stand engaged to exercise themselves to godliness; and, to their
honour be it spoken, many of them were eminent professors of Christianity
in the days of the Prophets, as the book of Acts will inform us. 3. Women
being more in danger of exceeding in their apparel, it was more necessary to
caution them in this respect. 4. The best ornaments for professors of
godliness are good works. 5. According to Paul, women must be learners,
and are not allowed to be public teachers in the church; for teaching is an
office of authority, and the woman must not usurp authority over the man,
but is to be in silence. But, notwithstanding this prohibition, good women
may and ought to teach their children at home the principles of religion.
Timothy from a child had known the Holy Scriptures; and who should teach
him but his mother and grandmother? 2 Tim. 3:15. Aquila and his wife
Priscilla expounded unto Apollos the way of God more perfectly; but then
they did it privately, for they took him unto them, Acts 18:26. 6. Here are

two very good reasons given for the man's authority over the woman, and
her subjection to the man, v. 13, 14. Adam was first formed, then Eve; she
was created for the man, and not the man for the woman (1 Co. 11:9); then
she was deceived, and brought the man into the transgression. 7. Though the
difficulties and dangers of childbearing are many and great, as they are part
of the punishment inflicted on the sex for Eve's transgression, yet here is
much for her support and encouragement: Notwithstanding she shall be
saved, etc. Though in sorrow, yet she shall bring forth, and be a living
mother of living children; with this proviso, that they continue in faith, and
charity, and holiness, with sobriety: and women, under the circumstance of
child-bearing should by faith lay hold of this promise for their support in the
needful time

5.3.2.5.2 The Pragmatic Analysis
The speech act of these verses is allowing in the first verse and not
allowing in the second part of the verse. This means that the extension for
the verb allowing will be in positive and negative forms. The researcher will
mention the felicity conditions of the positive verb without mentioning the
negative since they will be the same but in negative sense. The extension
will be as follows:
I herby allow women to learn in silence with all subjection but I do not allow
a woman to teach or to have authority over the man, but to be in silence…
The Felicity Conditions Of Allowing
1. S assumes that Y wants to do X
The prophet assumes that woman wants to learn.

2. S assumes that you can not do it if S says that S does not want you
to do it
The prophet assumes that women can not learn without the permission of
their spiritual guide, Jesus Christ allows them to do so.

3. S says; S does not want to say that S does not want y to do it .
The prophet does not want to say that he does not want to prevent woman
from learning on condition she should learn in quietness, and in entire
submissiveness.
4. S says this because S does not want to cause Y not to be able to do
it.
The prophet says that he does not want to deprive women from learning
and let them live in the darkness of religious illiteracy.
5. S assumes that Y will be able to do it because of that.
The prophet assumes that women are able to learn and teach at the same
time but she should comply with the instructions set by the Prophet.

The Syntactic Realization Of Allowing:
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : declarative

5.3.3 The Norms of Marriage
5.3.3.1 Text Eleven

Marriage is honorable in all, and the bed is undefiled: but whoremongers
and adulterers God will judge.
( Hebrews13:4)

5.3.3.1.1 The Semantic Analysis
5.3.3.1.1.1 The Denotational Meaning
Marriage should be honored in all things by all, and the marriage
bed kept pure and dishonored, for God will judge and punish the adulterers
and all the sexually immoral.

5.3.3.1.1.2 The Connotational Meaning
Living with the wife should be according to heavenly laws and
wisdom and should be with sober men, who know the word of God and their
own duty. Giving honour to the wife is due to respect her and thus, the
marriage will be kept un dishonoured and disgraced. All married people
should take care to behave themselves so lovingly and peaceably one to
another as God will punish those who commit adultery and sexual
immorality. The purpose behind that is to keep the family and the marriage
clean and un disgraced to maintain the family consolidation and healthiness.

5.3.3.1.2 The Pragmatic Analysis
The speech act of this verse is warning. The extension of the verse is:
Marriage is honourable in all, and the bed should be undefined
I hereby warn all adulterers that God will judge them and punish them.

The Felicity Conditions Of Warning
1. I think you might do something that would cause something bad
to happen to you
Jesus Christ thinks that committing adultery would cause harm to the
society and therefore, He warns the married people to keep marriage in
honour in all things.
2. I say…..
He says that let marriage be held in honour in all things and let the
marriage bed kept undishonoured and warn the adulterous to be judged
by God.
3. I say this because I want to cause you to be able to cause that bad
thing not to happen to you
He says this because He wants people to know that committing adultery
and dishounring the marriage bed will cause something bad to the
married people as God will punish them for this immoral deed.
The Syntactic Realization Of Warning
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : imperative

5.3.3.2 Text Twelve
8

I say therefore to the unmarried and widows, it is good for them if they
abide even as I.
9
But if they cannot contain, let them marry: for it is better to marry than to
burn.
(1 Corinthians7: 8-9)

5.3.3.2.1 The Semantic Analysis
5.3.3.2.1.1 The Denotational Meaning
For the unmarried people and widows, I declare that it is well for them
to remain single as I do. But if they are unable and do not have self-control
they should marry. For it is better to marry than to burn with passion and
tortured continually with ungratified desire.

5.3.3.2.1.2 The Connotational Meaning
The meaning lies behind these verses is that marriage is necessary for
those who cannot suppress and restrain their desire and lust. As marriage is a
legal way to inhibit individuals from immoral sexuality, it is better to marry
than to be tortured with holding back the passion and ungratified desire. So,
for the individuals, it is either to remain unmarried if they are capable of
repressing their sexual desires or to marry if they are incapable to control
their emotions. This is considered a medical recipe for human beings which
in turn, it will cure the society from immoral illnesses and maintain the
chasteness and purity of the society members.

5.3.3.2.2 The Pragmatic Analysis
The speech act in these verses is declaring. The extension of the
verses is:
I hereby declare that it is good for unmarried people and widows to remain
unmarried, but if they cannot contain, let them marry…
The Felicity Conditions Of Declaring
1. I say: I want people to know that they should think X
The prophet declares that marriage is allowed to those people and to the
widows who do not have self-control. Though it is good for them to
remain as the speaker is, but if they are unable, let them marry instead of
being burnt by passion and tortured by desire.
2. I say this because I want to cause people to know what they
should think (about Y)
Jesus Christ says this because He wants to let people know that they are
allowed to marry in case they cannot restrain their emotions and passions
3. I assume that I am someone who can cause people to think X by
saying this in this way
Being prophet, He has the authority to cause people obey Him and think
that what He says is compelling them to abide by.

4. I assume that nothing anyone could say could change this

Nobody else has the authority to declare things in this way and could
entail changes by his act. Nobody can change this declaration.
5. I assume it is important that I have said this
It is so important for the prophet to give his believers a space of freedom
to practice their natural desires and understand that there is no
compulsory actions in calling for piety.
6. I assume that after I have said this, in this way, people have to do
some things because of that
After saying this declaration, people will have to do some things because
they feel free and get permission from the highest summit of legislation.
The Syntactic Realization Of Declaring
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : declarative

5.3.3.3 Text Thirteen

12

But to the rest speak I, not the Lord: If any brother hath a wife that
believeth not, and she be pleased to dwell with him, let him not put her
away.
13
And the woman which hath an husband that believeth not, and if he be
pleased to dwell with her, let her not leave him.
14
For the unbelieving husband is sanctified by the wife, and the unbelieving
wife is sanctified by the husband: else were your children unclean; but now
are they holy.
15
But if the unbelieving depart, let him depart. A brother or a sister is not
under bondage in such cases: but God hath called us to peace.
16
For what knowest thou, O wife, whether thou shalt save thy husband? or
how knowest thou, O man, whether thou shalt save thy wife?
(1Corinthians 6:12-16)

5.3.3.3.1 The Semantic Analysis
5.3.3.3.1.1 The Denotational Meaning
If one of you has a wife who does not believe in Christ and she
consents to live with him, he should not leave or divorce her. And if any
woman has unbelieving husband and he consents to live with her, she should
not leave or divorce him because the unbelieving husband and unbelieving
woman should be reunited with Christian families and separated from
heathen contamination and affiliated with Christian people otherwise the
children would be unclean and unblessed. But if the unbeliever departs the
Christian families, let him do so, in such cases we would not put blames on
their shoulders and they are not morally bound.

5.3.3.3.1.2 The Connotational Meaning
Always there is a way to call those people who do not believe in God
for coming back for righteous deeds. One of these ways is to keep them in
touch with believers. In this way, they might listen and apprehend what is
said in a mild language. And they might mediate what has been heard from
their spouses and reason it which in turn may convert them from unbelievers
to dedicated and devoted believers. The connection with Christian families
offers a chance to review their beliefs by which they may reach to a new
assessment to their viewpoint. The other way of attracting the unbelievers to
come back to Christianity is a kind of threat used in these verses that if they
do not abide by Christianity and depart Christian families, their children
would be unclean and unblessed.

5.3.3.3.2 The Pragmatic Analysis
The speech act of these verses is declaring. The extension is:
I hereby declare that if any brother hath a wife that believeth not, and she be
pleased to dwell with him…..
The Felicity Conditions of Declaring
1. I say: I want people to know that they should think X
The prophet declares that if any of you has a wife who does not believe
in Christ and she wants to stay with her husband, let her stay, and if any
woman has an unbelieving husband and he wants to live with her let him
stay with her and she should not leave him or divorce him.

2. I say this because I want to cause people to know what they
should think (about Y)
Jesus Christ says this because He wants to let people know that they are
allowed to live with unbelieving people in order to withdraw them to be
affiliated to Christian families and let their children become pure and
clean.
3. I assume that I am someone who can cause people to think X by
saying this in this way
Being a prophet, He has the authority to cause people obey Him and
think that what He says is compelling them to abide by.
4. I assume that nothing anyone could say could change this
Nobody else has the authority to declare things in this way and could
entail changes by his act. Nobody can change this declaration.
5. I assume it is important that I have said this
It is so important for the prophet to say this in order to refrain unbelievers
from abandoning Christianity and let them feel that they are not deserted
by their friends.
6. I assume that after I have said this, in this way, people have to do
some things because of that

After saying this declaration, in this way, unbelieving people feel that
they are most welcomed to rejoin their families and affiliated to
Christianity and have pure and clean children
The Syntactic Realization Of Declaring
1. Subject : first person singular
2. Voice : active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : declarative

5.3.3.4 Text fourteen
1This is a true saying, if a man desire the office of a bishop, he desireth a
good work.
2
A bishop then must be blameless, the husband of one wife, vigilant, sober,
of good behaviour, given to hospitality, apt to teach;
3
Not given to wine, no striker, not greedy of filthy lucre; but patient, not a
brawler, not covetous;
4
One that ruleth well his own house, having his children in subjection with
all gravity;
5
(For if a man know not how to rule his own house, how shall he take care
of the church of God?)
(I Timothy 3:1-5)

5.3.3.4.1 The Semantic Analysis
5.3.3.4.1.1 The Denotational Meaning
This is a statement that can be trusted: If anyone sets his heart on
being a bishop, he desires something excellent. A bishop must have a good
reputation. He must have only one wife, be sober, use good judgment, be
respectable, be hospitable, and be able to teach. He must not drink
excessively or be a violent person, but he must be gentle. He must not be

quarrelsome or love money. He must manage his own family well. His
children should respectfully obey him if a man does not know how to
manage his own family, how can he take care of God's church?

5.3.3.4.1.2 The Connotational Meaning
In order to be in charge of this office, the doing of this work, the
workman must be qualified. 1. A minister must be blameless, he must not lie
under any scandal; he must give as little occasion for blame as can be,
because this would be a prejudice to his ministry and would reflect reproach
upon his office. He must be one who keeps his family in good order: That
rules well his own house, that he may set a good example to other masters of
families to do so too, and that he may thereby give a proof of his ability to
take care of the church of God: For, if a man knows not how to rule his own
house, how shall he take care of the church of God. Observe, the families of
ministers ought to be examples of good to all other families. Ministers must
have their children in subjection; then it is the duty of ministers' children to
submit to the instructions that are given to them.With all gravity. The best
way to keep inferiors in subjection is to be grave with them. Not having his
children in subjection with all austerity, but with all gravity.

5.3.3.4.2 The Pragmatic Analysis
The speech act of these verses is asserting. The expansion of these
verses is:
I hereby assert that this saying is a true saying, if a man desires the office of
a bishop, he desirth a good work….
The Felicity Conditions of Asserting
1. I say: X
Prophet Jesus Christ says that these sayings are true and irrefutable.

2. I imagine some people would say that this is not true
Jesus Christ imagines some people would say that this is not true. But the
sayings stated by Him are true and irrefutable.
3. I can say that this is true
He, as a prophet can say that these facts stated by Him in these verses are
entirely true.
4. I assume that people will have to think that it is true
He assumes that people will have to think that all facts stated in these
verses are true. They are derived from the real life and personal
experiences.
5. I say this because I want to say what I know is true
He says this because He wants to say these facts which He knows are
absolutely true.
The Syntactic Realization Of Stating
1.
2.
3.
4.
5.

Subject : first person singular
Voice : active
Tense : present simple
Type of verb: implicit
Type of sentence : declarative

5.3.3.5 Text Fifteen
25

Now concerning virgins I have no commandment of the Lord: yet I give
my judgment, as one that hath obtained mercy of the Lord to be faithful.
26
I suppose therefore that this is good for the present distress, I say, that it
is good for a man so to be.
27
Art thou bound unto a wife? seek not to be loosed. Art thou loosed from a
wife? seek not a wife.
28
But and if thou marry, thou hast not sinned; and if a virgin marry, she
hath not sinned. Nevertheless such shall have trouble in the flesh: but I
spare you.

(1 Corinthians 7:25-28)

5.3.3.5.1 The Semantic Analysis
5.3.3.5.1.1 The Denotational Meaning
I give my opinion and advice as one who by the Lord’s mercy is
rendered trustworthy and faithful. I think then it is because of the impending
distress, it is good for a person to remain as he or she is. But in case he or
she found themselves bound to a wife or a husband, they should not think of
getting rid of them and be free. If you marry, you do not sin in doing so, and
if a virgin marries, she does not sin in doing so. Yet those who marry they
will find themselves have a punch of physical and earthly troubles. As I love
you I would like to let you be free from these troubles.

5.3.3.5.1.2 The Connotational Meaning
The aim of these verses is to encourage people who cannot live
without wife and husband. To get married they should respond to their
desires and have a wife and a husband. To marry is not a sin, but it is a sin if
someone reverts to adultery and immorality. The lesson behind these verses
is the immunity of the individual against corruption and impurity. Marriage
will help building clean families and then pure and religious societies. The
other side is that marriage may cause troubles of life but these are quite
normal with breeding babies and so on.

5.3.3.5.2 The Pragmatic Analysis
The extension of these verses will be as the following:
I hereby advice you that it is good for a man to be so. But if thou marry, thou
hast not sinned; and if a virgin marry, she hath not sinned…….

The Felicity Conditions Of Advising
1- I assume you would want to know what I think you should do.
As a prophet, I am sure you want to know what is my idea about the
subject you are asking about and to know what I would do if I were you.
2- I think you should do X.
I have no command on you, but I think you should marry if you want
a wife and cannot live as I am.
3- I assume you understand that I have good reasons to say it.
I, as a prophet, assume that you understand my advice. I have good
reasons to advise you because if you are bound to a wife do not live in
freedom and if you are free from a wife do not look for a woman.
4- I think if I were you I would do that.
I advise you not to commit sins. If you follow me as your spiritual
guide, you will see that if I were you I would follow this advice.
5- I say this because I want to cause you to know what you should
do.
You know I wish you do profitable deeds; therefore, I want you to
know that I am advising you not to commit sins and look for a woman
other than your wife and the same is with the woman.
6- I imagine that by saying this I can cause you to do it.
I imagine that you will follow my advice and because it is not from
me, it is our God’s words and advice.
7- I think it will be a good thing if you do it.
I think it will be your advantages if you abide by this advice and
comply wholeheartedly with the orders of God.
The Syntactic Realization Of Advising
1. Subject : explicit first person singular

2. Voice : active
3. Tense : present simple
4. Type of verb: implicit
5. Type of sentence : imperative

5.4 Results and Discussion
The types of speech act which are used in these fifteen
Biblical verses are listed in the following table:
Table (3): A Breakdown of the English Biblical Speech Acts
Text
no.

Type of SA

Type of
sentence

Type
of subject

Voice

Tense

Type
of Verb

1

Advising

Imperative

Active

Present simple

Implicit

2

Reminding

Declarative

Active

Present simple

Implicit

3

Commanding

Declarative

Active

Present simple

Explicit

4

Urging

Imperative

Active

Present simple

Implicit

5

Ordering

Imperative

Active

Present simple

Implicit

6

Urging

Imperative

Active

Present simple

Implicit

7

Active

Present simple

Implicit

8

Ordering
allowing
Allowing

Active

Present simple

Implicit

9

Counseling

Declarative

Active

Present simple

Implicit

10

Allowing

Declarative

Active

Present simple

Implicit

11

Warning

Imperative

Active

Present simple

Implicit

12

Declaring

Declarative

Active

Present simple

Implicit

13

Declaring

Declarative

First Person
Singular
Third Person
Singular
First Person
Singular
First Person
Singular
First Person
Singular
First Person
Singular
First Person
Singular
First Person
Singular
First Person
Singular
First Person
Singular
First Person
Singular
First Person
Singular
First Person

Active

Present simple

Implicit

- ImperativeDeclarative
Declarative

14

Asserting

Declarative

15

Advising

Imperative

Singular
First Person Active
Singular
First Person Active
Singular

Present simple

Implicit

Present simple

Implicit

The type of the speech act scorned higher frequency will be
sequentially:
1- The speech act of allowing: 3
2- The speech act of ordering: 2
3- The speech act of advice: 2
4- The speech act of urging: 2
5- The speech act of declaring: 2
6- The speech act of reminding: 1
7- The speech act of commanding: 1
8- The speech act of asserting: 1
9- The speech act of counseling: 1
10-

The speech act of warning: 1

In analyzing the results, the researcher finds out that the speech act of
allowing is scoring higher frequency, then ordering, advising, urging and
declaring and so on. Therefore, almost all the Biblical verses analysed
contain a meaning of allowing, ordering, commanding, urging and advising
people to deal with this part of their lives in a great watchfulness. Marriage
is something crucial in one’s life as it has consequences whether bad or
good, on the society.
Furthermore, imperative sentences prevail as the syntactic realization
of the speech acts. They scorn seven out of fifteen which is considered a
higher frequency. This fact supports the hypothesis that orders by imperative
sentences are used to fulfill these orders in this piece of life.

CHAPTER SIX

CONCLUSIONS , SUGGESTIONS AND
RECOMMENDATIONS
6.1 Conclusions:
This study was undertaken to provide evidence on the applicability of
SAT to religious language and to prove that there is a correspondence
between the two languages, English and Arabic, regarding the use of the
types of speech acts in religious discourse.
The goal stated above was formalized in Chapter One in five
hypotheses, which formed the foundation of this piece of research. As a
result of the investigation of the subject along those lines, the study has
come out with the following conclusions, all of which support the
hypotheses referred to above:
1.

The Speech Act Theory is applicable to religious marriage

texts, which can be analysed in terms of the felicity conditions. This
supports hypothesis no. 1, which says, "Speech act theory can be
applied to religious marriage texts such as those found in the
traditions of Prophet Muhammad (P.B.U.H.) in Arabic and the
Authorized Version of the New Testament in English, where various
speech acts are used."

2. The application of the Speech Act Theory to the religious texts in both
Arabic and English shows six types of speech acts with varying degrees of
explicitness, viz. ordering, recommending, forbidding, advising in Arabic
text score higher frequency while the speech act of allowing, ordering,
advising, urging and declaring scorn higher frequency in English text. This
supports hypothesis no. 2, which says, "marriage texts require the use of
different types of speech acts with various degrees of explicitness of force,
because the ultimate objective of religion in general is to secure a
favourable response from the addressees, thus requires the use of speech
acts. The Traditions of Prophet Muhammad (P.B.U.H.) and the New
Testament must have shown such uses, and this requires the use of speech
acts characterized by ordering and commanding plus forbidding and
allowing" since marriage is mostly not a private decision taken by the
individual personally. It is an action upon which the healthiness of the
society is widely dependant.
3. There is correspondence between English and Arabic texts with respect
to the use of speech acts in a religious discourse. This finding validates
hypothesis no. 3, which predicts such correspondence.
4. The social context is of a primary importance in a linguistic research for
it is this factor which gives language significance, meaning, and
relevance. Furthermore, Hymes' approach to interpret specific events
allows for a better and deeper understanding of similarities and
differences across interpretation settings.

5. Marriage is a speech event in its own context of situation and the analysis of
its language should be done through the analysis of its components, namely,
Participants, Ends and Norms.
In addition to the above findings which have been foreseen in the
hypotheses, the research has revealed a most significant fact, which is that
the speech acts used in religious discourses in English and Arabic share the
property of ordering, commanding, and forbidding. This, in fact, is the
common approach of religion in general, whether Christianity or Islam in
this part of individual lives. He/she is not left alone in making their choices
in getting married. There should have been serious rules that should be
followed in order to get a healthy society.

6.2 Suggestions for Further Studies
1. The texts related to worship (e.g. prayer, fasting) in the Arabic
texts of the traditions of Prophet Muhammad (P.B.U.H.) and
the English text of the Gospel deserve investigation to see
what aspects of similarity and difference can be found
between the two types of text in the presentation of the
teachings of these religions, particularly from the point of view
of speech acts theory.
2. The same texts can be examined from the point of view of the
use of figures of speech, to find out what measure of
directness or indirectness is adopted in the presentation of
religious teachings in the two types of texts.

3. An expansion of the scope of the present thesis can be made
by investigating other topics of moral teachings, such as
tolerance ( )اﻟﺘ ﺴﺎﻣﺢand forgiveness ( )اﻟﻌﻔ ﻮand the subject of
social relations and social work and co‐operation, such as care
for the elderly, the sick, and the orphans and the widows, etc.

6.3 Recommendations
1. The study is of benefit to students of literature, Stylisticians,
linguists and translators, especially those who are interested in
describing and interpreting the style of religious texts.
2.

Religious verses texts should be taken into consideration by
teachers in their teaching strategies of English as a foreign
language since they consist in forms that are often made
learnable, memorizable, and by which various instructional
messages and didactic lessons are conveyed . They are not
mere sayings, but utterances that have many useful functions
in society.

3. Religious verses should be respected by linguists , philosophers
,sociolinguists since they

emphasis the fact that different

social classes differ in their choice of the religious verses they
like to learn about

due to the different religious origin.

Furthermore, they are often employed to posit various speech
acts , such as advice , prohibition , warning , exhorting , urging
,etc

Bibliography
1. Abdulmajeed, Rufaidah Kamal (2005) Speech Acting in Moral
Teachings in Islamic Prophetic Traditions in Arabic and in the
English Version of the New Testament: A Contrastive Study.
Baghdad: Baghdad University. Unpublished M.A. Thesis.
2. Adams, J .(1985). Pragmatics and Fiction. Amesterdam: John
Benjamines publishing Co.
3. Ahmed, Mazin Fawzi (2002) The Perlocutionary Effect of Speech
Acts in Quranic Legal Provisions in Existing English Translations
of the Quran. Baghdad: Al-Mustansiriyah University. Unpublished
Doctoral dissertation.
4. Allan, Keith (1986). Linguistic Meaning. London: Routledge &
Kegan Paul.
5. ---------------- (1994a) "Indirect speech acts" (and off-record
utterances) In: Ron Asher. (ed.). Encyclopedia of Language and
Linguistics. Vol.3. Oxford: Pergamon Press. 1653-56.
6. ---------------- (1994b) "Performative clauses." In: Ron Asher. (ed.)
Encyclopedia of Language and Linguistics. Vol. 6, Oxford:
Pergamon Press. 3001-3.
7. --------------- (1998) Meaning and Speech Acts (Linguistic Program,
Monash University).http://www.Monash.edu.au/sitemap.html.
8.

Retreieved on: 29.1.2010.

9. The American Heritage Dictionary of the English Language. (2000)
Houghton Miffin Harcourt. 4th.ed.
10. Al-Sulaiman, Musbah M. (1997) A Study of Three Speech Acts:
Promise, Threat and Warning in Three Shakespearean Tragedies
with Reference to their Realization in Arabic. Mousel: University of
Mousel. Unpublished Doctoral Dissertation.

11. An-Nawawi, Abu Zakariya Yaha Bin Sharaf (1993) Riyadh usSaliheen (The Paradise of the Pious). Rendered into English by
Mahmoud Matraji. Corrected and Revised by F. Amira Zrein Matraji
Beirut: Dar -ul-Fikr.
12. Ardener, E.(ed.) Social Anthropology and language . London
.Tavistock Publication.
13. Arnold, Matthew (1869). Culture and Anarchy. New York:
Macmillan. Third edition, 1882, available online. Retrieved: 2009-0628.
14. Austin, J. (1958) "Performative-Constative." In: Searle, J.R. (ed.)
(1971). The Philosophy of Language. Oxford: Oxford University
Press.13-22.
15. ------------- (1962) How to Do Things with Words. 2ed ed. by J.O.
Urmson. Oxford: Oxford University Press.
16. ------------ (1963) "Performative-Constative." In: Charles E. Caton.
(ed.). Philosophy and Ordinary Language. Urbana: University of
Illinois Press. 22-54.
17. Bach, Emmon W. (1974) Syntactic Theory. New York: Holt, Rinehart
and Winston, Inc.
18. Bach, Kent and Robert M. Harnish. (1979) Linguistic
Communication and Speech Acts. Cambridge MA: MIT Press.
19. Bakhtin, Mikhail (1981). The Dialogic Imagination. Austin, TX: UT
Press, p.4.
20. Barthe R. (1957). Mythology. New York: Hill & Wang.
21. ------------- (1977). Models of Social Organization. RAI occasional
Papers 23. London.
22. ------------ (1977). Image. Music. Text. London: Fontana.

23. Bates, E. (1976). Language and Context: the Acquisition of
Pragmatics. New York: Holt, Rinehart and
24. Brown, P., & Levinson, S. (1987). Politeness: Some Universals in
Language Use. Cambridge, UK: Cambridge University Press.
25. Carnap, R. (1941). Introduction t Semantics and Formalization
of Logic. Harvard University press.
26.Chandler, D (2002). Semiotics : The Basics. England :Biddles Ltd.
27. Chomsky, N. (1965) Aspects of the Theory of Syntax. Cambridge:
Mass.: MIT Press.
28. Cochrane, James & Stephen Martin and Gillian Walters. Constructing
a language of Religion in Public Life. Summary analysis of the
proceeding of the ME99 academic workshop held in Cape Town, 30
September-2 October, 1988.
29. The
Concept
of
Religious
Language.
http://www.crvp.org/book/series01/1-28 chapter_three.html. Retrieved
on January 25, 2010.
30. Cole, P. (ed.) (1981). Radical Pragmatics. New York: Academic
Press.
31. Cruse, D. Alan (2000) Meaning in Language. Oxford: Oxford
University Press.
32. Crystal, David and D. Davy (1969). Investigating English Style.
London: Longman.
33. --------------------------------- (1997). Dictionary of Linguistics and
Phonetics. Oxford: Blackwell Publishers Ltd. (4th ed.)
34. Crystal, David (1965). Linguistics, Language and Religion. (Faith
and Fact Books:131) London: Burns &Oates: Hawthorn Books Inc.
35. ---------------- (1985). A Dictionary of Linguistics and Phonetics
(2ed. Ed.) Oxford: Basil Blackwell Ltd.

36. ----------------- (1989) A dictionary of Linguistics and Phonetics. 2nd
ed.
Oxford: Blackwell Publishers Ltd.
37. ------------------(1992). Dictionary of Linguistics and Phonetics.
Oxford: Wiley-Blackwell.
38. ---------------- (2003). The Cambridge Encyclopedia of the Language.
Cambridge: Cambridge University Press.
39. Dawson, Christopher (1952). Understanding Europe. New York:
Image Book Inc.
40.Eco, Umberto (1976). A Theory of Semiotics. London : Macmillan.
41. Eliot, T.S. (1962). Notes Towards the Definition of Culture. London:
Faber & Faber.(2ed. Ed.)
42. Escandell Vidal, V. (2004). “Norms and principles: Putting social and
cognitive pragmatics together”. In R. Márquez Reiter & M.E.
Placencia (Eds.), Current Trends in the Pragmatics of Spanish (pp.
347-71). Amsterdam: John Benjamins.
43. Fillmore, C. J. (1981). Pragmatics and the Description of Discourse.
In Cole (1981: 143-66).
44. Finch, G (2000). Linguistic terms and Concepts London: MacMillan
Press Ltd.
45. Finch, G (2005). Key Concepts in Language and Linguistics. Wales:
Creative Print & Design.
46. Fitzgerald, Helen (2003). “Writing a Condolence Note.” American
Hospice Foundation Home page. Washington DC 20037.
http://www.americanhospice.org.
47. Garza Cuarón, Beatriz (1978). La connotación: problemas del
significado. México D.F.: El Colegio de México.
48. Grice, H.P.(1952). "Meaning". In: Philosophical Review. 66, pp 377388.

49. -------------- (1975) "Logic and Conversation". In: P. Cole and J.L.
Morgan (eds.). Syntax and Semantics. Vol. 3: Speech Acts. New
York: Academic Press, 41-58.
50. ------------ (1989) Studies in the Way of Words. Cambridge MA:
Harvard University Press.
51. Gumperz, J.J and Hymes ,D. ( 1972). (eds.) Directions in
Sociolinguistics : The Ethnography of.
52. Gurwitsch, Aron, Théorie du champ de la conscience. Bruges:
Desclée de
53. Halliday, M.A.K. (1973) Explorations in the Functions of language.
London: Edward Arnold (publishers) Ltd.
54. -------------------- (1975) Learning How to Mean- Explorations in the
Development of Language. London: Edward Arnold (publishing) Ltd.
55. Halliday, M.A.K ;Mc Intosh, A; and Strevense, P. (1968).‘the users
and the uses of Language “” In Fishman, Jushaw, A. eds. Reading in
the Sociology of Language. The Netherlands: Moutonand N.V.
publishers, The Hague
56. Hatim, B. and I. Mason (1990) Discourse and the Translator.
London: Longman.
57. Holy Bible (1999) (New International Version). Great Britain.
International Bible Society.
58. Hjelmslev, Louis (1943). Omkring sprogteoriens grundlæggelse.
Copenhagen. Akademisk forlag.
59. Hudson, R.A. (1981). Sociolinguistics. Cambridge: Cambridge
University Press.
60. Hymes, D. (1964). Language in Culture and Society. New York:
Harper & Row.

61. -------------- (1971) “Competence and Performance in Linguistic
Theory” In R. Huxley & E. Ingram (eds.) Language Acquisition:
Models and Methods. London: Academic Press, pp. 3-28.
62. ---------------- (1972). “Models of the Interaction of Language and
Social Life”. In Gumperz & Hymes (1972: 35-71).
63. ---------------- (1974). Foundations in Sociolinguistics: an
Ethnographic Approach. Philadelphia: University of Pennsylvania
Press.
64. Jary, D. and J. Jary (1991). The HarperCollins Dictionary of
Sociology. New York: HarperCollins.
65. Jary, M. (1998). Relevance theory and the communication of
politeness, Journal of Pragmatics. 30, 1-19.
66. Katz, Jerrold J. (1977). Propositional Structure and Illocutionary
Force: A Study of the Contribution of Sentence Meaning to Speech
Acts. London: The Harvester Press Limited.
67. Khan, Muhsin (n.d.) “Translation of Sahih Bukhari.” Islamic Server
Home.
http://www.use.edu/dept/MSA
fundementals/hadithsunnah/bukari
68. Kroeber, Alfred and Clyde Kluckhohn (1952). Culture: A Critical
Review of Concepts and Definitions.
69. Kroner, Richard (1951). Culture and Faith. Chicago, the University
of Chicago Press.
70. Kubczak, Hartmut,(1975). Das Verhältnis von Intention und
Extension. Tübingen: Narr.
71. Leech, G. (1974) Semantics. London: Penguin Books Ltd.
72. ---------- (1983) Principles of Pragmatics: (Longman Linguistics
Library; no. 30) London: Longman Group Limited.
73. Levinson, S.C. (1983) Pragmatics. Cambridge: Cambridge University
Press.
74. Lyons, J. (1977) Semantics. (Vol. 2)Cambridge: Cambridge
University Press.

75. -------------- (1981) Language and Linguistics: An Introduction.
Cambridge: Cambridge University Press.
76. Malinowski, B. (1922) Argonauts of the Western Pacific: an account
of native enterprise and adventure in the archiplagoes of
Melanesian New Guinea. London: Routledge & Kegan Paul.
77. Mey, Jacob L. (1993) Pragmatics: An Introduction. Oxford:
Blackwell Publishers.
78. Morris, C.W. (1938). “Foundation of the Theory of Signs.” In O.
Neurath, R. Carnap & C. Morris (eds.) International Encyclopedia of
Unified Science. Chicago: University of Chicago Press, pp. 77-138.
(Reprinted in Morris (1971))
79. Palmer, F.P. (1981) Semantics. Cambridge: Cambridge University
Press. (2nd ed)
80. Parker, Orin D. and Educational Services Staff (American Friends of
the Middle East) (1986). In Joyce Merrill Valdes (ed.) Cultural
Bound: Bridging the Cultural Gap in Language Teaching.
Cambridge: Cambridge University Press.
81. Parsons, Talcott (1943). “Sex Roles in the American Kinship System”
In The Kinship System of the Contemporary United States. Essays in
Sociological Theory. New York: Free Press, 1954, pp.189-194.
82. ------------- (1951). The Social System. Glencoe. III.
83. Pickthal (n.d.) Translation of the Qur’an. Islamic Server Home.
Revealed at Makka. http://www.usc.edu/dept/MSA/quran
84. Pratt, Mary Louise. (1977) Toward a Speech Act Theory of Literary
Discourse. London: Indiana University Press.
85. Rhein, Francis Bayard (1966). An Analytical Approach to the New
Testament. New York: Barron’s Educational series, Inc.
86. Robins, R. H. ( 1971). “Malinowski,Firth,and the Context of
Situation” in

87. Sabiq, Sayyid. (1996) Fiqh -us-Sunnah. Rendered to English by
Amira Zrein Matraji. Corrected and Revised by Mahmoud Matraji.
Beirut: Dar -ul- Fikr.
88. Sadock, J. (1974) Towards a Linguistic Theory of Speech Acts. New
York: Academic Press.
89. Saeed, John I. ( 1997) Semantics. Oxford: Blackwell Publishers Ltd.
90. Sahih
Bukhari,
(n.d.)
Book
1.
(Bab
Al-Nikah).
http://wwwUsc.Edu/dept/msa/funfamentals/hadithsunnah/bukhari/sbti
nto.html.
91. Sahih Muslim. (n.d.) Book 1.
92. Salmani Nodoushan, Mohammed (1995) A socio-pragmatic
comparative study of ostensible invitations in English and Farsi.
Unpublished Masters Dissertation, University of Isfahan, Isfahan
93. Schegloff, E.A. (1968) “Sequencing in conversational Openings”
American Anthropologist ,70 :1075-95
94. Searle, John R. (1965) "What is a Speech Act". In M. Black (ed.)
Philosophy in America. Ithaca, New York: Cornell University Press,
137-54.
95. ------------------- (1968) "Austin on Locutionary and Illocutionary
Acts". In: Philosophical Review, Vol. 77. 405-424.
96. ----------------(1969) Speech Acts. Cambridge: Cambridge University
Press.
97. ----------------- (1971) "What is a Speech Act." In: Searle, J.R. (ed.) .
The Philosophy of Language. Oxford: Oxford University Press. 39-53.

98. --------------- (1975) "A Taxonomy of illocutionary acts." In:
Gunderson, K. (ed.) Language, Mind, and Knowledge. Minnesota
Studies in the Philosophy of Science, Vol. VII. 344-369.
99. ---------------- (1979) Expression and Meaning: Studies in the Theory
of Speech Acts. Cambridge: Cambridge University Press.

100.
-----------------(1989) "How performatives work". In:
Linguistics and Philosophy. Vol. 12. 535-558.
101.
Searle & Daniel Vanderveken. (1985) Foundations of
Illocutionary Logic. Cambridge: Cambridge University Press.
102.
Simpson, J. and E. Weiner (1989) The Oxford English
Dictionary. 2nd ed. Oxford : Clarendon press
103.
Simpson, P. (1989). “Phatic Communion and Fictional
Dialogue” In R. carter And Simpson (eds.) Language, Discourse and
Literature: an introductory reader in Discourse and Stylistics.
London: Unwin Hyman .
104.
Slembrouk, S. (2001). Explanation, interpretation and
Critique in the analysis of discourse’ Critique of anthropology
.21,1,33-57
105.

------------------- (2003). What is meant by Discourse Analysis.

106.

http:/bank.Rug.ac.be/da/da/htm>

107.

Sonesson, Göran (1978). Tecken och handling. Lund: Doxa.

108.
--------------------- (1989). Pictorial concepts. Inquiries into the
semiotic heritage and its relevance for the analysis of the visual
world. Lund: Lund University Press.
109.
Speech Acts: HFCL Tutorial Interaction and Relationships.
http://www/Rdillman.com/HFCL/Tutor?relation/relate2.hyml. 2002.
Retrieved on: 24.4.2010
110.
Sperber, D. & D. Wilson (1986). Relevance: Communication
and Cognition. Oxford: Blackwell.
111.
------------------------------- (1995). Relevance. first edition
1986, Oxford: Blackwell.
112.
---------------------------- (1998) “The mapping between the
mental and the public lexicon”, In Carruthers, P. & J. Boucher (eds)
Thought and language. Oxford: Oxford University Press., 184-200.

113.
114.

Sperber, D. (1996): Explaining culture. Oxford: Blackwell.
Strawson, P.F. (1952) "On Referring" In: Mind. 59, pp320-344.

115.
----------------- (1971) "Intention and Convention in Speech
Acts." In: Searle, J.R. (ed.) . The Philosophy of Language. Oxford:
Oxford University Press. 23-38.
116.
Swales, J. M. (1990). Genre analysis: English in academic
and research settings. Cambridge: Cambridge University Press.
117.
Tannen, Deborah (1994).Talking from 9 to 5: How women's
and men's conversational styles affect who gets heard, who gets
credit, and what gets done at work. London: Virago.
118.
Taylor, A. (1962).The proverbs and Index to the proverb.
Copenhagen: Rosenkild &Bagger.
119.
--------------- (1975). The Study of Proverbs’in selected
writings of proverbs by Archer Taylor, pp.15-39.
120.
The
Concept
of
Religious
Language.
http://www.crvp.org/book/series01/1-28
chapter_three.html.
Retrieved on January 12, 2010.
121.
Thomas, Jenny (1983). Cross-cultural pragmatic failure.
Applied Linguistics 4, 91-112.
122.
------------------ (1995). Meaning in Interaction: An
Introduction to Pragmatics (Learning About Language) .London:
Longman Group Limited
123.
------------------ (1997). Meaning in Interaction: an
Introduction to Pragmatics. London: Longman.
124.
Trudgill, Peter (1974). Sociolinguistics. Middlesex: Penguin
Books Ltd., Harmondsworth.
125.
Translation of Sahih Muslim (n.d) Islamic Server Home.
http://www.use.Isna.net/library/Hadith/muslim/default/asp.
126.
UNESCO. 2002. Universal Declaration on Cultural Diversity,
issued on International Mother Language Day, February 21, 2002.
Retrieved: 2006-06-23.
127.
van Dijk, Teun Adrianus (1977). Text and Context (Longman
Linguistic Library no. 21) . London: Longman Group Ltd.

128.
----------------------------- (1981). Studies in the Pragmatics of
Discourse. The Hague: Mouton Publishers. (Janua Linguarum. Series
Maior; 101)
129.
------------------------ (1984) Prejudice in Discourse. (Pragmatic
and Beyond. Vol. 3).Amesterdam: John Benjamins Publishing
Company.
130.
-------------------------(1985). Discourse and Communication .
Berlin: Walter de Gruyer and Co.
131.
------------------------ (1998). Ideology : A multidisciplinary
Study. London: sage
132.
Van Dijk & Kintch (1983) Strategies of Discourse
Comprehension. London: Academic Press Inc.
133.
Verschueren, Jef. (1987). Pragmatics as a Theory of
Linguistics Adaptation. Antwerp. Pragmatics and beyond new series.
134.
--------------------- (1997) Understanding Pragmatics. London:
Edward Arnold.
135.
--------------------- (1999). Handbook of Pragmatics: 1999
Installment. London: John Benjamins Pub. Co.
136.
Wagner, R. (1975). The Invention of Culture. Englewood
Cliffs, New Jesey: Prentice-Hall Inc.
137.
Wales, K ( 1993). Teach yourself rhetoric:
138.
Wardlaugh, R (1990). The Context of language.
Massachusetts: Newbury House Publishers, Inc.
139.
White, Lesli (1949). Science of Culture.
140.
Wierzbicka, Anna (1991). Cross-Cultural Pragmatics: The
Semantics of Human Interaction (Trends in Linguistics. Studies and
Monographs). Berlin: New York: Mouton de Gruter.
141.
----------------------- (1987) English Speech Act Verbs: A
Semantic Dictionary. Australia: Academic Press.
142.
Wikipedia on line.
http://en.wikipedia.org/wiki/Authorized_King_James_Version
143.
144.
Williams (1983) Cited in Shuker, Roy (1994). Understanding
popular Music, p.5.

145.
Yule, George (1996). Pragmatics . Oxford : Oxford University
Press.
146.
------------------ (1994). The Study of Language. Cambridge:
Cambridge University Press.
147.
http://web.uct.ac.za/depts/ricsa/me99/events/prep/me99awan.ht
m.
148.
Retrieved on: September, 2010.

Arabic References

.149

أﻻﻧﺠﻴﻞ  .آﺘﺎب اﻟﺤﻴﺎة .ﺗﺮﺟﻤﺔ ﺗﻔﺴﻴﺮﻳﺔ .اﻟﻄﺒﻌﺔ اﻟﺜﺎﻟﺜﺔ) .1992 .LANT .د.ن(.

.150
اﻟﺒﺨﺎري ،ﻣﺤﻤﺪ ﺑﻦ إﺳﻤﺎﻋﻴﻞ -.ﺻﺤﻴﺢ اﻟﺒﺨﺎري؛ ﻃﺒﻌﺔ ﺟﺪﻳﺪة ﻣﺤﻘﻘﺔ  /ﺣﻘﻘﻪ ووﺿﻊ
ﻓﻬﺎرﺳﻪ ﻋﺒﺪ اﻟﺮؤوف ﺳﻌﺪ .اﻟﻤﻨﺼﻮرة :ﻣﻜﺘﺒﺔ اﻻﻳﻤﺎن2003 ،م )1423هـ(.
.151
اﻟﺪارﻣﻲ ،اﺑﻲ ﻣﺤﻤﺪ ﻋﺒﺪ اﷲ ﺑﻦ ﻋﺒﺪ اﻟﺮﺣﻤﻦ  -.ﻓﺘﺢ اﻟﻤﻨﺎر  -ﺷﺮح وﺗﺤﻘﻴﻖ آﺘﺎب
اﻟﺪارﻣﻲ اﻟﻤﺴﻤﻰ ﺑـ "اﻟﻤﺴﻨﺪ اﻟﺠﺎﻣﻊ"؛ ط /1ج 9ﻣﻦ  - 22آﺘﺎب اﻟﺠﻬﺎد اﻟﻰ  - 26آﺘﺎب
اﻟﺮﻗﺎق  /ﺷﺮﺣﻪ وﻗﺎﺑﻠﻪ ﻋﻠﻰ اﻻﺻﻮل اﻟﺨﻄﻴﺔ اﻟﺴﻴﺪ اﺑﻮ ﻋﺎﺻﻢ ﻧﺒﻴﻞ ﺑﻦ هﺎﺷﻢ اﻟﻌﻤﺮي.
ﺑﻴﺮوت :دار اﻟﺒﺸﺎﺋﺮ اﻻﺳﻼﻣﻴﺔ1999 .م )1419هـ(.
.152

اﻻرﺑﻌﻴﻦ اﻟﻨﻮوﻳﺔ ﻟﻸﻣﺎم اﻟﻨﻮوي .اﻟﺮﻳﺎض :ﻣﻜﺘﺒﺔ دار اﻟﺴﻼم.1994 .

.153

اﻟﻌﺴﻘﻼﻧﻲ ،اﻻﻣﺎم اﻟﺤﺎﻓﻆ اﺣﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺣﺠﺮ -.ﻓﺘﺢ اﻟﺒﺎري -ﺷﺮح ﺻﺤﻴﺢ

اﻟﺒﺨﺎري؛ ج / 1رﻗﻢ آﺘﺒﻪ واﺑﻮاﺑﻪ واﺣﺎدﻳﺜﻪ ﻣﺤﻤﺪ ﻓﺆاد ﻋﺒﺪ اﻟﺒﺎﻗﻲ وﻗﺮأ اﺻﻠﻪ ﺗﺼﺤﻴﺤًﺎ
وﺗﺤﻘﻴﻘ ًﺎ واﺷﺮاﻓًﺎ ﻋﻠﻰ ﻣﻘﺎﺑﻠﺔ ﻧﺴﺨﻪ اﻟﻤﻄﺒﻮﻋﺔ واﻟﻤﺨﻄﻮﻃﺔ ﻋﺒﺪ اﻟﻌﺰﻳﺰ ﺑﻦ ﻋﺒﺪ اﷲ ﺑﻦ
ﺑﺎز.اﻟﺮﻳﺎض :دار اﻟﻔﻜﺮ1379 ،هـ.
اﻟﻌﻴﻨﻲ ،ﺑﺪر اﻟﺪﻳﻦ اﺑﻲ ﻣﺤﻤﺪ ﺑﻦ اﺣﻤﺪ -.ﻋﻤﺪة اﻟﻘﺎري  -ﺷﺮح ﺻﺤﻴﺢ اﻟﺒﺨﺎري ؛
.154
ج / 21ﻋﻨﻴﺖ ﺑﻨﺸﺮﻩ وﺗﺼﺤﻴﺤﻪ واﻟﺘﻌﻠﻴﻖ ﻋﻠﻴﻪ ﺷﺮآﺔ ﻣﻦ اﻟﻌﻠﻤﺎء ﺑﻤﺴﺎﻋﺪة ادارة اﻟﻄﺒﺎﻋﺔ
اﻟﻤﻨﻴﺮﻳﺔ) .د.م(

ﺘﺤﻠﻴل ﺘﺩﺍﻭﻟﻲ ﻟﻐﻭﻱ ﻟﻤﻔﻬﻭﻡ ﺍﻟﺯﻭﺍﺝ ﻓﻲ
ﺍﻻﺤﺎﺩﻴﺙ ﺍﻟﻨﺒﻭﻴﺔ ﺍﻟﺸﺭﻴﻔﺔ ﺒﺎﻟﻠﻐﺔ ﺍﻟﻌﺭﺒﻴﺔ
ﻭﻓﻲ ﺍﻟﻨﺴﺨﺔ ﺍﻻﻨﻜﻠﻴﺯﻴﺔ ﻤﻥ ﺍﻟﻌﻬﺩ ﺍﻟﺠﺩﻴﺩ:
ﺩﺭﺍﺴﺔ ﻤﻘﺎﺭﻨﺔ
ﺍﻁﺭﻭﺤﺔ ﻤﻘﺩﻤﺔ
ﺍﻟﻰ ﻤﺠﻠﺱ ﺠﺎﻤﻌﺔ ﺴﺎﻨﺕ ﻜﻠﻴﻤﻨﺘﺱ ﻭﻫﻲ ﺠﺯﺀ ﻤﻥ ﻤﺘﻁﻠﺒﺎﺕ ﻨﻴل
ﺩﺭﺠﺔ ﺍﻟﺩﻜﺘﻭﺭﺍﻩ ﻓﻠﺴﻔﺔ ﻓﻲ ﺍﻟﻠﻐﺔ ﺍﻻﻨﻜﻠﻴﺯﻴﺔ ﻭﻋﻠﻡ ﺍﻟﻠﻐﺔ
ﺃﻋﺩﺘﻬﺎ
ﺠﻤﺎﻥ ﺯﻴﺎﺩ ﻗﺎﺴﻡ ﺍﻟﻤﺎﻀﻲ
ﺒﺎﺸﺭﺍﻑ
ﺍﻻﺴﺘﺎﺫﺓ ﺍﻟﺩﻜﺘﻭﺭﺓ ﻟﺒﻨﻰ ﺭﻴﺎﺽ ﻋﺒﺩ ﺍﻟﺠﺒﺎﺭ
2011

ﺍﻟﻤﺴﺘﺨﻠﺹ

ﻴﻤﺘﻠﻙ ﻜل ﻤﺠﺘﻤﻊ ﺍﻨﺴﺎﻨﻲ ﻤﻌﺭﻭﻑ ﺸﻜﻼ ﻤﻥ ﺃﺸﻜﺎل ﺍﻟﺯﻭﺍﺝ ﻭﻓﻲ ﻜل ﻤﺠﺘﻤﻊ
ﻼ ﻗﺎﻨﻭﻨﻴ ﹰﺎ ﻭﻟﻴﺱ ﺍﻋﻼﻨﹰﺎ ﻤﺠﺭﺩﹰﺍ ﻻﻓﻌﺎل ﺭﻭﻤﺎﻨﺴﻴﺔ.
ﻴﺤﻜﻤﻪ ﺍﻟﻘﺎﻨﻭﻥ ،ﻴﻜﻭﻥ ﺍﻟﺯﻭﺍﺝ ﻓﻴﻪ ﻓﻌ ﹰ
ﻴﻌﺭﻑ ﻗﺎﻤﻭﺱ ﺍﻟﺘﺭﺍﺙ ﺍﻷﻤﻴﺭﻜﻲ ﻁﺒﻌﺔ ) (2000ﺍﻟﺯﻭﺍﺝ ﻋﻠﻰ ﺍﻨﻪ "ﺘﻌﻬﺩ ﺭﺴﻤﻲ ﺃﻭ ﺠﺎﺩ
ﻼ ﻤﻌﻴﻨﹰﺎ ﺃﻭ ﻴﺘﺼﺭﻑ ﺒﻁﺭﻴﻘﺔ ﻤﻌﻴﻨﺔ" .ﻭﺒﻤﺎ
ﺃﻭ ﻭﻋﺩ ﻤﻠﺯﻡ ﻟﻠﺸﺨﺹ ﻤﻤﺎ ﻴﺠﻌﻠﻪ ﻴﺅﺩﻱ ﻋﻤ ﹰ
ﺍﻥ ﺍﻟﺯﻭﺍﺝ ﻫﻭ ﻤﻨﺎﺴﺒﺔ ﺍﺠﺘﻤﺎﻋﻴﺔ ،ﻓﺎﻥ ﻟﻪ ﻤﻜﻭﻨﺎﺘﻪ ﺍﻻﺠﺘﻤﺎﻋﻴﺔ ﺍﻟﺨﺎﺼﺔ ﻤﺜل :ﺍﻟﻤﺸﺎﺭﻜﻴﻥ،
ﻭﺍﻷﻫﺩﺍﻑ ،ﺍﻟﺴﻠﻭﻜﻴﺎﺕ ﺍﻟﺘﻲ ﺘﺘﺤﻜﻡ ﺩﻴﻨﻴﺎ ﺒﺎﻟﻤﺠﺘﻤﻊ ﻭﺘﺘﺤﻘﻕ ﻟﻐﻭﻴﺎ ﻓﻲ ﺍﻟﻨﺼﻭﺹ.
ﺘﻨﺘﻤﻲ ﺍﻟﻠﻐﺔ ﺍﻟﻌﺭﺒﻴﺔ ﻭﺍﻟﻠﻐﺔ ﺍﻻﻨﻜﻠﻴﺯﻴﺔ ﺇﻟﻰ ﺜﻘﺎﻓﺘﻴﻥ ﻤﺨﺘﻠﻔﺘﻴﻥ ﻭﺍﻥ ﻟﻜل ﺜﻘﺎﻓﺔ
ﻤﻜﻭﻨﺎﺕ ﺘﺨﺘﻠﻑ ﻋﻥ ﺍﻻﺨﺭﻯ ﻤﺜ ﹰ
ﻼ :ﺍﻟﻤﻜﻭﻨﺎﺕ ﺍﻟﺩﻴﻨﻴﺔ ،ﻭﻗﻭﺍﻋﺩ ﺍﻟﺘﻨﺸﺌﺔ ﺍﻻﺠﺘﻤﺎﻋﻴﺔ،
ﻭﺍﻟﺘﻘﺎﻟﻴﺩ ﺍﻻﺠﺘﻤﺎﻋﻴﺔ ،ﻭﻫﺫﻩ ﺍﻟﻤﻜﻭﻨﺎﺕ ﺘﻠﻌﺏ ﺩﻭﺭﺍ ﻜﺒﻴﺭﹰﺍ ﻓﻲ ﺘﺤﻘﻴﻕ ﺍﻟﺯﻭﺍﺝ.
ﺘﺘﻨﺎﻭل ﻫﺫﻩ ﺍﻷﻁﺭﻭﺤﺔ ﺩﺭﺍﺴﺔ ﻤﻘﺎﺭﻨﺔ ﻟﺘﺤﻠﻴل ﻨﺼﻭﺹ ﺍﻟﺯﻭﺍﺝ ﺍﻟﻭﺍﺭﺩﺓ ﺒﺎﻟﻠﻐﺔ
ﺍﻻﻨﻜﻠﻴﺯﻴﺔ ﻓﻲ ﺍﻻﻨﺠﻴل ﻋﻠﻰ ﻟﺴﺎﻥ ﺍﻟﺴﻴﺩ ﺍﻟﻤﺴﻴﺢ )ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ( ﻭﺒﺎﻟﻠﻐﺔ ﺍﻟﻌﺭﺒﻴﺔ ﻓﻲ
ﺍﻻﺤﺎﺩﻴﺙ ﺍﻟﻨﺒﻭﻴﺔ ﺍﻟﺸﺭﻴﻔﺔ ﺘﺤﻠﻴ ﹰ
ﻼ ﻟﻐﻭﻴﺎ ﺘﺩﺍﻭﻟﻴ ﹰﺎ ) .(Pragmalinguisticﺘﻬﺩﻑ ﻫﺫﻩ
ﺍﻟﺩﺭﺍﺴﺔ ﺍﻟﻰ ﺍﻟﺘﺤﻘﻕ ﻓﻲ ﺘﻁﺒﻴﻕ ﻨﻅﺭﻴﺔ ﺍﻟﺘﺩﺍﻭل ﻋﻠﻰ ﺍﻟﻨﺼﻭﺹ ﺍﻟﺩﻴﻨﻴﺔ ﻭﺘﺤﻠﻴﻠﻬﺎ ﺒﻁﺭﻴﻘﺔ
ﻤﺸﺎﺒﻬﺔ ﻟﻠﻁﺭﻴﻘﺔ ﺍﻟﻤﺴﺘﻌﻤﻠﺔ ﻓﻲ ﻟﻐﺔ ﺍﻟﺘﺨﺎﻁﺏ ﻭﺍﻟﺘﺤﺎﻭﺭ ﺍﻟﺸﻔﻬﻴﺔ.
ﺍﻗﺘﺼﺭﺕ ﻫﺫﻩ ﺍﻟﺩﺭﺍﺴﺔ ﻋﻠﻰ ﻤﻭﺍﻀﻴﻊ ﺍﻟﺯﻭﺍﺝ ﺍﻟﻭﺍﺭﺩﺓ ﻓﻲ ﺍﺤﺎﺩﻴﺙ ﺍﻟﻨﺒﻲ ﻤﺤﻤﺩ
)ﺼﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺁﻟﻪ ﻭﺴﻠﻡ( ﺒﺎﻟﻠﻐﺔ ﺍﻟﻌﺭﺒﻴﺔ ﻭﺍﻟﻭﺍﺭﺩﺓ ﻓﻲ ﻨﺴﺨﺔ ﺍﻟﻌﻬﺩ ﺍﻟﺠﺩﻴﺩ ﻤﻥ ﺍﻻﻨﺠﻴل
ﺒﺎﻟﻠﻐﺔ ﺍﻻﻨﻜﻠﻴﺯﻴﺔ .ﻭﻗﺩ ﻗﺼﺩ ﻤﻥ ﺍﺨﺘﻴﺎﺭ ﻫﺫﻩ ﺍﻟﻤﻭﻀﻭﻋﺎﺕ ﺍﻥ ﺘﻜﻭﻥ ﺍﻗﺭﺏ ﻤﺎ ﻴﻤﻜﻥ
ﻼ ﺒﻴﻥ ﻨﺼﻭﺼﻬﺎ ﺍﻟﻌﺭﺒﻴﺔ ﻭﺍﻻﻨﻜﻠﻴﺯﻴﺔ.
ﺘﻘﺎﺒ ﹰ

ﻟﻘﺩ ﻋﻭﻟﺞ ﻤﻭﻀﻭﻉ ﻫﺫﻩ ﺍﻟﺩﺭﺍﺴﺔ ﻋﻠﻰ ﺃﺴﺎﺱ ﺨﻤﺱ ﻓﺭﻀﻴﺎﺕ (1) :ﻴﻤﻜﻥ
ﺘﻁﺒﻴﻕ ﻨﻅﺭﻴﺔ ﺍﻷﻓﻌﺎل ﺍﻟﻜﻼﻤﻴﺔ ﻋﻠﻰ ﻨﺼﻭﺹ ﺍﻟﺯﻭﺍﺝ ﻓﻲ ﺍﻟﻨﺼﻭﺹ ﺍﻟﺩﻴﻨﻴﺔ (2) ،ﺍﻥ
ﻨﺼﻭﺹ ﺍﻟﺯﻭﺍﺝ ﺍﻜﺜﺭ ﺘﺄﺜﻴﺭﹰﺍ ﺒﺎﺴﺘﻌﻤﺎل ﻤﺨﺘﻠﻑ ﺍﻨﻭﺍﻉ ﺍﻻﻓﻌﺎل ﺍﻟﻜﻼﻤﻴﺔ (3) ،ﺍﻷﺤﺎﺩﻴﺙ
ﺍﻟﻨﺒﻭﻴﺔ ﺍﻟﺸﺭﻴﻔﺔ ﻭﺍﻟﻌﻬﺩ ﺍﻟﺠﺩﻴﺩ ﻤﻥ ﺍﻟﻨﺼﻭﺹ ﺍﻟﺩﻴﻨﻴﺔ ﺍﻟﺘﻲ ﻻﺒﺩ ﺃﻥ ﺘﻅﻬﺭ ﻤﺜل ﻫﺫﺍ
ﻼ ﻓﻲ ﺃﻨﻭﺍﻋﻬﺎ،
ﺍﻻﺴﺘﻌﻤﺎل (4) ،ﺘﹸﻅﻬﺭ ﺍﻷﻓﻌﺎل ﺍﻟﻜﻼﻤﻴﺔ ﺍﻟﻤﺴﺘﻌﻤﻠﺔ ﻓﻲ ﻜﻼ ﺍﻟﻨﺼﻴﻥ ﺘﻘﺎﺒ ﹰ
) (5ﺁﻴﺎﺕ ﺍﻟﺯﻭﺍﺝ ﺍﻟﻭﺍﺭﺩﺓ ﻓﻲ ﺍﻟﻨﺼﻴﻥ ﻟﻬﺎ ﻤﻌﺎﻨﻲ ﺤﺭﻓﻴﺔ ﻭﻀﻤﻨﻴﺔ ،ﻓﺎﻟﺯﻭﺍﺝ ﻫﻭ ﺤﺩﺙ
ﻜﻼﻤﻲ ﻭﻴﺠﺏ ﺃﻥ ﻴﺘﻡ ﺘﺤﻠﻴل ﻟﻐﺘﻪ ﻤﻥ ﺨﻼل ﺘﺤﻠﻴل ﻤﻜﻭﻨﺎﺘﻪ ،ﻭﻫﻲ ﺍﻟﻤﺸﺎﺭﻜﻴﻥ،
ﻭﺍﻷﻫﺩﺍﻑ ،ﻭﺍﻟﺴﻠﻭﻜﻴﺎﺕ.
ﺃﻤﺎ ﺍﻟﻤﻨﻬﺞ ﺍﻟﺘﺤﻠﻴﻠﻲ ﺍﻟﺫﻱ ﺍﻋﺘﻤﺩﺘﻪ ﻫﺫﻩ ﺍﻟﺩﺭﺍﺴﺔ ﻓﻬﻭ ﻤﻨﻬﺞ ﺍﻨﺘﻘﺎﺌﻲ ﻴﺘﺄﻟﻑ ﻤﻥ
ﺜﻼﺜﺔ ﻨﻤﺎﺫﺝ:
 -1ﺒﻤﺎ ﺍﻥ ﺍﻟﺯﻭﺍﺝ ﻫﻭ ﻤﻨﺎﺴﺒﺔ ﺍﺠﺘﻤﺎﻋﻴﺔ ،ﻓﻘﺩ ﺍﺨﺘﻴﺭﺕ ﻨﻅﺭﻴﺔ ﺩﻴل ﻫﺎﻴﻤﺯ
) (Dell Hymes, 1974ﻜﻨﻤﻭﺫﺝ ﻟﺘﺤﻠﻴل ﻫﺫﺍ ﺍﻟﺤﺩﺙ ﺍﻻﺠﺘﻤﺎﻋﻲ.
 -2ﻭﻟﻐﺭﺽ ﺘﺤﻠﻴل ﺍﻻﻓﻌﺎل ﺍﻟﻜﻼﻤﻴﺔ ،ﻁﺒﻘﺕ ﻫﺫﻩ ﺍﻟﺩﺭﺍﺴﺔ ﺍﻟﻘﻭﺍﻋﺩ ﺍﻟﺘﻲ ﻭﻀﻌﺘﻬﺎ
ﻭﺭﻴﺯﺒﻜﺎ ) (Weirzbecka,1984ﻻﻨﻭﺍﻉ ﻤﻌﻴﻨﺔ ﻤﻥ ﻗﻭﺍﻋﺩ ﺍﻻﻓﻌﺎل
(Felicity
ﺍﻟﻜﻼﻤﻴﺔ ) (Illocutionary actsﻭ ﺍﻟﺸﺭﻭﻁ
) Conditionsﺍﻟﺘﻲ ﺘﻡ ﺍﺴﺘﺨﻼﺼﻬﺎ ﻤﻥ ﻫﺫﻩ ﺍﻟﻘﻭﺍﻋﺩ.
 -3ﻟﻐﺭﺽ ﺍﺠﺭﺍﺀ ﺘﺤﻠﻴل ﻟﻠﻤﻌﻨﻰ ﺍﻟﺤﺭﻓﻲ ﻭﻜﺫﻟﻙ ﺍﻟﻀﻤﻨﻲ ،ﻓﻘﺩ ﺘﻡ ﺘﻁﺒﻴﻕ
ﻨﻤﻭﺫﺝ ﺒﺎﺭﺜﻲ ) (Barthe, 1977ﻟﻠﻤﻌﻨﻰ ﺍﻟﺤﺭﻓﻲ ﻭﺍﻟﻀﻤﻨﻲ.
ﻭﻟﻐﺭﺽ ﺍﻟﺘﺤﻘﻕ ﻤﻥ ﺼﺤﺔ ﻫﺫﻩ ﺍﻟﻔﺭﻀﻴﺎﺕ ،ﻓﻘﺩ ﺘﻡ ﺘﺤﻠﻴل ﺨﻤﺴﺔ ﻋﺸﺭ ﻨﺼﹰﺎ
ﺒﺎﻟﻠﻐﺔ ﺍﻟﻌﺭﺒﻴﺔ ﻤﻥ ﺍﻷﺤﺎﺩﻴﺙ ﺍﻟﻨﺒﻭﻴﺔ ﺍﻟﺸﺭﻴﻔﺔ ﻤﻘﺎﺒل ﺨﻤﺴﺔ ﻋﺸﺭ ﻨﺼﹰﺎ ﻤﻥ ﺍﻟﻌﻬﺩ ﺍﻟﺠﺩﻴﺩ.
ﻭﻴﺅﻴﺩ ﺘﺤﻠﻴل ﺍﻟﻨﺼﻭﺹ ﺘﺤﻠﻴﻼ ﺇﺤﺼﺎﺌﻴﺎ ﺍﺠﺭﻱ ﻟﻤﻌﺭﻓﺔ ﺃﻨﻭﺍﻉ ﺍﻷﻓﻌﺎل ﺍﻟﻜﻼﻤﻴﺔ ﻭﻋﺩﺩ

ﻤﺭﺍﺕ ﺘﻜﺭﺍﺭﻫﺎ .ﻭﻗﺩ ﺃﺜﺒﺕ ﻫﺫﺍ ﺍﻟﺘﺤﻠﻴل ﺍﻻﺤﺼﺎﺌﻲ ﻭﺠﻭﺩ ﺘﺭﺍﺒﻁ ﺒﻴﻥ ﺍﻨﻭﺍﻉ ﺍﻻﻓﻌﺎل
ﺍﻟﻜﻼﻤﻴﺔ ﻭﺘﺭﺩﺩﺍﺘﻬﺎ .ﻫﺫﻩ ﺍﻟﻨﺘﺎﺌﺞ ﺴﺎﻋﺩﺕ ﺍﻟﺒﺎﺤﺙ ﻓﻲ ﺍﺘﺨﺎﺫ ﻗﺭﺍﺭ ﺘﺤﺩﻴﺩ ﻋﺩﺩ ﺍﻷﺤﺎﺩﻴﺙ
ﺍﻟﻨﺒﻭﻴﺔ ﺍﻟﺸﺭﻴﻔﺔ ﻭﻨﺼﻭﺹ ﺍﻟﻌﻬﺩ ﺍﻟﺠﺩﻴﺩ ﺍﻟﺘﻲ ﺘﻀﻤﻨﺘﻬﺎ ﻫﺫﻩ ﺍﻟﺩﺭﺍﺴﺔ.
ﻭﻗﺩ ﺃﺜﺒﺘﺕ ﻨﺘﺎﺌﺞ ﻫﺫﻩ ﺍﻟﺩﺭﺍﺴﺔ ﺼﺤﺔ ﻜل ﻓﺭﻀﻴﺎﺕ ﺍﻟﺒﺤﺙ .ﻓﻘﺩ ﺃﻅﻬﺭﺕ ﺍﻤﻜﺎﻨﻴﺔ
ﺘﻁﺒﻴﻕ ﻨﻅﺭﻴﺔ ﺍﻷﻓﻌﺎل ﺍﻟﻜﻼﻤﻴﺔ ﻋﻠﻰ ﻨﺼﻭﺹ ﺍﻟﺯﻭﺍﺝ ﺍﻟﺩﻴﻨﻴﺔ .ﻭﺃﺜﺒﺘﺕ ﻭﺠﻭﺩ ﺘﻭﺍﻓﻕ ﻓﻲ
ﺍﻷﻓﻌﺎل ﺍﻟﻜﻼﻤﻴﺔ ﺍﻟﻤﺴﺘﻌﻤﻠﺔ ﻓﻲ ﺍﻟﻨﺼﻴﻥ ،ﻭﻜﺫﻟﻙ ﺘﻭﺼﻠﺕ ﺍﻟﻰ ﻭﺠﻭﺩ ﺍﻨﻭﺍﻉ ﻤﺨﺘﻠﻔﺔ ﻤﻥ
ﻻ
ﺍﻷﻓﻌﺎل ﺍﻟﻜﻼﻤﻴﺔ ،ﻭﺃﻅﻬﺭﺕ ﺍﻷﺤﺎﺩﻴﺙ ﺍﻟﻨﺒﻭﻴﺔ ﺍﻟﺸﺭﻴﻔﺔ ﻭﻨﺼﻭﺹ ﺍﻟﻌﻬﺩ ﺍﻟﺠﺩﻴﺩ ﺍﺴﺘﻌﻤﺎ ﹰ
ﻟﻬﺫﻩ ﺍﻻﻓﻌﺎل.

